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Editor's Note 

This special issue of the journal on the theme of "Ethnicity: G lo
bal Perspectives" results from papers presented at the National Asso
ciat ion for Ethn ic Stud ies' 22nd annual conference held in March 1994 

at Kansas City, M issouri .  For the f i rst t ime the Associat ion's national 
conference was held in  conjunction with the annual  conference of an
other organization, the Central States Anthropolog ical Society. Under 
the able gu idance of conference co-organizers , Harriet and Marty 
Ottenheimer, the meet ing was an outstanding success both in atten
dance and active participat ion . Fortunate ly, Harriet g raciously agreed 
to be the editor of this special issue. 

In her introduction Harriet Ottenheimer establ ishes the impor
tance of focusing on the far reaching impact of ethn icity in  a g lobal way. 
The papers in  this special issue were selected because they reflect both 
g lobal perspectives and emerging ethnic identities. The tendency to 
'th ink g lobal ly but act local ly' is readi ly apparent in the scholarsh ip pub
l ished in  this special issue. No longer do the ethnic issues of one coun
try exist in  a social vacuum without having potential i mp lications for eth
nic groups a l l  around the world. I n  th is  day of  advanced computer tech
nology, what happens in  other parts of the world , almost instantaneously 
enters our homes through computers or  televisions or  other types of 
media. I t  seems as though those incidents on the other side of the world 
actual ly occu rred right here in  our own front yard . When one adds the 
massive i nf luence of international immigration which is taking place in 
most countries, then i t  should be very c lear to us that we are more an 
international community rather than isolated or even insulated ethnic 
enclaves .  

The articles found in th is  issue focus on topics of  ideology and 
identity, and explore s ituations in various places around the world ( I n
dia, Indonesia, South America, and the United States) ,  as wel l  as ad
dressing postcolonial ism and ethn ic group status development. With
out too much of an imaginat ion, the reader can d raw comparisons to 
what ethn ic experiences are occurring in mu lti-ethn ic communit ies here 
and beyond our national borders and their international consequences. 

This special issue makes an important contribution to the study 
of ethn icity and its g lobal dimensions. Hopeful ly, this scholarsh ip wi l l  
serve as an essential start ing point for  cont inuing th is  s ignificant research 
in itiative. 

M iguel  A. Carranza 
University of Nebraska-Lincoln 
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Introduction 

Harriet Joseph Ottenheimer 

Kansas State Un iversity 

The papers in this volume represent some of the best current 
scholarsh ip on questions of eth n ic ity. A l l  of them were f i rst p resented at 
the 1994 annual meet ing of the National Associat ion for Ethn ic Studies, 
held in  Kansas C ity, M issouri .  With the announced theme of Ethnicity: 
Global Perspectives, the conference attracted scholars from many dis
c ip l i nes and many countries. P resentat ions were selected to ref lect both 
g lobal perspectives on ethn icity, and examples of emerging ethn ic iden
t i t ies around the globe. The i nterdependence of local and g lobal issues 
emerged repeatedly and became a foundational theme in many of the 
sessions.  

The papers selected here maintain that sense of interrelated
ness between g lobal and local issues. Some beg in  with local issues and 
b ring i ns ights to bear on  g lobal questions.  Others beg i n  with g lobal ques
t ions and br ing ins ights into loca l issues. A l l  of them present i mportant 
new scholarsh ip in ethn ic studies and its re lat ion to g lobal issues. 

I t  has been a commonplace for qu ite some time that we inhabit 
a shrinking world . Recent developments on the internet have increased 
the speed at which we move towards a global v i l lage .  It is now possib le 
to commu nicate almost instantaneously with anyone who has a com
puter, a modem,  and a telephone l i ne,  anywhere in  the world . Moreover, 
with the impending avai labi l ity of satel l ite connectivity, soon we wi l l  no 
longer need to wait for the telephone company to string l i nes to our 
houses. 

I n  a world such as th is ,  it is i ncreas ing ly important to understand 
the power of eth n icity in our l ives .  Ethn icity b ri ngs us together and d rives 
us apart. I t  c reates g roups where there might otherwise not have been 
any. It d ivides and destroys groups which might have existed for centu
ries. I t  forms the basis for pol itical act ion,  and the rat ionale for l ingu istic 
p reservat ion .  We label ourse lves, and we are labled , in the name of 
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ethn ic identity. Surely, if we are to su rvive as a species, we wi l l  need to 
have a clearer sense of the fundamental ro le that ethn icity plays in al l  of 
our  l ives, on a world-wide scale. This volume represents a beginn ing 
attempt at that task. 

The papers in this volume overlap and intersect in  remarkab le 
ways. They focus on ideology (OasGupta, McClendon, Majak) , confl ict 
(Majak, Garr, Ratan) , and identity (Ratan, Covin ,  Herzfeld,  Alhadeff) . 
They explore s ituations in I ndia (OasG upta, Ratan) ,  Indonesia (Garr) ,  
South America (Herzfeld and Covin) ,  and the United States (Alhadeff 
and McClendon).  They offer insights into postcolonial ism (Majak, Ratan,  
OasGupta, McClendon) and into minority group status development (Garr, 
Covin , Herzfeld ,  Alhadeff) . Above a l l ,  they offer intensive looks at spe
cific s ituations, and they draw lessons from which all of us can learn . 

Kasturi OasGupta's paper, The Global Resurgence of Ethnicity: 
An Inquiry into the Sociology of Ideological Discontent, is one of the 
more ideological ly intensive essays in this vo lume. OasGupta argues 
that the cu rrent emergence of ethn ic host i l ity is ,  in every instance , a 
reflection of discontent with--even disbel ief in--a national ideology. As 
she explains, national ideologies function to reassure people, even in 
the worst of times, of the fundamental r ightness of their goals .  As confi
dence in  a national ideology breaks down , the resu lt ing ideological 
vacuum leads to a resurgence of ethnicity. Frustrations beg in to be red i
rected towards scapegoat minorities, and ethn ic suspicion ,  hatred , and 
host i l ity emerge. This process can be seen in the breakdown of both 
democrat ic secu larism as wel l  as socia l ism. Taking India as a case in  
point, OasGupta shows how that nation's forty year experiment with a 
national ideology of secu larism has begun to break down in the face of a 
lack of pe rceived progress in social and economic wel l -being .  The re
sult ing emergence of ethnic d ivisions can be most clearly seen in the 
recent rise of Is lamic fundamental ism in the secularist I ndia, and the 
recent trend towards Hindu ization . Argu ing that it is not the end of ideol
ogy but rather the loss of ideology that catapu lts nations into violent 
ethn ic strife, OasGupta's discussion can be profitably compared with 
classic and recent d iscussions on the end of ideology and history, from 
Karl Marx to Francis Fukuyama. OasG upta clearly shows that resurgent 
ethn icity has f i l led the vacuum that has been created by the loss of ide
ology. This is an important ins ight for those who wou ld seek to reduce 
ethnic strife nationally and g lobal ly. 

John McClendon's paper explores the question of ethnic emer
gence and national ist ideo logy from a somewhat d ifferent perspective. 
In The Afrocentric Project: The Quest for Particularity and the Negation 
of Objectivity, McClendon describes the intel lectual and phi losophical 
h istory of Afrocentricity, explains the contexts in  which it developed , and 
shows how it has been used to aff irm the integ rity of an emerg ing Black 
metaphysics . Using the works of two key Afrocentrists, Molefi Asante 
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and Marimba An i ,  McClendon shows that Afrocentr ism is as subjective 
as any other centrism,  even the Eurocentrism agai nst which it def ines 
itse lf .  He then s uggests that i f  one accepts the subjective--part icu larist
-perspectives of Afrocentr ism , then one is forced i nto a false kind of 
cul tural relat iv ism which ,  in the end,  ad mits of neither centr ism or un i 
versa l ity. One resu lt o f  th is extreme position is the loss of  objectivity as 
wel l .  F rom th is perspective, a l l  centrisms are doomed to fal l  apa rt from 
with i n .  This is  a stunn ing commentary on the question of contested ide
ologies , and needs to be considered in  a l l  p lu ra l ist ic nations if there are 
to be any fruitfu l  d iscussions of national ideology at a l l .  

A specific case o f  contested ideolog ies and  ethnic emergence 
in a s ing le nation is explored in Jonathan Majak's paper, Pan-A rabism v. 
Pan-Africanism in the Sudan: The Crisis of Divergent Ethnic Ideologies. 
Majak explores the nature and extent of po l it ical and cu l tura l  conf l ict 
between North and South i n  postcolonia l  Sudan. He exp la ins the d iffer
ent ethn ic heritages of North (Arabic and Is lamic) and South (Af rican 
and Christian) in the S udan ,  and how, si nce independence fro m  Britain ,  
i t  is t h e  North which h a s  sought to provide the dominant ideology for the 
nation .  He reviews the attempts of the North to i mpose Pan-Arabist po l i 
cies--to Is lamize and Arabize a largely Christian and African South--and 
d iscusses the reasons for the South's resistance. He exp la ins that the 
current mi l itary reg ime,  dominated by Mus l im fundamental ists , is tryi ng 
to turn the Sudan into an Is lamic republ ic ,  and shows how this has brought 
about the current c iv i l  war in  the Sudan. F inal ly, he d iscusses the extent 
to which M us l ims in  the North ,  who favo r a secular government ,  have 
also been a l ienated by the act ions and pol icies of the re l ig ious ly funda
menta l ist m i l itary reg ime. Majak makes clear, in  th is paper, the extent to 
which ideolog ical d ifferences can be expressed i n  terms of ethnic ity, 
and the dangers which portend i n  s ituat ions of contested ideology. 

Sudha Ratan's paper, From Tribal to Ethnic Identity: The Trans
formation of North-Eastern India, provides a c lose-up look at the dy
namics of the emergence of ethn ic identity and the role and i mpact that 
a national ideology can have in  the process . Ratan examines the con
texts in  which tr ibal  g roups in  the North East I nd ian h i l l s  states of Assam, 
Naga land ,  M eg ha laya , M a n i p u r, M i zo ram,  Tr i p u ra ,  and A ru nacha l  
Pradesh have been transformed and mobi l ized i nto h igh ly pol it ic ized 
ethn ic g roups. The def in it ions of tr ibe and ethn ic g roup are explored,  as 
are the issues of tr ibal/ethn ic g roup re lations with the state . She shows 
how I nd ia's commitment to a secu larist ideology provided support for 
the expression ,  and therefore the maintenance, of eth nic g roup identity. 
Language, in  particular, became a ral ly ing symbol around which ethn ic 
groups were mobi l ized . The case in  the h i l l  states shows how the sp i l l 
over of  l i nguistic and cu ltural national ism in I ndia led to the emergence 
of ethn ic identity among the tribal groups of the h i l l  states.  The imposi
t ion of a nat ional  ideology, the attempts to integrate the reg ion into the 
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nation, led to increased resistance to assimi lation on the part of the tribes . 
L ingu istic and cultural preservationist i n it iatives i n  secularist I nd ia p ro
vided the model for the h i l l  tr ibes to establ ish their own uniqueness in 
terms of l i ngu istic and ethn ic characteristics . Ratan also explores how 
ethn icity then provided the basis for pol it ical and economic demands on 
the part of the newly emerged ethnic groups. 

What happens once an ethn ic identity has emerged? In Cem
etery Squatting and Anti-Chinese Tensions: Insights from Central Java, 
Danie l  Garr takes a close look at the Chinese as an ethnic group in  Java 
and the ways in which its members confront the ongoing host i l it ies that 
they encounter in  their  l ives . Overseas Chinese were made to feel un
welcome and "different" in  proto-national ist Java. Seen by the Javanese 
as neither Dutch nor I ndones ian , they deve loped an ethn ic identity in  
Javawhich persists to th is  day. Garr uses the example of  cemetery squat
t ing to explore the interg roup host i l i t ies between the Javanese and the 
ethn ic Ch inese in  Java. Although the Chinese are not al lowed to own 
land i n  Java, they have bu i lt cemeteries on land granted to them by the 
Javanese court. When some Javanese workers (st reet peddlers and 
government workers) began bu i ld ing homes in  one of these cemeteries, 
the Chi nese began bu i ld ing a wal l  to protect the remain ing land from 
encroachment. Exploring this seeming ly straightforward conf l ict in  depth, 
Garr expla ins that the popular Javanese stereotypes of the Chinese (en
trepreneurial ,  wealthy) appear to support the squatters ' risk-taking be
havior, as wel l  as decision to bui ld a wal l ,  rather than "make a fuss". 
Garr suggests that the act of cemetery squatt ing is itself an expression 
of ethnic hosti l ity, in  which one group appears to be succeed ing in  dep
ersonal iz ing and encroaching upon another and presents l inguistic as 
wel l  as structural evidence to support this conclus ion.  This article raises 
important questions regard ing the importance of perceived host i l ity in 
the development and maintenance of ethn ic group identity. 

The sal ience of language as a d imension of ethnic identity is the 
focus of An ita Herzfeld's Language and Identity: The Black Minority of 
Costa Rica. Here language attitudes provide i ns ight into the dynamics 
of national ism, ethn icity, and group identity. Discussi ng the pol it ical and 
soc ia l  complexit ies encou ntered in s i tuations of l i ngu ist ic d ivers ity, 
Herzfeld shows how differential power re lat ions among indigenous and 
immigrant popu lations affect l i ngu istic attitudes, and therefore l ingu istic 
outcomes. In such situat ions, the survival or  extinction of a lang uage wi l l  
depend in  large part on the contexts i n  which that language is evalu
ated. Limonese Creole provides a case study. An Engl ish creole broug ht 
to Span ish-speaking Costa Rica by Jamaican immigrants, it was once 
seen by its speakers as a proud badge of identity. Lingu istic divers ity 
can represent a th reat to the broader pol it ical order of a nation . I n  a 
search for perceived national un ity, Costa Rica has embarked on a pro
gram of national l ite racy in Span ish .  Limonese Creole, which is not for-
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mally writte n ,  has, as a result ,  come to be seen as a marker of lack of 
ed ucation or social mobi l ity. Now redef ined as "bad Engl ish"  it has come 
to represent a l iab i l ity in the eyes of its speake rs and is used less and 
less i n  dai ly l ife. Herzfeld  raises the q uestion of whether language death 
wi l l  resu lt in the loss of eth nic g roup identity as wel l .  

David Cov in  explores the maintenance of ethn ic identi ty and 
g roup consciousness th rough the popular media in  h is  art icle ,  Political 
Consciousness as a Component of Black Consciousness in Brazil: Its 
Presence in the Popular Media. Analyz ing articles in six Brazi l ian mass 
c i rculation magazines th rough a n ine-year time span, Covin seeks to 
d iscover the extent to which these media identify and represent African 
Americans in Brazi l  as a d istinct eth n ic g roup .  Many of the art ic les ap
pear to describe or refer to African Braz i l ians primari ly in cu ltura l ,  pOl it i
cal , or rac ial terms . Covi n f inds that there has been a sh ift over t ime in 
the way that magaz ines in  B razi l  portray African Braz i l ians,  from prima
ri ly focusing on cu l tural contribut ions,  to concentrat ing attention on po
l itical awareness. This seems particu larly s ign ificant, g iven that the maga
zines analyzed have p rimari ly a E u ropean Brazi l ian read ing aud ience . It 
suggests that pol it ical awareness--and act iv ism-- is growing among Afri
can Brazi l ians .  I t  a lso suggest that s uch levels of po l it ical awareness 
among African Braz i l ians may be ga in ing a level of acceptab i l ity in the 
larger Brazi l ian publ ic  d iscou rse.  An important question raised by this 
art ic le is the extent to which the media has a ro le in  p romoting  and main
tai n ing ethn ic group ident ity, and the deg ree to which i t  can shape the 
large pub l ic acceptance of po l it ical act iv ism by ethnic g roups which for
merly were seen pr imari ly in cu ltu ra l  terms.  

The conc lud ing art icle in  th is volume,  Cara Judea Alhadeff 's The 
Spectacle of the Invisible: Sephardic Jewish Identity in Multicultural Edu
cation, takes on one of the most cha l leng ing quest ions of al l - -the con
struction of identity in  a g roup which appears to be defined out of exist
ence. In this study of Sephard ic (Spanish) Jews in North America, Alhadeff 
explains how it is that they are s imu ltaneously defi ned and excluded by 
whites, by people of color, and by American (pr imari ly German and East
ern Eu ropean) Jews. She also exp la ins how it is that American Jews, 
who come from countries where they themse lves were defined as "not 
white," are encouraged to ass im i late into American society as "wh ite," 
but a l l  too often f inds themselves u nable to attain complete acceptance 
by other American "whites." Th is  is an except ional ly rich analysis of the 
c o m p lex i t i es  of rac i s m ,  a nt i - S e m i t i s m , wh i te n e s s ,  ass i m i l at i o n ,  
mu lt icultura l ism,  and ethn icity i n  America, with truly g lobal impl icat ions. 
It is particu larly appropriate as an end piece to th is special  issue on 
g lobal perspectives on ethn icity. In its exploration of "hybrid identit ies" it 
takes on q uestions of power, h ierarchy, imposed margi nal ity, and institu
t ional labe l ing . Pointing out that "ethn ic  ambiguity threatens the pu rity of 
the power-structu re," Al hadeff raises some of the very issues that eth n ic 
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studies scho lars must address in the coming decades . It is essential 
that we clarify our understand ings of the ways in  which we define our
selves and others. It is essentia l that we explore the nature of inter
ethnic identity formation,  and the opportunit ies that exist there in .  As eth
nic stud ies scholars,  we have the responsib i l ity to take the lead in  ex
plain ing the dangers inherent in creat ing and imposing narrow defin i 
t ions of race, ethnicity, and cu ltu re--from the local to the g lobal . 
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The Global Resurgence of Ethnicity: An Inquiry Into 

the Sociology of Ideological Discontent 

Kasturi OasGupta 
Georgian Court Co llege 

This essay takes the position that global resurgence of ethnic 
hostil it ies can be seen as a manifestation of discontent with 

the proclaimed national ideologies. The b reakdown in the con
viction that adherence to an ideology and the appl ication of a 
re lated social agenda would amel iorate the critical ly felt i l ls  of 

a society. has resu lted in the redirection of frustrations towards 
scapegoat minorit ies. Whether the ideology has been demo
cratic secularism or socialism. the inabi lity to "deliver the cargo" 
of economic and social wel l  being. polit ical stabl i ltiy has proven 

to be a d i rect indictment against the ideology itself. And. l ike 
opportun istic diseases. ethn ic suspicion. hatred. and hosti l i ty 
have invaded the body pol it ic of the national communities 
weakened by a c risis of ideological faith .  In I nd ia. for example, 
the trend towards " Hinduization" indicates disi l lusionment with 
a forty-year experiment with secular ism. This essay proposes 
that resu rgent ethn icity has f i l led the vacuum created by the 
loss of ideology. and it takes a different trajectory to the "end 
of idealogy end of history" theme of K. Marx ,  D. Bel l ,  H .  
Marcuse. and F. Fukuyama. I ts objective i s  to enqui re into the 
conditions needed for ideological realization and the conse

quences of its loss. 

Introd uction 

As the Twentieth Century d raws to an end. the world witnesses an 
intensification of ethnic. re l ig ious. and tribal confrontations. Ethnic hosti l i 
ties and ethn ic conflict have become a world-wide phenomenon. Yugosla
via, Rwanda, I ndia, Algeria, Congo, N igeria, Sri Lanka, Egypt , the Repub
l ics of the former Soviet Un ion ,  and countless others have been repeatedly 
shaken by the paroxysm of ethnoviolence. Ethnicity and ethnic upsurge 
are defin ing political and social al l iances in  the struggle for power, and, in  
some cases, in  the struggle for  survival of individuals, groups, and nations .  
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The ubiquity of ethn ic confl ict runs counter to the more demo
cratic and progressive aspi rations of earl ier decades. These ideals had 
pred icted a steady decl ine of ethnic attachments wh ich were seen as 
essential ly transit ional and recessive. 1 In M i lton Gondon's " l iberal ex
pectancy" there was the expectation that in the modern and modern iz
ing societies the "primordial" d ifferences between groups would become 
less significant. In response to the democratizing i nf luence of education 
and commun ication there would be increasing emphasis on ach ieve
ment rather than ascription .  The Marxist " radical" expectancy held that 
soc ial class-an economic category-would do away with al l  other divi
s ions. Class and the spi rit of 'proletarian inte rnational ism' wou ld define 
social a l l iances-not lang uage, re l ig ion,  tribe , or  national org in .2 

The movements for national l i beration in colonial Asia and Af
rica, and the social ist 'class based' frameworks of Soviet Union,  China, 
and other Eastern European nations which seemed to unify the other
wise d iverse segments of the society, gave substance to these "expect
ancies." The general bel ief among progressives was that these broad 
coal it ions based on economic and pol itical characteristics would define 
future a l l iances and not narrow ethnic attributes. 

The d isturbing escalation of ethnic violence i n  recent years chal
lenges al l these asserutions. Ethnicity is al ive and wel l .  I ts power to 
determine boundaries, al l iances, and batt lel ines has never been stron
ger. As a consequence, there has been an ecl ipse of hope associated 
with these progress ive ideolog ies. 

Purposes 

Since it was expected to d iminish in s ign ificance , social scien
tists' i nterest and analys is of the subject matter-late r coi ned as 
"ethnicity"-had not even coalesced unt i l  qu ite recently. I n  their 1 973 
study on the subject, Nathan G lazer and Daniel P. Moynihan contended 
that "ethnic ity seems to be a new term."3 This shows that a systematic 
effort to conceptual ize the phenomenon had not even started in earnest 
unti l  the late 1 970s. As Moyn ihan writes, " it is possible to have studied 
international re lations through the whole of the twentieth century and 
hard ly to have noticed . . .  the turmoi l  of the ethn ic confl ict." "C learly", he 
cont inues, "we had a subject here that had to struggle to make its way 
into the modern sensibi l ity."4 As Donald L. Horowitz has summed up: 
"Connections among Biafra , Bang ladesh, and Burundi ,  Beirut, Brussels,  
and Belfast were at fi rst hesitantly made-isn't one 'tribal ' ,  one ' l ingu is
tic' , another ' rel ig ious'-but that is true no longer. Ethn ic ity has fought 
and bled and bu rned its way into publ ic and scholarly consciousness ."5 
As a consequence of delay in  acknowledging the g ravity of this matter, 
social scientists have, at best, on ly partial answers and explanations of 
this global "pandemon ium."  What is urgently needed is a general theory 

8 



DasGllpta - The Global Resllrgence of Etllllicity 

of eth nospecific behavior and interact ion which can d raw out patterns in 
otherwise d iverse events ; a theory which can explain the revival of eth
n ic confl ict, the v ita l ity and potency of eth n ic boundaries in Yugoslavia, 
Algeria, I nd ia ,  or  any other count ry. Today, "ethn ic confl ict possesses 
elements of un iversal ity and un ifo rmity that were not p resent at earl ie r  
ti mes. The ubiqu ity of the phenomenon p rovides the basis for compara
tive analysis. '·6 This paper proposes that the revival of ethn ic hosti l it ies 
can be seen as a manifestation of comprehensive dis i l l usionment with 
p roclaimed ideologies i n  one country after another. The breakdown in 
the convict ion that ad herence to an ideology and the appl ication of a 
re lated social agenda wou ld bear fruit i n  terms of amel iorat ion of crit i
cally felt i l l s  of the society has resu lted in the red i rection of animosit ies, 
frustrat ions, and d iscontentment towards scapegoat minorities-ethn ic, 
rel ig ious,  and tribal .  Whether the p rofessed ideology has been demo
cratic secularism or socia l ism,  the i nab l ity to deliver the cargo of eco
nomic and social wel l -being ,  pol it ical stabi l i ty, human r ights , fa i rness in 
everyday deal ings ,  and peace to the nat ional community has proven to 
be a d i rect indictment against the ideology itself. And , l i ke opportun istic 
d iseases , ethn ic suspicion ,  hatred,  and hosti l ity have invaded the body 
pol it ic of the national commun it ies weakened by a crisis of ideolog ical 
faith.  This paper p roposes that resu rgent ethnicity has f i l led the vacuum 
that has been c reated by the loss of  ideology. 

Ideology a n d  Ethnic ity 

The dismant l ing  of the Soviet Un ion and its satel l ites and the 
subsequent escalat ion of ethnic strife in  the reg ion have broug ht a new 
v igor to the discussion of eth nic ity. Qu ite a bit of i nte rest ing dia logue has 
ensued in trying  to account for the ree mergence of eth nic confl ict and 
the renewed emphasis on ethno-nat ional ism in  the republ ics of the former 
Soviet Un ion and Yugoslavia, after hav ing been absent as an area of 
contention for a lmost seventy years in the Soviet Un ion and about fou r  
decades in  Yugos lavia. 

Since 1 91 7, ideology, not ethn icity, had been sal ient in  the po
litical ,  economic, and diplomatic d iscou rse of the Soviet Union .  And for 
the last five and half decades, ideology-specifical ly a version of Marx
ism-lenin ism-had been the determining factor in  po l icies and a l l iances 
in domestic and foreign matters of th is region in genera l .  As a conse
quence, for much of this century the basic conflict has been over ideol
ogy. Post- 1 945 world pol it ics is basica l ly  the pol itics of revolut ion and 
counter revolut ion , Marxism-Len in ism and capital ism. This patte rn broke 
down in 1 989 with the u nraveling of the Soviet Union and was immedi
ately equated with the tr iumph of one, the "r ight" ideology over the other. 
The events have been viewed, s ince then ,  as a fitt ing obituary for socia l 
ism and a victory for capita l ism, democracy, and freedom. The ethn ic 
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resurgence is viewed , qu ite s imply, as an effort to complete unf in ished 
business and to play out impu lses wh ich had remained incomplete8 un
der the ironhanded control of the social ist state. This point was clearly 
brought out in a recent New York Times article. 

Freed f rom the g rip of a commun ist propaganda that 
had insisted that al l  peoples of the Soviet Union l ive in 
harmony and brotherhood , Russians and other nation
al ities are strugg l ing to come to terms with a world in 
which they can say anyth ing whether  it be . . .  an ug ly ra
cial s lur  agai nst a neighbor or a blatant ant i -Semitic re
mark.9 

The Soviet Un ion and Yugoslavia were very serious about up
hold ing "their  formu las for national federat ion and autonomy. As E .J .  
Hobsbawn puts i t ,  

these were the only form of constitutional arrangements 
wh ich  soc ia l i st states have taken ser ious ly  s i nce 
1 9 1 7  . . . whi le other constitutional texts . . .  have for long 
periods been pure ly notional ,  national autonomy has 
neve r ceased  to h ave a c e rta i n  o p e rat i o n a l  
real ity . . .  Hence, as we can now see in  me lancholy retro
spect , it was the great achievement of the communist 
reg imes in mult inational countries to l im it the d isastrous 
effects of national ism within them . The Yugos lav revo
lution succeeded in preventing the nationalists with in 
its states from massacring each other almost certain ly 
for longer than ever before in the i r  h istory, though this 
achievement has now unfortunately crumbled . 1  0 

Tito gave h ighest priority to the maintenance of a viable federal 
system with in  a social ist f ramework. One of his g reatest accompl ish
ments was h is success in forcing quarre l l ing national it ies into a s ing le 
unit .  With the constitution of 1 963, Yugos lavia became a federal repub
l i c  comp r is i n g  S e rb ia ,  C roat i a ,  S l ove n ia ,  Bos n i a- H e rzegov i n a ,  
Montenegro, and Macedonia. 1 1  

The social ist governments maintained a state of stabi l ity and 
ethnic harmony, qu ite successfu l ly and for a reasonable period, by fo l 
lowing a policy wh ich was intri nsic to thei r  ideological agenda. Can the 
breakdown , then, be used as a legitimate g round to indict the ideology? 
Does the resurgence of ethn icity in  these countries discredit Marxism 
and its claim that class, an economic category and not ethn icity, "would 
be the a l l  determin ing crucible of identity?"12 

10 



DasGupta - The Global Resurgellce of EtllIl icity 

F rancis Fukuyama's f i rst essay on the subject pub l ished in  the 
Spring of 1 989 argues qu ite s imply that Marxism is dead as a gu ide to 
pol it ical const ruct ion.  Marx ism,  to h im ,  was a temporary th reat to l i beral
ism , and has been su itably d isc redited . What we have witnessed is "the 
pass ing  of Marxism-Len in ism . . .  i ts death as a l iv ing ideology of world 
h istorical s ign ificance . "13 In the process, the ideals of l ibera l  democracy 
have been v indicated . There has been " [the] triumph of the west, the 
western  i dea  . . .  an  u n abas h e d  v i cto ry of eco n o m i c  a n d  p o l i t i c a l  
l i be ra l ism . . .  [and] a tota l exhaustion of viable systematic alternatives to 
western l iberal ism."  Mankind's ideolog ical evolut ion has ended i n  th is 
tri umph and in the " real izat ion of h uman freedom . " 1 5 This is the end of 
ideology, and the end of h istory. 

Fukuyama's "end of h istory-end of ideology" thesis can be used 
to explai n ethn ic host i l ity as a s ituation which remains unresolved under 
the authoritarian contro l  of  reg i mes misgu ided by "i nva l id ,  alternate" ide
ologies such as Marxism-Len in ism.  The demise of tota l i tarian reg imes 
s imply enables this cau ldron of eth n ic strife and v io lence to be emptied 
out however painful ly. Once the i ronhand loosens, a panoply of ethnic 
p roblems seeth ing  just below the su rface in  a l l  the inte rven ing years is 
un leashed . The f i rst steps of a newly democrat iz ing society is ,  there
fore ,  d i rected tragical ly at f ight ing out primordia l  tr ibal  issues. F rom th is 
po int of view, ethnic resurgence i s  regarded as concomitant to an end in 
ideology. Therefore, as Fukuyama contends, the end of  h istory "does 
not by any means imp ly the end of internat ional  confl ict . . . there would 
st i l l  be a h igh  and perhaps ris i ng  level  of ethnic and national ist v io lence, 
s ince those are impulses incompletely p layed out. " 1 6 

The recent events in  Congo are a case i n  point .  I n  1 990-91 , a 
democracy movement, mode l i ng  itself on campaigns for change that 
were shaking govern ments in East Europe, began to take root in  this 
country. I t  forced one of Africa's most determi nedly Marxist-Leninist one
party states to hand over powe r. The democratic e lections that fo l lowed 
opened up a Pandora's box of tr ibal  hatreds. Ethn ic and reg ional rival
r ies have u ndermi ned Congo's stab i l ity si nce then . 1 7  There again we 
see the exit of an autho ritarian state be ing fo l lowed by an esca lat ion of 
ethn ic g rievances and hosti l i ty. 

Some ve ry t roubl i n g  q uest ions ,  howeve r, rema in  u nanswe red . 
At what po int  at the end of h i story does ethno nat iona l i sm p lay i tself  
out co m p lete ly? H ow long  does a nat ion  have to subscr ibe to the 
idea ls  of l i be ra l  democracy before the issues of eth n ic conf l i ct are 
reso lved? What guara ntees a re the re that the democratic idea ls w i l l  
l i be ra l ize the i ntens ity o f  eth n ic ,  re l i g ious ,  t r iba l  ho ld-ever? Who is  
to say that p ro g ressive l ibera l  expectancy w i l l  not wi ther  away as 
u n g lor ious ly  as rad ica l  expectancy? The exper iences of democratic 
I nd i a  over the last fo rty-f ive years fai l s  to g ive c redence to the not ion 
that "end of  h i story" wi l l  mean a t rue rea l izat ion of  human freedom-
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- amo ng other  th i ngs ,  f reedom f rom the insecu rities ,  uncertai nt ies , 
and l im itat ions of eth novio lence.  

What th is paper p roposes, as an alternative explanat ion ,  is that 
it is not an end of ideology but a loss of ideology that is catapult ing 
nation after nation into these situations of violent strife. How can a soci
ety lose an ideology? In two ways : F i rst, when the ideology is d isto rted , 
its true essence is lost. The promise it might have held for resolving  the 
core issues is lost. Second ,  when the most visible protagon ists of the 
ideology, ind ividuals who are most associated with the ideology-the 
leaders and pol it icians-are involved in  actions and pol icies that are 
deemed questionable by the broad sectors of society, the ideology loses 
its val id ity, its authentic ity. Because, in  the judgement of most people,  
an ideology is only as good as i ts most ardent advocates-its most vo
cal, visible practicioners .  

Erich Fromm wrote almost thirty-five years ago: " It is one of  the 
pecu l iar i ron ies of history that there are no l imits to the misunderstand
ing and d istort ion of theories, even in  an age when there is un l imited 
access to the sou rces; there is no more d rastic example of th is phenom
enon than what has happened to the theory of Karl Marx in the last few 
decades . "1 8  Fromm pass ionately bel ieved that the Soviet Un ion was 
greatly responsible in propagat ing this d istortion " . . .  the Russian com
munists appropriated Marx's theory and tried to convince the world that 
their practices and theory fo l low h is ideas. Although the opposite is 
true . . .  the Russians'  b rutal contempt for human dign ity and human istic 
values is, i ndeed . . .  the misinterpretation of Marx as the p roponent of an 
economic-hedonistic material ism . . .  " 1 9 and because "Soviet Un ion has 
been looked upon as the very i ncarnation of a l l  evi l ;  hence her ideas 
have assumed the qual ity of the devil i sh . "20 

In the minds of most observers , Stal in 's system of unbrid led 
terror, Ceausescu's b latant abuse of human r ights, and the tota l itarian
ism associated with these and other regimes has become synonymous 
with Marxism. Therefore , when these reg imes lost the i r  legit imacy in the 
last years of the 1 980s, Marxism was also considered to have lost its 
legit imacy. To many, however, what has real ly been d iscredited by the 
deve lopments of the Soviet Un ion and Eastern Europe is not Marxism 
as a theory of SOCiety and social change, but certain  total itarian reg imes 
and the i r  ve rs ion of Marx ism . As Robin Fox contends ,  the fa l l  of 
Ceausescu does not mean the demise of Marxism: 

Marx certain ly said that the temporary proletarian gov
ernment should seize the means of p roduct ion, d istri
bution and exchange from the capital ists, he said noth
ing about, and would have been horrified by, despo
tism, secret pol ice, total itarianism, repression, gu lags, 
purges, genocide and g rand iose arms programs. Those 
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consequences of Leninism are what have brought about 
the downfal l  of the "social ist" reg imes,  a long with the 
fai l u re of the total itarian system of p roduction to raise 
l iving standards. 

For Marx the only route to true communism was through 
the internal contrad ictions of capita l ism.  These had to 
be fu l ly dveloped and fu l ly  p layed out before a prole
tariat endowed with true c lass consc iousness could 
emerge and make the t ransit ion to the next stage. This 
p rogression for Marx was governed by the laws of h is
tory ;  there was no way of cutting corners . One could 
neve r reach communism via state despot ism imposed 
by external forces , as in Eastern Eu rope, or d ictator
sh ips establ ished by charismatic tyrants in noncapital ist 
countries. 

In th is v iew, then, the past seventy years o r  so can be 
seen as an interruption of the basic p rocess of social 
change ,  and one which a Marxist, as opposed to an 
apolog ist for Soviet-style tyranny, would have p red icted 
to be inherently unstable and doomed to fai l u re .  In the 
view of genuine Marxist theory, capita l ism must run its 
course. There is no warrant for shortcuts.2 1  

In  the  Soviet Union, Yugoslavia ,  R u mania,  true c lass conscious
ness, the true essence of "pro letarian inte rnationl ism,  one which wou ld 
be able to successful ly withstand narrow parochia l ism",  would be able 
to t ruly resolve the "al ienation of man f ro m  other men, "22 never devel
oped. The ideals of the "social ist man" were defined by the nomenclatura 
and were i mposed from above . For the b road masses of the people 
these ideals were l i ke empty eggshel ls-frag i le and devoid of any spir i 
tual content. 

The Soviet experience fai led to reso lve "the al ienation (of Man) 
f rom his species l ife . . .  (h is)  a l ienation from the essence of h is human
ity. "23 The recent upsurge of hatefu l  tr ibal ism is a conseq uence of th is 
fai l u re to restore the essence of humanity in  the men and women of the 
Soviet Union and other Eastern European countries. This fai l u re stemmed 
from the inabi l ity or the unwi l l i ngness of the reg i mes to recognize that 
" . . .  Marx's a im was that of the sp i ritual emancipation of man, of h is l ib
eration f rom the chains of economic determination, of restituting h im to 
f ind unity and harmony with h is fel low man and with nature . "  

Unfortunately, for the g reat majority of  the people,  the despo
tism of the so-cal led "communist" reg i mes, the constant i nd ignities from 
economic and material deprivat ion, and the escalating costs of a mind-
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less arms race, al l added up to an ind ictment of the ideology of Marxism.  
I n  their minds, i t  was a l l  rooted i n  the ideology. Consequently, the prom
ise of the ideology to del iver a better l ife was lost. The ideology lost its 
spiritual persuasion.  The commun ities, weakened by a c risis of ideologi
cal faith , have subsequently succumbed to primordial tendencies inher
ent in ethnic suspicion,  hatred , and hostil ity. Frustrations have been re
di rected against the "other", designated on the basis of tribal , rel ig ious, 
regional, and other such ascriptive criteria. 

In I ndia there has been a s imi lar eclipse of faith in the ideals of 
secularism. This is epitomized in the d isturbing rise of rel ig ious funda
mental ism, secessionist movements by the S ikhs i n  the Punjab, M us
l ims in Kashmir, and a myriad of other sectarian movements in  various 
parts of I ndia. Even though Hobsbawm has assured us that secession 
in post-colonial reg imes is more of an exception than the ru le, the sepa
ratist agitations in the South-Asian subcontinent, often bloody, take a 
heavy tol l  on the welfare and security of the area. 

On 7 December 1 992, as the Hindu fundamentalisms p roceeded 
to destroy the Barbri Masj id ,  they also destroyed "the very p remise of 
their  nation ,  that secular rig ht of law, not H induism, binds the country 
togethe r. "25 

How did this come about in  a nation wh ich has epitomized civi l
ity, democracy, secularism, and nonal ignment? A country which has been 
a beacon of hope for the post-colonial world-with Gandhis and Nehrus 
to show the way. The upsurge of fundamental ist and sectarian tenden
cies can,  to a large extent, be attr ibuted to the lack of any s ign ificant 
progress in the economic and social wel l-being of the general popu lace. 
A lacking which is di rectly tied to: ( i )  the I nd ian governments disastrous 
economic pol icies and planning over the last forty-five years; (i i )  social 
structural problems stemming from g ross i nequalities in the distribution 
of land and the cont inued absence of agg ressive land reform strategies; 
and ( i i i )  the preoccupation of the leaders and polit icians with electoral 
politiCS towards which all efforts are invested . It is this last point which is 
particularly important for ou r discussion on the state of ethn ic I ndia. 

One explanation for the persistence of ethnic boundaries has 
been the convenience with which the g roup can become "a focus of 
mobi l ization for the pursuit of g roup or individual interests. Ethnic con
f l icts can become one form in  which interest confl icts are pursued . "26 
Thus ethnicity becomes a means of advanci ng interest, i nf luencing gov
ernment decision making, affecti ng electoral choices, and distributing 
favors. In several countries , votes are sol icited by appeal ing to specific 
ethn ic interests, the constituencies manipulated by promises of favor
able "d istribution of governmental largesse."27 Such manipulative tech
niques can often have disastrous consequences . 

I n  the 1 980s, the Congress Party i n  I ndia, under the leadership 
of P rime M inister Ind i ra Gandh i ,  hoping to make electoral gains in  the 
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state of Punjab, supported the extremist Sant Jarnai l  S ingh Bh indranwale 
by undermin ing  the mode rate leade rship of Aka l i  Da l .  Even though Sant 
Bh indranwale and his secess ionist party were involved in countless ter
rorist acts, the Centra l  government refused to take act ion and was also 
unwi l l ing to make concessions to the moderate Akal is .  The tactic worked 
and the Congress Party was successful  in the po l ls .  Howeve r, by June 
1 985,  the Centra l  government felt compel led after a series of  assassi
nations of innocent H indus and moderate Sikhs in  the Punjab to launch 
an assault on the Golden Temple in  Amritsar, where Sant Bh indranwale 
and h is fo l lowers had taken refuge. That assault, a long with the assassi
nation of Ind i ra Gandh i  by two Sikh bodyguards in  October, 1 984, and 
the subsequent b loodbath in which thousands of S ikhs and H indus,  
mostly poor, were massacred , is an unfortunate example of  how gov
ernmental manipu lation of specific ethn ic g roups and the i r  inte rest lob
bies can have catastroph ic outcomes. 

Though Punjab stands out as the most egregious instance of 
eth n ic man ipu lat ion ,  it, neve rtheless, is anyth ing  but un ique .  Other  re l i 
g ious ,  tr iba l ,  and caste g roups have been the vict ims of such pa rt isan 
machinations. The Khas is ,  Bengal is, Assamese, Boro 's ,  M izo's in  Assam 
and Meghalaya, M usl ims,  and H indus in v i rtual ly eve ry state have been 
vict ims.  One g roup has been repeatedly pitted against the other  for the 
sake of e lectoral gains. The ease with wh ich ethn ic g roups faci l itate group 
interests makes them part icu larly su itable as vehic les of manipu lat ion,  
which often reinforces their  c la ims at authentic ity. 

A total d isregard for the laudable ideals of secu lar ism can also 
be seen in government pol icies, agendas , and laws desig ned to ap
pease certain ethnic and rel ig ions g roups which are considered strate
g ic  for e lectoral v ictory. Even for thoug htu l ,  wel l -mean ing ind iv iduals , 
the special laws for M us l ims on the issues of marriage,  d ivorce, and 
fami ly p lanni ng ,  the rig id  quotas for the lower castes and untouchables, 
the "son of the so i l "  p rovisions for rese rv ing  employment opportun it ies 
and col lege admiss ion,  seem totally i ncong ruent with the p rinc ip les of 
secu larism. The H indu  fundamental ist pol it ical parties have made the 
most of these pol icy debacles. As a conseq uence of thei r effective pro
paganda, in the minds of many Ind ians these pol icies are misconstrued 
as stemming from the ideals of secularism, further d im in ish ing the latter's 
val id ity. The consternation they fee l about the govern ment and its pol i 
cies is directed against those who are considered the benefic iaries of 
these pol icies and,  thus ,  the i r  adversaries. So many have been left out 
that all across the country there is g rowing  po l it ical appeal to sectarian 
prejud ice that cont inues to weaken I nd ia's long c la im to secu larism and 
democracy. Out of the cris is of faith in  these p rogressive ideals has 
emerged pol itical parties such as the Bharatiya Janata Party (BJ P) which 
preaches that I nd ian-ness means "H indutva"-total loyalty to Hindu chau
v in ism,  and H indu superiority-and whips up rampant ant i-M us l im sen-
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t iment in a cl imate heavy with frustration, anger, and vengeance. In  such 
an atmosphere, whatever remained of the ideals of secularism are fur
ther betrayed and the march towards a fai r, democratic, and egal itarian 
society further derai led. 

What we witness in India is what Ralf Dahrendorf refers to as 
the "refeudalization" of society, the return of the ascribed as opposed to 
achieved characteristics as determinants of social stratification.28 That 
the new st ratification is correlated with ethnicity makes the latter a more 
fundamental source of strat ification. Therefore, a person's caste, lan
guage, re l ig ion, and ethnic status becomes vital in the determination of 
economic status-jobs, educat ion, property ownership, access to bank 
credit ,  so on and so forth .  

As ideologies, socia l ism, secu larism, national ism or democracy 
lose the i r  val id ity, governments and g roups are "decreasing ly able to 
mobi l ize support and form coal i t ions on the basis of ideology (and) in
creasingly attempt to mobi l ize support by appeal ing to re l ig ion, language 
and other similar ascriptive ident it ies, "29 thus re inforcing them and g iv
ing them furthe r val id ity. For the post-colonial Third world nat ions, the 
d isi l l usionment with ideolog ies, which had infused them with hope for a 
stable, secure future, has been part icularly hu rtfu l and al ienating , in
creasing their  vulnerabl i l ity to the opportunistic diseases of xenophobia 
and bigotry. 

Conclusion 

This paper takes the posit ion that the recent revival of ethnicity 
can be seen as a react ion to a loss of ideology in respective nat ions. 
When people lose an ideology which had served as the underpinning of 
the ir  efforts at nation-bui ld ing ,  the empty space is f i l led with the senti
ments of a reviving ethnicity which then becomes paramount in the de
termination of a l l iances. In nat ion afte r nat ion, ideologies such as social
ism, secu larism, and democracy have taken the backseat as ethnicity 
has assumed prominence in national affa i rs. The ecl ipse of hope that by 
pursu ing the ideals of an ideology a nation can lay the foundations of a 
secure l ife and futu re for its cit izens has resu lted in upsurge of xenopho
bic and nat ivist cu rrents. The domination of ethnicity in a society's socio
pol it ical dialogue pushes ideology further  into the background.  Ethnicity, 
not ideology, becomes sal ient in the pol it ical, economic, and d ip lomatic 
d iscourse of the society. 

It is the position of th is paper that ethnicity can be delegated a 
secondary place-ethnic rivalries can become subdued or muted if strong 
ideologies become prominent and are val idated . Ethnic preeminence in 
a society's affai rs is not inevitable. I t  assumes that fa ith in a set of ideals 
can restore the essence of humanity in the nations around the world and 
strengthen the human community so it can withstand the d ivisive ten-
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dencies of ethn ic propaganda. People wil l cont inue to belong to d ive rse 
cultural communit ies, however, that wil l not be a basic,  fundamental ,  or 
sole source of an indiv idual 's identity. 

People need to believe in  someth ing b igger than themselves, 
someth ing  that wil l  save them from themselves. Ethnicity and its current 
theme of d ivis iveness and exc l usion can be delegated to a secondary 
p lace if people can bel ieve i n  a set of h igher  ideals with a proven track 
record and be convinced that persual of those ideals wil l resolve the 
critical ly felt problems of their society. It is not the contention of th is pa
per that subscrib ing  to a p rogressive ideology will mean a total demise 
of ethnic divisions and eth n ic strife. Nonetheless, it would d imin ish the 
persuasiveness of such divis ions .  
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The Afrocentric Project: The Quest for 
Particularity and the Negation of Objectivity 

John H.  McClendon I I I  
U n i vers ity of M issouri-Columbia 

This art icle is a phi losophical c r i t ique of a ve ry controversial  

paradigm within Africana Studies. The methodology employed 

in this paper is a phi losophical cr it ique of the epistemological 
and ontological underp inn ings of Afrocentric ity. The quest fo r 

a distinctive (metaphysical )  African ist perspective has cast 
Afrocentricity as a subjectivist approach to aff i rming the in
tegrity of  an Africana existential condit ion. Whi le in  the course 
of African American intel lectual h istory a number of scholars 
and th inkers have supported the notion of an un ique Black 

metaphysics, Afrocentricity b rings to the table a particu lar  ap

proach to the tradit ion of aff i rming an African metaphysical 
exc lusivism. What I mean by the quest for particu larity is the 
notion that there is a un ique Africana presence in the wor ld ,  

such that i t  stands antithetical to the Eu ropeanlWestern ex
perience. I explore what I cal l  "weak Afrocentric ity," i . e . ,  a cu l 
tu ral determinism demarcat ing the African and European ex
perience. Afrocentricity, in  posit ing a cul tural  relativ ism, ren
ders that not only is E u rocentr ism a false un iversal ity. but that 

universal ity per se is false. This denial of universal ity (at the 
ontological leve l )  has as a corresponding category the nega
tion of objectivity (at the epistemological plane) . I examine the 

works of two leading Afrocentr ic proponents, Molefi Asante 
and Marimba An i ,  arguably two of the most signif icant con

tributors to the phi losophical foundations of Afrocentric ity. 

Al l  d iscussion of ethn icity with in  the domain of a g lobal perspective 
necessari ly requ i res us to move to the plane, impl ic it ly or expl ic it ly, of a 
world view. The emergence of Afrocentric ity as a ph i losophica l  world 
view, i . e . , a theoretical ly substantiated world view consisti ng of the most 
genera l  categor ies i nvo lv ing  nature ,  society, h uman ex istence, and 
thought,  is most sal ient ly a g lobal approach to the existential matter of 
an African g round ing in the wor ld .  
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Al l  attempts, a l l  quests to aff i rm the human existence of Af rican 
Americans vis-a-vis the claims of racism and national chauvin ism u lt i
mately center on the q uestion,  what counts as belonging to the world? 
The national ist response (of which Afrocentricity is a species) brings the 
question of belonging to the world to the forefront. Ame rican national ism 
is d iscarded and in its place some form of African national ism becomes 
preeminent. Malcolm X's statement, "We are not American but victims 
of Americanism" g raphical ly gives expression to the national ist rejection 
of Euro-American national chauvinism. H is privi leg ing of human over 
civi l  r ights has a crucial cu ltural counterpart, the legit imatization of an 
African American cultural he ritage as an autonomous trad it ion. For the 
Afrocentrists , what counts as belonging to the world is the existential 
aff i rmation of an African ity which entai ls determi nate ontologica l ,  epis
temological ,  and axiolog ical impl ications. This quest is one wh ich has 
its g rounding in a national rather than a l iberal democratic parad igm. I n  
terms of intel lectual cu lture, the Afrocentric intel lectual imperative moves 
beyond inclusion in America to what can be best described as a crit ique 
and corrective of the traditional academic canon.  This crit ique and cor
rective are the f i rst steps toward the affi rmation of African particularity. 
For the so-cal led integrationist (read assimi lationists) ,  this central ques
tion remains in  a mediated form. What counts as belonging to the world 
f inds immediate expression in provincial terms, entai led in the more pa
rochia l  question ,  what cou nts as be long ing to America? Hence the 
st rugg le for civi l r ights and inclusion into the mainstream of American 
l ife , includ ing the canon (s) of inte l lectual cultu re, are viewed as a neces
sary and suff icient condition for the quest of belonging in the world.  

The integrat ionist is fueled by a f irm bel ief and conviction that this 
country is in  an essential way a good , if not the greatest, p lace for one to 
l ive. America's prime fai l u re, its greatest blemish,  for the integration ist, is 
its racism. The integration ist maxim is simply-el iminate racism and true 
democracy wi l l  su re ly f lourish. The integration ist ful ly embraces the l ib
eral democratic paradigm. Nevertheless, the problem faced by the inte
grationist is the fai l u re of l iberal democracy to embrace Black people as 
Americans. Langston Hughes' poem, " I  Too Sing America , "  is a stirr ing 
expression of the integration ist protest against such rejection. In  terms 
of intel lectual cu l ture, i .e . ,  the Euro-American academy, the imperative 
is inclusionary, the push for more Black faces in the academy and in 
textbooks, e.g. ,  aff i rmative action and mu lticultural education. 

The Afroce ntr ic cr i t ique and corrective cal l  i nto q uest ion the 
academy's canon,  i .e . , the prescribed corpus of l iterature which func
tions as the academy's foundational elements. The Afrocentric project is 
engaged in a cu l tural war over the anchor of attendant assumptions 
and presuppositions underg i rd ing the academy. Hence, the mere act of 
inclusion,  of making provision for cou rses on the Africana experience, 
fa l ls d rastica l ly short of the Afrocentrist's aim of reconstituting the very 
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basis of what has functioned as the h igher  learn ing .  Ergo, Afrocentric ity 
is not  mere ly  an acad e m ic a d d e nd u m ,  bette r yet ,  it c a l l s  fo r a 
rec o n f i g u ra t ion  of t h e  w h o l e ,  t rad i t i o n a l ,  acad e m i c  e n t e r p r i s e .  
Af rocentric ity boldly sh ifts the discourse on Africana Studies f rom the 
marg ins to the mainstream of academic and intel lectual l ife . 

This paper is a ph i losophical c rit ique of Afrocentricity. What I mean 
by the quest for particu larity comprises more than the expl icat ion of par
t icularity via a descriptive p resentat ion of the uniqueness of the Africana 
(here Africana is inc lus ive of the d iasporian experience) locus in the 
world but, as wel l ,  entai ls a crit ical d iscourse on d iscu rsive practices 
relat ing to Black Studies, i .e . ,  Africana, African,  or African American Stud
ies. What is pivotal to th is d iscourse is the repud iation of al l  scholarsh ip 
on the Black experience which re legates and rest rains th is  experience 
to the level of an object of i nvestigation . The Afrocentric project seeks to 
counter such objectif icat ion by proffer ing d istinctive d iscu rsive practices 
which go beyond the pale of the t rad it ional d iscip l i nes in the academy. 
The determination of such d iscurs ive p ractices, theories, and method
olog ies, the Afrocent rists posit , in the f ina l  analysis, ( if not immed iately) 
de rives from the African experience. Hence Black Studies, Afrocentrists 
cla im,  is a d iscip l inary focus and is parasit ic upon an Afrocentric para
d igm.  

Several central points are contained i n  my notion of a ph i losophical 
crit ique of the Af rocent ric p roject. F i rst , this cr it ique is from a definitive 
ph i losoph ical perspective , viz. , d ia lectical mate ria l ism. 

Second,  the Afrocentric p roject contains a p lu ral ity of intel lectual 
threads, which form a fabric of thought, which at best can be described 
as a mosaic, i .e. , ind iv idual th reads which maintain disti nguishable qual i 
t ies regard ing  analyt ical premises, e mphasis, scope , and d i rection ,  yet 
a l l  are woven together, and a common ontologica l ,  epistemologica l ,  and 
axio logical fabric, i . e . ,  a worldview or  weltanschauung. My crit ique fo
cuses on a compos ite sketch of the mosaic rather than a detai led exami
nation of the various threads and strands, though I give part icular atten
tion to Molefi Asante's contribut ions due to h is prominence as the intel 
lectual systematizer o f  Af rocentric ity, a long  with Marimba Ani's recent 
magnum opus, Yurugu. Arg uably, the i r  works constitute a formidable 
ph i losoph ical bed rock for the Afrocentric p roject. 

Th i rd ,  g iven the mosaic character of the Afrocentric p roject, I d ist in
g u ish between a weak and a strong Afrocentric ity. This l i ne of demarca
tion emanates from what I v iew as a metaphysical exclusivism whose 
focus is the bifu rcat ion of h istorical and cu ltura l  real ity into a mutual ly 
exclus ive relationship between the African and European cu ltu ral ma
tr ix.  This j uxtaposition ,  when expressed in  strong Afrocentric ity, f inds its 
catalyst in eithe r an envi ron mental determin ism,  e .g . ,  the thesis of sun 
versus ice people o r  a b iogenetic causal theo ry where melan in  (or  better 
yet the lack of it) is said to have generated socia l ,  cu ltural , and psycho-
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logical  ant ithesis and antago nism,  i . e . ,  wh ite supremacy looms hege
m o n i c  ove r A f r i c a n s  a n d  t h e i r  d e s c e n d a n t s .  I n  c o n t ra s t ,  w e a k  

Af roce ntric ity has a p ropensity t o  locate th is  metap hysical d i ffe rent ia

t ion,  au fond, i n  soci ocu lt u ra l  struct u res and/or ideologies (world v iews ) .  
T h i s  latte r t h read i s ,  what may be termed , cu l tura l  dete rmin ism.  Th is  
contrast of  strong and wea k  Af rocentric ity should not be taken pejora

t ively. Here,  the terms weak and strong a re used merely as heu rist ic 

devices to formu late typology for, o r  as a mode of d iscrim i n at i n g ,  the 

types of th reads i n  the Afrocentric mosaic.  

Fou rt h ,  my c ri t ique is  focused on the Af roce ntr ist p roject as a q uest 

for the aff i rmatio n  of Af rican pa rt icu larity where such an aff i rmation en

ta i ls  a cr it ique of  E u rocent rism as false u n iversal ity. The Afrocentrist cr i 

t ique of  E u rocentr ism as false un ive rsal ity is g rounded o n  a cu l tura l  re la
t iv ist stance, which i n  turn  eschews the poss i b i l ity of asce rta i n i ng uni 

versal ity per  se . Un iversal ity, for  the Afrocentric project , is  a fa l se p ropo
sit ion and , hence, is  re legated to the level of a pseudo p roblem.  T h i s  

ontological  d ismissal  o f  u n ive rsal ity h a s  an epistemological  counterpart ,  
viz. , the negation o f  a n y  notion o f  objectivity beyond t h e  conf ines o f  one's 
c u l t u ra l  matr ix .  The o n ly ep istemol o g ic a l ly val i d  rea l m  of i n q u i ry for 

Afroce ntrism , i t  is  a rgued,  is the Afr ican (and its attendant d i asporian)  
experience. Addit ional ly, a co ro l lary c la im is  made fo r E u rocentr ism;  i t  
can o n ly have epistemological  val id ity wit h i n  the terra i n  of the E u ropean 
(We s t e r n )  expe r i e nc e .  My c r i t i c a l  a n a l y s i s  i s  d i rected at h ow t h e  

Af rocentr ic p roject g rounds a n d  j ustif ies its c l a i m  that u n ive rsal ity, as 

such ,  is a fa lse proposit ion and object iv ity (object ive t ruth)  cannot be 
obtained outside of a g iven c u ltura l  matrix. The fou ndation for these claims 
rests i n  assuming a metaphysical excl usiv ism and a n  essent ia l ist ap

proach to both the Afr ican a nd E u ropean expe rie nce. What res u lts is  a 
h isto r iograp hy, estab l ished by means of a stat ic  o r  synch ro n ic method

ology, which st r ips both the African and E u ropean cu l tura l  he ritages of 
the i r  d ia lect ical (dynamic and contrad ictory) deve l opment .  

The Afrocentric Critique of Eurocentrism 

M olef i  Asante, i n  his The Afrocentric Idea, states that his work is  "a 

rad ical  c ri t ique of the E u rocentric ideology that masq uerades as a u n i 

versal v iew . . .  " 1 So h i s  cr i t ique is  a i med a t  E u rocentr ism as fa lse u n i 

ve rsa l ity. He f u r t h e r  states, " I  am not q uesti o n i n g  t h e  val i d ity o f  t h e  

Eurocent r ic t radit ion with in  its context . . .  "2 H i s  c l a i m  is  that E u roce ntr ism 

has epistemolog ical val i d ity if ,  and only if, i t  is rest ricted to  a E u ropean 

(Western) doma i n .  The Afrocentric crit ique,  prima facie, does not ques

t ion the legi t imacy of E u rocentr ism qua E u rope;  howeve r, if we go be

neath t h is appearance, we w i l l  f ind Asante int i mately e ngaged in g iv ing 

commentary on E u ropean d iscourse. This e ngagement i n  E u ropean d is-
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course is an inte l lectual imperative wh ich derives f ro m  the effort to e rect 
a phi losophical foundation for the Afrocentric project. So despite his seem
ing ly centrist perspective and commitment to cu ltura l  re lativism,  Asante 
enters the waters of Eu ropean d iscourse and d iscu rsive practice. H is 
entrance is ostensib ly to descr ibe,  for us ,  the E u rocentr ic trad it ion .  
Asante's d iscussion and interpretation o f  the  polemic between posit iv
ism and crit ical theory has i mport because he argues his Afrocentric 
critique and (European) critical theory "are engaged in a somewhat s imi lar 
enterprise in reorienting  th inking . "3 Yet he tenders th is caveat : Despite 
critical theory assaults on the p itfal ls of posit iv ism,  th is polemic is an 
"Eu rocentric fami ly  debate over the nature of ideology. "4 So the s imi lar
ity between Afrocentr ism and crit ical theory is  on ly a surface appear
ance that when expl icated (deconst ructed) renders demarcated cu l 
tura l  ontolog ies undergoing qu ite d ifferent intel lectual enterprises. 

G ranted, th is debate orig inates with in  the Eu ropean i ntel lectual tra
d it ion (as does the Marxist/Freudian polemic which Asante also com
ments on) ;  nevertheless I am compel led to br ing i nto bold re l ief the g lar
ing  fact, that today these polemics are not constra ined by its Eu ropean 
or ig ins .  I ndeed , the above polemics are p resently waged on an i nterna
t ional  (g lobal) p lane outside of the Eu ropeanlWestern cultural terra in .  
So the fact remains that the genesis of aforesaid polemics does not, in  
any way, conf ine the i r  ep istemolog ical val id ity and ve racity narrowly to 
E u ropean (Western) concerns. Asante charges c rit ical theorists with ar
rogance due to thei r ignorance o r  lack of appreciation of the African 
conception of the uni ty of rea l ity. Even if we assume the veracity of th is 
c la im ,  the q uestion before us is how does a fai l u re to appreciate the 
African concept ion of the un ity of reality become equ iva lent to arrogance 
and thus Eu rocentrism? The Afrocentric cr it ique of Eu rocentr ism here 
involves a conflat ion of categories where ,  by v i rtue of the i r  Eu ropean 
orig i n ,  al l such categories must be seen as E u rocentrist. Just as Asante 
arg ues e lsewhere to be African is not necessari ly to be Afrocentric, would 
not th is  ho ld  true fo r E u ropeans and E u rocentr is m ?5 What then is  
Eu rocentrism? How may we d iscern the d ifference between what is s im
p ly E u ropean from Eurocentrism? Is  one's engagement in the Eu ropean 
i nte l lectua l  trad it ion a suff ic ient cond it ion fo r mak ing the charge of 
E u rocentr ism? In Molef i 's analysis,  there is no exemplar  of a differentia 

specifica which we may employ to d iscrim inate between the two. So the 
c rit ical theory/positivist and the Marxist/Freudian debates are described 
with in the Eurocentric trad it ion because of the simple identity (conflation)  
of the categories Eu ropean and Eu rocentr ist. For Asante, the cri t ique of 
Eu rocentr ism is not a p rocess whereby what is Eu ropean is d ifferenti
ated from Eurocentrism. Asante te l l s  us ,  "[t]he inval id ity of an idea arises, 
not from its exponents , but from its own fundamental f laws . "6 I strong ly 
agree with th is asse rtion ,  however, and unfortunately, Asante fai ls to 
fol low his own assertion and instead fal ls  into the trap of the genetic 
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fal lacy. A genetic fa l lacy is one whereby the genes is of an idea becomes 
the basis for its inval id ity. In this case, the European orig in of ideas is  a 
sufficient condit ion to c la im Eurocentrism. Here it is important to note 
this same l ine of reason ing continues with his rejection of Marxism. He 
argues, " [b]ut because i t  [Marxism] emerged from the western conscious
ness, Marxism is mechanical in its approach to social understanding 
and development. . .  " 7 The assumption not only entai ls that Marxism is 
mechanical (desp ite Marxist dia lectics) ,  but it includes the ludicrous pre
supposition that Western consciousness per se is i ntr insical ly mechani
cal . Asante's essent ia l ist method in describ ing and analyzing both Euro
pean and African thought is what is most mechanical here .  He ignores 
the long history of inte l lectual  exchange and specifica l ly  phi losoph ical 
discou rse in Europe where there were/are many proponents of a dy
namic, dialectical approach to nature,  society, and thought itself. Marx
ism was/is a prominent voice in the Western phi losophical t radition of 
d ia lectical th ink ing start ing from Heracl itus on up to Hegel and even 
encompassing a number of the critical theorists a la the Frankfurt School ,  
a po int which was wel l  understood by a wide spectrum of  Black phi loso
phers inc lud ing :  Wi l l iam Ferris, George G. M .  James, C. L. R. James, 
Martin Luther King Jr. ,  Charles Leander Hi l l ,  Kwame Nkrumah, and Sekou 
Toure. Consequent ly, Asante's assertion regarding Western thought as 
endemical ly mechanistic man ifests both an ignorance of European and 
Africana inte l lectual h istory. A poor commentary for a th inker  who seeks 
to establ ish a phi losophical g rounding and a parad igmatic foundation for 
Africana Studies. 

Asante's essentia l ism does an addit ional disservice to African real i 
t ies. An essentia l ist view of Africa effect ively arrests the dialectical con
stitution and compos ition of an African heritage and cu ltu ral trad it ions. 
Rather than his mono l ith ic paradigm ( i .e. , the African conception of un ity, 
real ity, values etc . ) ,  we have the dialectical interconnection of unity and 
diversity (the un ity of opposites) , which brings into focus both the iden
tity and d ifference which has character ized the African experience from 
the days of Kemet to the present. 

I want to propose a d ifferent method for determin ing not only what is 
meant by Eurocentrism,  but also suggest a way to d isclose all forms of 
centrism. By doing so, it becomes possible to show how one may sub
ject centrism to a crit ique of its fundamental f laws. My claim is that eth
nocentrism is f lawed because it centers real ity around a g iven ethnic 
group. Such center ing ,  by inference, devalues a l l  other groups by v i rtue 
of the i r  not being members of the central  group. Eurocentrism is a spe
cies of ethnocentrism. Here the center becomes Europe (the West) and 
thus al l g roups outside of the European (Western) experience are infer
ent ia l ly deval ued . My critique is aimed not at Europe, as the point of 
orig in ,  but at the centrist perspective which re legates al l  others to a lesser 
status and place in the world . The danger in Eurocentrism is precisely its 
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centrist cast ing .  E u rope per 5e (as a category) is value neutra l .  By that I 
mean socio-cu ltu ral phenomena emanat ing out of E u rope, by v i rtue of 
their  genesis, are neither endemical ly nor i ntrinsical ly good or bad , p ro
gressive or reactionary, beautifu l  or ug ly. Fol lowing this l ine of reason
ing ,  Afrocentris m ,  via its commitment to a centr ist parad igm,  is a spe
cies of ethnocentrism and is subject to the same fundamental f laws of 
E u rocentrism ,  viz. , devalu ing that which is not African . The emergence 
of fa lse un iversal ity (what the Afrocentric p roject aims to crit ique and 
correct) logica l ly fo l lows from the center ing of a given group.  The privi
leging (center ing) of a g iven g roup p resu pposes al l  other groups are at 
best satel l ites in  a cu l tural orb it around the central g roup.  However, if it is 
arg ued that each group by vi rtue of its own cu ltu ral matrix has epistemo
log ical val id ity, as long as it remains with in  its domai n ,  what resu lts is an 
ontological formulat ion whereby rea l ity is seen as a monadology without 
a Leibnizian pre-establ ished harmony. 

This scheme of a un iverse of centers (centr isms) where autonomy 
(objectivity) is g ranted on ly with i n  the l i mits of a g iven cu ltural matrix is a 
re lativism which d i rects us into the swam p  of subjectivism . The method
ologica l  imp l icat ions for Afrocentrism , tout court, is a str ingent subjectiv
ism.  Asante arg ues, " I do not castigate any other method , for all meth
ods are val id with in their  context . "8 This context, for Asante , is a cu l tural 
one specifical ly situat ing Africa (and E u rope) as a cu ltural whole and, 
thus, h is  proposal for cente r ing with in  an Af rican cu ltural matrix. The 
nagging p roblem for al l  re lativists, and specifical ly Asante's Afrocentrism, 
is the paradox of incommensu rabi l ity. I n  the case of Afrocentrism,  the 
paradox of the incommensurabi l ity is exempl if ied in  the re lat ionship be
tween the cu l tural he ritage of Africa and E u rope. If one claims what is 
t rue for E u rope may be false for Africa and vice versa , then on what 
basis can we determine truth o r  falS ity? We are confronted with this ques
t ion s ince o u r  c u ltu re-boundedness constr icts us ep istemolog ical ly, 
ontolog ical ly, and axio logical ly. 

Part of the ambigu ity in Asante's undertak ing is that he offers opin
ions on such "Western" intel lectual  issues and ph i losoph ical problems 
as the mind/body problem and ideal ism/materia l ism debate, and prof
fers phi losoph ical j udg ment on such fig u res as Protago ras, Aristot le,  
Sartre, Hege l ,  Marx ,  Kuhn ,  and Feyerbend ,  among others.  Yet h is notion 
of a cu ltu ral bound centrism and cu l tural re lativism,  in  fact, nu l l if ies any 
opin ion , view, or  perspective he may have concern ing those persons 
and issues outside of the African world . In te rms of his own cul tural 
relativism , it is axiomatic that if one ventu res out of h is/her cu ltural cen
ter to participate in  any other then that constitutes b roaching fa lse u ni
versal ity. It is to take what is an Afr ican ideal and apply it to an European 
real ity. The r ight to speak (or rather rightly speaking) req u i res residence 
in a given cu l tural context. As such ,  th is man ifestat ion of the paradox of 
incommensura l ity or re lativ ism s imply means there is no way one can 
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assert the truth or  falsity, the good or bad , the beauty or  ugl i ness of any 
proposition or thing beyond one's cultural  boundaries because there is 
no common domain or  intersect ing terra in .  Cultural matrix conceived as 
autonomous centers, islands in themse lves, or monads in se lf-contain
ment, can offer no basis for objective truth or fals ity beyond the bounds 
of a particular culture. Essentia l ly, what is true or false is re lative to par
t icularity. 

The i rony of it a l l  is that the very crit ique of false un iversal ity is un
de rmined because if fa lse un iversal ity is a value of Eurocentrism then it 
may not be fa lse f rom the standpo int of Eu rocentr ism. Re lat ive to 
Eurocentr ism, it is a true un iversal ity. Corresponding ly, it may be re lat ive 
to Afrocentricity, viewed as a false un iversal ity. There is no objective 
grounds to claim false universal ity, on ly re lative ground which makes it 
an either/or proposit ion. Either its true or fa lse depending on one's cul
tural reference point. 

Asante posits the "problem is not in the expounding of Western cat
egories but in the absol ute manner in which they are assumed to consti
tute the whole of human thought" (false un iversal ity) .9 He is at this point 
diffe rentiating what is European (Western) from Eurocentrism, which is 
something he had fai l  to do throughout h is earl ier discussion .  This refer
ence to abso lutism is none other  than the claim that false un iversal ity is 
Eurocentrism . Now, it is not European categories which are the threat, 
but absolutism as fa lse un iversal ity, hence the danger of centrism in  
Eurocentrism. The solution to this problem cannot have as its foundation 
an ontology which , in turn ,  g ives aff i rmation to a p lura l ity of particu lari
t ies which have no objective support beyond the i r  l im ited ind iv idual 
spheres. The critique of absolutism, or false universal ity, by Afrocentricity 
is undermined by the very act of its negating the category of objectivity. 
Al l  particu larit ies, enshrined in a centrist shel l ,  wi l l  f ind the i r  quest unful
f i l led by negating the very basis which makes true particularity a real ity. 
The truth of part icularity res ides in its dia lectical re lationship to univer
sal ity. The un iversal as true un iversal ity, over and against false univer
sal ity, must of logical necessity take into account what it is that makes for 
the commensurabi l ity of differ ing cultural  or social formations. In effect, 
what does it mean to be human? What is the common denominator or 
connect ing thread l inking the world's d iverse commun ities? The need 
for a category sign ifyi ng commensurabi l ity among d iffe rent cultural ma
trixes axiomaticly req u i res a notion of un iversal ity and objectivity. 

Though Asante may be considered the lead ing theorist of the 
Afrocentrist project, the recent contribution of Marimba Ani  to the corpus 
of Afrocentric theoretical formulations is arguably the most substant ive 
work in the critique of Eurocentrism.  Her  Yurugu is both an intensive and 
extensive rendering of over six hundred pages. Time and space does 
not al low a detai led examination at this juncture ;  however, I wi l l  add ress 
her central thesis by way of summation. 1 0 
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We found that Asante, despite h is  conflat ion of the categories Euro
pean and E u rocentrism,  concluded that a l i ne of demarcation was nec
essary for the real danger consisted in  the abso lut iz ing of Eu ropean 
categories as un iversals .  An i ,  on the other hand , argues that European 
cultural thought and behavior is intrinsical ly absolutist. European thought ,  
for  An i ,  is Eurocentric. 

Yurugu as a moment in the movement is ,  no doubt ,  an 
apogee in  the chorus of voices comprising Afrocentric 
d iscursive p ract ices. And though her voice reaches the 
upper scale and contr ibutes some un ique improvisa
t ional po l ish to the Afrocentric ensemble , she is not a 
mere soloist without accompanying voices. Therefore, it 
is crucial ,  i n  my esti mation ,  to contexual ize Yurugu as 
an Afrocentr ic text . The locus of Yurugu, with in the ty
pology of strong and weak Afrocentric ity, is as a weak 
Afrocentric text s ince the overrid ing pr inc ip le employed ,  
by An i ,  for demarcat ing the African from the Eu ropean 
paradigm is cu ltural ly determined. Ani, as an Afrocentric 
proponent, v iews the art icu lat ion of the African-centered 
perspective, as a d ia lectical p rocess ,  whereby, the ne
gation of E u ropean thought is the necessary ground for 
aff i rming African thought .  She states, " [t]o be tru ly l i be r
ated,  African people must come to know the nature of 
European thought and behavior in  o rder to understand 
the effect that E u rope has had on our  abi l ity to th ink  
victor iously. We must be ab le  to  separate our  thought 
from E u ropean thought, so as to visual ize a futu re that 
is not dominated by E u rope . " 1 1  

For A n i ,  t h i s  d i a lect ica l  p rocess is ,  on  the one h a n d ,  " i n te l lectua l  
decolon izat ion " ,  and , on the  other, "cu ltu ral regeneration . "  The f i rst pole,  
" intel lectual decolonizat ion"  is the expl ic it crit ique of Eu rope, whi le the 
second pole, "cu ltu ra l  regenerat ion" ,  is impl icit ly contained in  the f i rst. 
Hence, the departu re, the rupture from European epistemolog ical p re
suppositions is a logical pr io rity for the aff i rmat ive art iculat ion of an Afri
can-centered worldview. With regard to positing  a c rit ique of the E u ro
pean cu ltu ra l  matr ix ,  An i  shares a common i nte l lectua l  space with 
Ch inweizu,  Iva Carruthers ,  George G. M. James, Diop,  Olela,  and Bernal 
among others.  However, in important respects she takes a fu ndamen
tal ly d ifferent twist from James, D iop,  Ole la ,  and Bernal in  how she situ
ates Western (Eu ropean) thought general ly, and ph i losophy particu larly. 
When we contextual ize Yurugu with i n  the terra in of Afrocentric c rit iques 
of Eu ropean ph i losophy, Ani parts company in an essential way from 
this t rad it ion . Her departure rests on the foundational assu mption that 
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G reek phi losophy, and specifica l ly P latonic phi losophy, is the seminal 
germ for European imperial ism. Whereas Diop, Olela, James, and Bernal 
all claim that G reek phi losophy, and specifical ly  Platon ism , is grounded 
in ,  if not a wholesale plag iarism of, African phi losophical thought. 1 2  

My crit ique is i n  substance a phi losophical one. The constraints of 
t ime wi l l  l imit my discussion to the fol lowing points: 

1 .  What is the locus of Platonism in the history of world phi losophy? 
Can it be reasonably demonstrated that P latonism is (or in some sense 
is) a prototype of Western phi losophy? 

2. My second point add resses an epistemolog ical problematic. Here 
my concern centers on the subject/object d ia lectic where in  P lato nic 
thought demarcates these two categories and argues for the object ifica
tion of knowledge. For Plato, this objectification s ignals the emergence 
of phi losophy as a science of knowledge ("episteme") which stands over 
and against mythology's merger and subsequent identity of subject and 
object. Ani upholds the identify of these categories and claims objectiv
ity is mystificat ion. The question before us is, can one reasonably claim 
that the real ist e lements in Plato's epistemology constitute a mystical 
casting of knowledge? 

Albeit my critique, prima facie, may appear to be a modest under
taking since so much more can be said about a text which is over six 
hundred pages , I th ink I can demonstrate there is a sufficient warrant to 
my critique. My focus is on the phi losophical anchors which ground her 
inte l lectual undertaking -- phi losophical anchors at the level of h istory of 
phi losophy and epistemology. 

Platonism and the History of Western Phi losophy 

The question before us is ,  what is the locus of Platonism in the h is
tory of phi losophy. For Ani ,  Plato (though inf luenced by what she terms 
"pre-Socrat ic African phi losophies") seems to have gone beyond this 
inf luence and was the catalyst for a d isti nctive phi losophical stance. She 
argues, 

" [w]hat Plato seems to have done is to have laid a rigor
ously constructed foundation for the repudiation of the 
symbolic sense-the denial of cosmic, intu itive knowledge. 
It is this process that we need to trace ,  this develop
ment in format ive European thought which was eventu
al ly to have such a devastat ing effect on the nontechni
cal  aspects of the culture .  It led to the material;zation( 
J. H. Mc) of the universe as conceived by the European 
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mind--a material izat ion that complemented and sup-
ported the intense psycho-cultural need for contro l  of 
self and others. 1 3 

Whi le Ani  does not deny African inf luences on Plato (though she 
does not state p recisely what these inf l uences were) , she strong ly as
serts that P lato was the in it ial and key Eu ropean th inker to br ing about a 
parad igmatic sh ift from an i ntu i t ion ist to a material ist v iew of the un i 
verse. For An i ,  th is  sh ift from i ntu i t ion ism to  material ism is not confined 
to Plato's persona as it becomes the essential featu re of E u ropean 
thought.  Ani 's summation of P lato entai ls three crucial e lements we need 
to investigate. F i rst, P lato was i nf luenced by African ph i losoph ical cur
rents. Whi le she g ives no d i rect evide nce in  the text of such inf l uences, 
she does provide references in  her fi rst end note. 

The f i rst endnote contains a refe rence to the Platon ic dialogue the 
Timaeus. There is no annotation as to why she makes this reference. 
One who is modestly ed ucated in  P latonic ph i losophy can infer the ref
erence is made since th is d ia logue not on ly makes reference to Egypt, 
but fol lows the Egyptian doctr ine of the uncreatab i l ity of matter. Both 
James and Obenga, who are also referenced in th is endnote, make ex
pl icit mention to Egyptian doctrine in the i r  works. 1 4 What is crit ical to ou r  
d iscussion i s  that both Obenga and  James (even more vigorously than 
Obenga) assert an Egyptian inf luence on Plato. 

Second ,  neither they nor Ole la arg ue that there is an epistemologi
cal  b reak d ivid ing Egyptian and P laton ic thought, i nstead they st r ingently 
assert a cont inu ity with Egyptian thought. Both James and Ole la argue 
this cont inuity is based on  plagiar ism. Now, of  cou rse, the fai l u re to 
observe such an epistemological b reak in no way makes Ani 's  c la im 
inval id .  But even i f  we take as a g iven that they miss the boat and fai l  to 
recogn ize the Platonic ep istemological reputu re, Ani 's further c la im that 
P latonism is materia l ist does not ho ld .  

Whi le P latonic epistemology is ,  i n  fact , a real ist view, i t  is not mate
ria l ism. P latonic real ism is real ist because it is an objective idealist stance 
parasitic upon a rat ional ist presupposit ion that mind is not restricted to 
ind ividual instantiat ions. M i nd for P lato, as with a l l  objective ideal ists, is 
a general independent category and not c i rcumscribed by an indiv idual ,  
existential , character. 

What Plato cal ls for in his epistemology is a shift from perceptual to 
rational cognition .  This fact does not imply intuition is absent from Platonic 
epistemology, for intuition plays a crucial ro le in  h is notion of anamnesis or  
recol lection ,  as we witness in  the Meno. Hence, P lato's rational ism in
cludes intuit ion rather than excludes i t .  Reason has log ical priority over 
intuit ion,  but reason does not negate intuit ion's presence. I n  fact , P latonism 
needs intuition as a crucial component for recol lection .  
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I n  the history of phi losophy, the resort to anamnesis or recol lection 
is predicated on the notion of innate ideas. Rationalists, s ince they de
value the ro le of experience, are intrinsically bound to resort to some 
notion of i nnate ideas, since ideas for rational ists are not derived from 
experiential encounters, as witness in Cartesian rational ism. 

Th i rd ,  Platonism, in  the history of phi losophy, is not a sh ift to materi
al ism but ideal ism. It was precisely the p re-Socratic Ionian th inkers who 
began the march toward materia l ist phi losophy. Thales, often referred to 
as the f i rst G reek phi losopher if not the fi rst phi losopher, studied in Egypt 
and ca'me back a material ist. His material ism, as James and Olela show, 
is consistent with Egyptian phi losophy. The arg ument that material ism is 
a European phi losophy, and thus al ien to Africa, is not supported by 
historical evidence. Plato was not a materialist nor is materia l ism uniquely 
a European phi losophy. 1 5 

Plato's ideal ism is in  part a response to Heraclitian materia l ism. The 
other part of the equation in this response is Parmenides' ideal ism. What 
Plato seeks at the epistemolog ical and ontolog ical plane is a critical syn
thesis of Heracl itus' dialectics and Parmenides' absolute ideal ism. The 
critical phi losoph ical question, for P lato, is the reconci l iation of the cat
egories of permanence (Parmenides) and change (Heracl itus) .  

Why has Ani missed the boat regarding Plato's place in  the history 
of phi losoP�lY? I th ink her fai lu re to grasp Platonism in the h istory of 
phi losophy is due to her methodology. Her method is anthropological 
not phi losophica l .  Anth ropological or sociolog ical reductionism cannot 
describe or explain phi losoph ical d iscourse. Her attempts to break from 
Platonic epistemological restraints requ i res an epistemolog ical ,  not an 
anthropologica l ,  analysis. Whi le Plato's phi losophical d iscourse takes 
place in a social ,  polit ical , and cu lture context, and understand ing that 
context is very important, it cannot, however, be a substitute for a con
crete phi losoph ical analysis of concrete phi losoph ical problems. To con
fuse idealism with material ism is an error due to her fundamental igno
rance of phi losophy. One reason James, Olela, and Obenga do not make 
the same error is because they understand ph i losophy and recognize 
the differentia specifica which demarcates phi losophy from anthropol
ogy. Whi le anthropology and phi losophy are not antithetical categories, 
and indeed work together phi losophical anthropology they cannot be 
conflated . The context of a phi losophical doctr ine whi le dialectical ly re
lated to the content of phi losophical d iscourse cannot be reduced to it. 

Plato's ideal ism was a phi losoph ical response to a concrete con
stel lation of phi losophical issues which were int rinsical ly connected with 
a host of socio-pol itical problems prevai l ing in  Athens. Plato's attempt at 
resolving the ph i losophical antithesis between Heracl itus'  dialect ical 
material ism and Parmenides' absolute ideal ism in its pol itical ramifica
tion sought the restoration of an aristocratic landowning rul ing class. 
Thus, any concrete analysis of the specificity of G reek phi losophy, any 
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disclosure of G reek ph i losophy's differentia specifica demarcat ing it from 
any other cultural matr ix ,  i . e . ,  an  African ph i losophy cannot be uncov
ered by Ani 's essential ist anthropological methodology. One cannot ex
pla in the h istorical and g lar ing empi rical fact the pre-Socratic phi loso
p hy, as opposed to mythology,  was material ist .  

Ani 's thesis that Europe is a cu l tural ent ity accents i ts cohesiveness, 
integration ( integral un ity) , and common features. But she does th is by a 
reductionism which asserts , "[b]eneath its deceptive heterogeneity l ies 
a monolithic essence; an essence that accounts for the success of Eu
ropean imperia l ism. " 1 6  

The heterogeneity of G reek ph i losophy, for example, is not a decep-
tion; if is a h istorical and an empi rical fact. The concrete exp lanat ion of 
th is fact requ i res a method and theory which gu ides us toward an expla
nation of what is g iven and not a s impl istic d ismissal of the facts. A theory 
or  phi losophy of l iberation cannot afford to say, " My mind is made up. 
Don't  confuse me with facts. " The heterogene ity of G reek ph i losophy is 
a fact. How do we, in seeking to u nderstand this fact, explain it? 

In part, Ani 's confusion is the resu lt conflat ing Plato's importance 
and inf luence in Western  ph i losophy with try ing to demonstrate that 
P latonism is a prototype of Eu ropean ph i losophy. The affi rmation of the 
former does not logical ly lead to the latter. I mportant and infl uential ph i lo
soph ical doctr ines are not necessari ly prototypes for subsequent doc
trines, but instead can serve to create d iffer ing responses with in  ph i lo
soph ical t rad it ions.  A ldred North  Wh itehead's statement, "Western ph i 
losophy is a series of  footnotes to P lato, " was not a c la im that P laton ism 
is a prototype in  Western ph i losophy (he understood wel l  how Aristot le, 
for example, sought to d ismantle P laton ic forms from ar id abstract ions 
to a concrete category) . Better  yet, P laton ism was a s ign if icant v iew to 
which Western ph i losophers in its wake , in  due cou rse, had to respond.  
However, could not the same be said of Hegel  for the nineteenth and 
twentieth centu ries? Are not Marxist d ia lectical materia l ism, Russe l 's  
log ical atomism, and James' and Dewey's p rag matism, in  some way, a l l  
responses (footnotes) to Hegel? Su rely no  one l iterate in  ph i losophy 
wou ld claim that Hegel ianism is the Western prototype for the n ineteenth 
and twentieth century? Platon ism i mportance and inf l uence cannot be 
reduced to a p rototype. 

I want to conclude this d iscussion on Platon ism locus i n  the histo ry 
of ph i losophy by return ing to the issue of why An i ,  i n  her crit ique of P lato 
(and Western ph i losophy) , depa rts f rom her Afrocentric forerun ners in  
the persona of  James, D iop ,  O le la ,  and Berna l .  What the latter group d id  
was to point to  the cont inu ity of ph i losoph ical doctrines;  a cont inu ity of 
ph i losoph ical doct rines, in which d ifferences regard ing  socia l ,  pol it ica l ,  
and  cultural context could not overr ide. P lato found in  Egyptian ph i loso
phy and the State a model to carry out his reactionary aims. This conti
nu ity in  ph i losoph ical doctr ines refutes the basic assumption of Ani that 
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there is a fundamental metaphysical exclusivism between the European 
and African cultural  matrix. 

On the other hand , there were differences in the context in which 
P lato did phi losophy and the African experience which inf luenced his 
thought. The latter g roup"s, James, Olela, andDiop, blunder was in  not 
demarcating the concrete context . The salient continu ity of phi losophi
cal doctrines obscured , for them, the differentia specifica of context in  
which phi losophical discourse took place. Ani recogn izes that there are 
differences, but she locates this d ifference in both context and phi lo
soph ical doctrine by virtue of her metaphysical exclusion of Europe from 
Africa. What both Ani and her forerunners share in  common is the fai l u re 
to take into account the d ia lectical interplay of context and doct rine. Con
sequently, the locus of P latonism in the history of phi losophy objectively 
remains undisclosed for them. 

There is an additional point wh ich entai ls an ontological problem
atic, viz. , the categorical re lationship of part icularity to universal ity. While 
it can be argued that the categories (universal ity and particu larity) should 
not be conflated,  conversely, they ought not be separated , for part icular
ity and un iversal ity are correlat ive categories. By correlative categories I 
mean that each depends upon the other to exist. Particularity is not then 
a sol itary category as assumed by the Afrocentrist. 

The Epistemolog ical Problematic:  
Subject/Object Dialectic 

Ani's claims that P lato, by virtue of differentiat ing between subject 
(knower) and object (the known) and arguing for the objectification of 
knowledge, formu lates a "new epistemology" where objects replace sym
bols. She asserts, " [ i ]n the previous and d isparate world-views, we see a 
knowing subject intimately involved in  the su rrounding universe. The 
acquis ition of knowledge involving an immersion in  this universe unti l , 
through sympathetic participation , meaning is revealed , expressed and 
understood via complex and mu ltid imensional symbols." 1 7  

Whi le it is true P lato's a im is the objectification of knowledge, it is not 
the case that th is in and of itself constitutes a new epistemology. Ani ,  
fol lowing E ric Havelock, establ ishes her notion of a new epistemology 
by contrast ing P lato's phi losophy to the Homeric poetic era.  The con
trast of P latonic ph i losophy to Homeric poetics is, i n  fact, a contrast be
tween distinct kinds of inte l lectual d iscourse, i .e. , between phi losophy 
and mythology rather than disparate phi losophical schools. The mytho
logical use of symbols is consistent with the art istic form (poetry) of ex
pression. Poetry seeks not the cognition of rea l ity, but better yet, it is an 
avenue for the affective expression (an emotional response and release) 
of and to real ity. Affective expression is laden with symbols, e .g . ,  meta
phor, s imi le, analogy, and synaesthesia; however, ph i losophy and par-
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t icu larly Platonism is not void of symbol ism .  I ndeed , Ani  makes refer
ence herself to P lato's use of a l legory, in the a l legory of the cave . 1 8  

The g rounds for charge of re if ication rest in  the p roblem of the ob
jectification of knowledge. Ear l ier I said the objectification of knowledge 
did not constitute a new ep istemology by Plato. The break by phi losophy 
from mythology, a break which p recedes Plato requ i red the objectifica
t ion of knowledge. Rather than the mytholog ical notion of the identity of 
subject and object which is an identity of i mmediacy, ph i losophy renders 
any identity of subject and object as a med iat ion.  Western thought has 
numerous examples of the identity of subject and object, from Berkley to 
Hegel , yet for all objective ideal ists it is a p rocess of mediation .  

The med iation of  subject and object is a log ical necessity for any 
and a l l  cogn it ive , as opposed to affective, u ndertak ing.  Even Ani fol lows 
th is logical necessity when she argues that we must move from "decep
t ive hete rogen ity" to "monol i th ic essence. " Here she is cal l i ng  for a cog
n itive p rocess whereby appearance (heterogeneity) and essence are 
not on ly not an immed iate identity, but that ou r  perceptions of the imme
d iate appearance are d ifferent f rom the object ive real ity of monol i th ic 
essence. If the subject's immed iate apprehension of essence can be 
false, then it fo l lows essence stands apart ,  objectively separate , from 
the knower as subject. 

The movement from appearance to essence is an impl icit recogn i 
t ion that the identity of  subject and object is not immed iate, thus in  some 
sense separate. If to perceive is  not to g rasp essence, the subject must 
be a d ifferent category than the object, i . e . ,  we must assume the objec
tif icat ion of knowledge. 

Both P lato and pre-Socratic ph i losophers are on a d ifferent episte
molog ical plane than mythology. Ion ian materia l ism,  for example, is qu ite 
d ifferent than Platonic idea l ism.  Thus, p re- P latonic thought cannot be 
reduced,  as Ani  does, to Homeric poetics. I n  the h istory of Weste rn ph i 
losophy, the debate between rat ional ism and empi r icism s ignals a deep 
epistemolog ical d ivide about the ro le of the senses. The subordination 
of sensat ion to reason is not a s ingu lar featu re of Eu ropean thought as 
Ani claims. Hence, Plato's rat ional ism is not a s ingu lar European ph i lo
soph ical trad it ion. 

Both James and Olela show that the objectification of knowledge 
and the pr ivi leg ing of reason over sensation is someth ing Plato adopted 
as a resu lt of his t rain ing in Egypt. P lato 's view of ph i losophy as a sci
ence of knowledge ("ep isteme") is not or ig ina l  to h im or the G reeks. 1 9  

Hence An i 's assert ion,  

" Plato's reason is the den ia l  of sp i rit .  Reason functions 
to control the more 'base appetites' and ' inst incts . '  The 
E u ropean view of the h u man beg ins  to take shape 
here . " 20 
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is a d istortion of the h istory of phi losophy and the notion of rational ity 
held by the Egyptians. 

Eurocentrism is a false universal ity; however, it is  a non-sequ itur to 
claim, as Ani does , that un iversal ity ( in and of itself) is false. The episte
mological and ontological points are corresponding phi losophical issues. 
Ani 's denial ,  on the epistemological plane, of objectivity (the objectifica
tion of knowledge) is correlative to the negation of the ontological cat
egory un iversal ity. And i nversely, a l l  claims that substantiate a real ist 
epistemology, i .e . ,  the object ification of knowledge, in turn give support 
to ontological claims of universal ity. Thus, the quest for particu larity (by 
the Afrocentrist) not only entai ls the negation of universal ity, but also the 
negation of objectivity. 
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Pan-Arabism v. Pan-Africanism in the Sudan: 

The Crisis of Divergent Ethnic Ideologies 

Jonathan A. Majak 
U n iversity of Wisconsin - La C rosse 

This article examines the natu re and the extent of polit ical 
a n d  c u l t u ra l  c o n f l i c t  betw e e n  N o r t h e r n  a n d  S o u t h e r n  
Sudanese. I t  describes and analyzes various attempts by Arab 
dominated reg imes in the Sudan, since independence from 

Brita in ,  to achieve national intergration through Pan-Arabist 
policies that seek to Is lam ize and Arabize the African and 
largely Christian South . The current mi l itary regime dominated 

by M usl im fundamental ists is trying to tu rn the Sudan into an 
Islamic republ ic .  Not only has th is b rought about a c iv i l  war, 
but it has also al ienated other M usl ims in the North who favor 

a secular  government. 

The Sudan is the largest cou ntry in Africa and the n i nth largest 
in  the wor ld . It is larger than Texas and Alaska combi ned . It shares bor
ders with n ine African countries and with Saudi  Arabia just across the 
Red Sea. The Sudan is  often referred to as a microcosm of Africa in  that 
it compr im ises the Arab Mus l im elements of North Africa and the B lack 
African e lements of sub-Sahara Africa. The Sudan is also characterized 
by certai n  d ual isms and interesti ng d ichotomies. 1 I t was, in theory, ru led 
by two colonia l  powers, Brita in and Egypt, and was thus known as a 
condomin ium-the Anglo-Egyptian Sudan.  Br ita in d id  the actual ad min
istrat ion of the country. Two great rivers, the White N i le  and the B lue N i le,  
dominate the S udan .  Khartou m,  i ts capital ,  is dominated by two world 
re l ig ions,  Is lam and Christian ity. Admin istratively, the Sudan was d ivided 
into two main reg ions, north and south . The northern Sudan was gov
erned along Arab/Mus l im l i nes and the south on African l i nes. 

The Sudan is current ly in  the th roes of a c iv i l  war b rought about 
by attempts of var ious Arab dominated reg i mes to br ing about nat ional 
intergration th rough pol icies that seek to Is lamize and Arabize the non
Arab Southern  S udan.  The current m i l itary j unta in Khartoum has de
clared the S udan an Is lamic state with Sharia law being the law of the 
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land, a pol icy that has aroused opposition even among Musl ims in the 
Northern Sudan. This article describes and analyzes the pol icies adopted 
by the various reg imes in the Sudan to br ing about national interg rat ion . 
More specifical ly, it wi l l  provide a b rief h istorical overview and analysis 
of the dynamics of ethn ic self- ident ification that are at the root of the 
confl ict. 

A H istorical Overview 

In 1 898, the Sudan was reconquered by Anglo-Egyptian forces 
under the command of S i r  Herbert Kitchener. Although this reconquest 
was supposedly on behalf of Egypt, Britain ,  however, had its own rea
sons; its honor was tarnished somewhat by the death of General Charles 
"Ch ines" Gordon in 1 885 at the hands of the Mahdists in Khartoum. The 
death of General Gordon had caused quite an outcry in Britain and there 
were demands made for an immediate reconquest of the Sudan. Gen
eral Gordon was a popular national hero due to h is mi l itary exploits du r
ing the Taiping Rebel l ion in  China. Thus, when the news of the fa l l  of 
Omdurman to Kitchener's Ang lo-Egyptian forces reached London , the 
Brit ish publ ic was gratified. 

General  Gordon had been d ispatched to the Sudan to evacuate 
Egyptian garrisons from Khartoum before the advancing Mahd ist forces 
cou ld reach that city. The Mahdists annih i lated Egyptian forces under 
the command of Colonel H icks, a ret i red Brit ish officer who had served 
in Ind ia. They sealed off Khartoum,  t rapping General Gordon, who was 
subsequently ki l led. 

Sir Herbert Kitchener, later Lord Kitchener, became the f i rst 
Governor-General of the Anglo-Egyptian Sudan . The Sudan was d ivided 
into provinces that were administered by British governors with the help 
of Egyptian and, later, Sudanese junior off icers, especial ly in the North
ern Sudan. The Southern Sudan was sti l l  res isting foreign rule wel l  i nto 
the second decade of the twentieth century. This is often cited as the 
reason for the Southern lag beh ind the North in  socio-pol itical develop
ment. I t  was partly due to this " lag" that the " infamous" Southern Pol icy 
was established. 

Early in  1 930, the Civi l  Secretary sent a memorandum to South
ern governors, outl in ing the Southern Policy: 

The pol icy of the Government in  the Southern Sudan is 
to bui ld up a series of self contained racial or t ribal un its 
with structure and o rganization based , to whatever ex
tent the requ i rements of equity and good government 
permit, upon ind igenous customs, t raditional usage and 
beliefs.2 
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As a resu lt of th is pol icy, Arab and Is lamic i nfluences were to be 
kept out of the Southern Sudan j ust l i ke the Christ ian missionaries were 
not permitted to p roselytize in  the North  except in  the non-Arab d istricts . 
This latter point h as not often been appreciated by Northern Sudanese 
c ritics of the Southern Pol icy. 

Soon after the fal l  of Omdu rman, Lord C romer, then the chief 
B rit ish admin istrator based in Egypt, vis ited Mus l im leade rs in that c ity 
and assured them that he would uphold Is lam. He was wel l  aware of the 
a lmost fanatical zeal  with wh ich the Mahdists fought Kitchener's Anglo
Egyptian forces. I t  was i n  that l ight that he wrote to a col league i n  1 900 
when the missionaries were seeking permission to p roselytize in  the 
North: 

I have no object ion to giving the missionaries a fai r  f ie ld 
amongst the black pagan popu lation in  the equatorial 
reg ions [ i .e .  the South ] ,  but to let them loose at p resent 
amongst the fanatical M us l ims of the Northern Sudan 
WOUld ,  i n  my op in ion ,  be l itt le short of insane.3 

Due to this restriction ,  the missionaries were only al lowed to open schools 
and hospitals ,  but not to engage in p roselyt ism. However, when the teach
ing of Is lam was permitted at the newly founded Gordon Col lege in 
Khartoum,  some missionaries were outraged. "This is a C h ristian col
lege , "  wrote a furious Reverend C .R .  Watson,  "founded in  the name of 
Christ ian martyr, th rough the contributions of Christian government . "4 
Perhaps it was not qu ite c lear to the Reverend that the Sudan was a 
condomin ium ruled jOintly by the Christian Brit ish and the mostly M us l im 
Egyptians. The colonial government was obl iged to  mainta in  a measure 
of balance between the miss ionary demands and those of the N orthern 
Sudanese. The net result  of this pol icy was the effective conta inment of 
Chr istianity in most parts of the N orth and the correspond ing rehabi l ita
tion of Is lamic learn ing .  

I n  the South there was no attempt made, at  least in it ial ly, to 
either protect or understand the ind igenous rel ig ions. I nstead , the Ch ris
t ian missionaries were g iven f ree reign to proselytize in  the South. But a 
certain k ind of balance was struck by the colonial  government between 
the m issionaries themselves. The entire Southern Sudan was d ivided 
into Cathol ic and Protestant m issionary spheres of inf luence in  o rder  to 
min im ize, as it were, "poach ing for converts over interconfessional f ron
t iers . "s  Thus the spread of Is lam and Arab culture was to be curbed . 

I n  the mid 1 930s, it was becoming clear that the ideals of the 
age of Lugard with its emphasis on native administration were inadequate. 
There was no p rovis ion in the ph i losophy of ind i rect rule for the pOSit ion 
of the burgeoning western-educated e l ite. L ike their  counter parts i n  
other parts o f  the  Brit ish e mp i re ,  i t  was this g roup that chal lenged the 
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colonial government, i n  general ,  and the basis of the Southern Pol icy in  
particu lar. Th is  el ite was almost exclusively from the Northern Sudan . I n  
1 939, j ust a year after its founding,  the G raduates Congress sent a note 
to Governor General with the fol lowing recommendation on educational 
policy: 

I n  numerous aspects of our l ife we have much in com
mon with the Arab countries of Is lamic Orient which is 
due to our akin descent. We therefore consider that edu
cation in this country should take an Is lamic Oriental 
character and not a pagan African one, or in other words 
that Arabic language and Rel ig ious I nstruction should 
receive the g reatest possible care in al l  stages of edu
cation .6 

The educational enterprise in  the South was in the hands of the 
Christian missionaries and it was along what the G raduates Congress 
considered "pagan and African" l ines. A certain g roup of languages were 
used for instruction as recommended by the Rejaf Language Confer
ence of 1 928. This vernacu lar instruction was at the pr imary level ;  be
yond that, the medium of instruction was to be Engl ish .  It was hoped that 
the Engl ish language would become the lingua franca of the South.  Al
though it has not achieved that goal, it has nevertheless become a bona 
fide element of Southern identity.? After World War I I ,  the outburst of 
national istic activism in many parts of the Brit ish empire engu lfed the 
Sudan. The nat ional ist ag itat ion for self-determination by the newly 
founded polit ical parties in the North necessitated the reformulation of a 
more defensible Southern Pol icy. Towards the end of 1 946, the Civi l Sec
retary declared in a memorandum to adminstrators in the South that it 
was the purpose of the pol icy 

. . .  to act upon the facts that the people of the Southern 
Sudan are distinctively African and Negroid,  but that 
geography and economics combine (so far as can be 
forseen at the present time) to render them inextricably 
bound for the future development to the middle-eastern 
and Arabic ized Northern Sudan: and therefore to en
sure that they shal l ,  by educational and economic de
velopment, be equipped to stand up for themselves in 
the future as social ly and economically the equals of 
their partne rs of the Northern Sudan in  the Sudan of 
the future.8 

With in ten years, since the enactment of the new Southern Pol icy, 
the Sudan gained its independence f rom Britain with Egyptian blessing .  
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Egypt had hoped to un ite with the Sudan,  but in vain :  the Sudanese 
leaders opted for ful l  i ndependence f rom both colonial powers. 

The pol ic ies pu rsued by the Northe rn-dominated government 
of the independent Sudan b rought into open the inherent confl ict be
tween the Northern and Southe rn aspirations. Education and the civ i l  
service soon become centers of d ispute. The Northerners wanted, for 
example, to pursue an educational pol icy that was essentially pan-Arabist 
in ph i losophy whereas the Southe rners wanted educat ion that reflected 
thei r  African heritage. M iss ionary schools were taken over (Sudan ized) 
and a department of re l ig ious affai rs was c reated and charged with the 
promotion of Is lamic ed ucation in  the South.  The M in ister of I nterio r at 
the t ime had these words of p raise for th is new department: 

It is my government 's concern to support re l ig ious edu
cation and that is c learly s hown by the p rogress scored 
by the Rel ig ious Affai rs Department and the develop
ment of the Mahads ( I s lamic rel ig ious schools) under 
i ts aegis.9 

The missionaries were c rit ic ized for a l leged ly devot ing too much t ime 
and effort to proselytizat ion than to "good educat ion . "  The Mahads, how
ever, proved to be d ismal fa i l u res.  They succeeded largely in producing 
a crop of Arabized i nd ividuals with no cred ible sk i l ls ,  some of whom 
became bitter crit ics of pan-Arabism .  Even the government Arabic me
d ium schools were not any better. 

After the take-over of the miss ionary schools in  1 957, an ind i 
rect assault was mounted agai nst the E ng l ish lang uage i n  the South .  
The romanized alphabet of  the Southern languages was somehow as
sociated in the Northern minds with the missionaries; and Christian ity, i n  
turn,  was associated with the  E ngl ish language. A new orthography more 
favorable to Arabic and I s lam was to be developed . The Min ister of edu
cat ion announced that 

The M in istry has entrusted to a committee of masters 
led by an expert in  languages the task of writ ing book
lets in the d ifferent Southern d ia lects [sic] but in the Ara
bic alphabet as f i rst step towards the teaching of Ara
bic. 1 0  

The convers ion to Arabic a lphabet necess itated the i nvention of 
characters for sounds not found in the Arab ic lang uage. However, with 
the propensity of Arabic orthography for characters with dots , writ ing 
and reading soon became a torturous exercise. Besides, the Semit ic 
consonantal spel l ing was fundamental ly unsu itable for the phonolog ical 
African languages of the South .  Th is  policy did not last very long be-
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cause the mi l itary, under the command of General I brah im Abboud, took 
over power in a bloodless coup d'etat in November, 1 958 . But whi le it 
lasted, it vi rtually destroyed the then exist ing romanized l iterature. 

The mi l itary regime did not waste t ime pursuing ind i rect meth
ods of the civi l ian governments; it chose a more d i rect approach. Cer
tain elementary schools were earmarked for yet another program of 
Arabizat ion. Instruction in al l  subjects was to be in Arabic whi le Engl ish 
language was to be introduced as a subject at the intermediate school 
leve l .  More I slamic inst itutes were bui lt in the main urban centers in  the 
South .  Mosques were bu i lt near miss ion stat ions,  especial ly in  the 
Equatoria province where frequent quasi-revival ist, pol itical ral l ies were 
held . At these ral l ies a few long term Christians wou ld publ icly confess to 
being "c loset" Musl ims. Some of them claimed that becoming Christians 
was the on ly way they could obtain a good education. Civil servants 
were promised promotions if they passed Arabic language examinations. 

In 1 960, the mi l itary reg ime launched an intense campaign 
against the conduct of  Christian rel ig ion i n  the South. F i rst, it declared 
Sunday a working day, tr iggering widespread strikes by students op
posed to the policy, many of whom fled the country. The mi l itary reg ime 
used to claim that these students had been incited by the missionaries
a claim that g rossly underestimated genuine Southern National ism. Then , 
in 1 962, it passed the Missionary Societies Act, restrict ing Christian re
l igious activity, and f inal ly the missionaries themse lves were expel led 
from the Sudan early in 1 964. Only those in the South were expel led 
from the country. The mi l itary reg ime co l lapsed later in that year and 
was succeeded by a care-taker government headed by S i r  E I-Khat im EI
Khal ifa , a former Ass istant Di rector of Education in  the South who was 
wel l  regarded in  the reg ion. 

The care-taker government organized a Round Table Confer
ence early in 1 965 in an unsuccessful attempt to solve the Southern 
problem. Later that year, general elections which were boycotted in the 
South were held and a govern ment headed by Mohammed Ahmed 
Mahgoub succeeded the care-taker government. Meanwhi le ,  a g rowing 
number of Southerners were taking up arms in  response to Mahgoub's 
government mi l itary approach to the problem. Many people fled the coun
try, creating an inf lux of Southern Sudanese refugees in  the neighboring 
African countries. The security situation in  the South deteriorated to such 
an extent that the mi l ita ry took over power in a coup d'etat in  1 969 under 
General N imeiry. It was during N imei ry's reg ime that the Addis Ababa 
Agreement was s igned in 1 972. This agreement g ranted the South a 
reg ional autonomy within the framework of a un ited Sudan. 

The Agreement ushered in a decade of peace. General  Nimeiry 
even adopted a more pan-African ist foreign pol icy. Although this pol icy 
sol id ified his support in the South , it led to more opposition in the North, 
particularly among the pan-Arab ists. In an attempt to regain pan-Arabist 
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support ,  General N imeiry not only abrogated the Addis Ababa Agree
ment ,  but also introduced Sharia law i n  1 983. O nce again Southerners 
too k  to arms as General N i mei ry resorted to pre-agreement pol icy of 
us ing force. General N imeiry was overth rown in  a coup d'etat i n  1 985. 

The new mil itary govern ment promised to hand over power to the c ivi l 
ians after general elections. That civ i l ian government headed by Sadiq 
al-Mahdi was subsequently overthrown by the current mi l itary govern
ment in 1 989. This mi l itary junta, headed by General Bash i r, has de
clared the Sudan an Islamic state. It has suppressed opposition in the 
North and is seeking a mi l itary solution in  the South, f ighting the Sudanese 
People's Liberation Army (SPLA) , the largest resistance g roup in the 
South .  

Pan-Arab i s m  in t h e  S u dan 

Pan-Ara b i s m  i s  the e n e rg i z i n g  i deo logy  of  the N o rt h e r n  
Sudanese national ism. This means a commitment, o n  the one hand ,  to 
Arab affa irs in the pol it ical rea lm and , on the other, to Arab culture, par
t icularly in its l ingu istic and rel ig ious manifestations. The " racial "  aspect 
of A rabism in the Sudan is a marg inal one at best-especial ly because 
some of the self- identif ied Arabs are hardly d istingu ishable f ro m  B lack 
Africans. As Ali Mazrui has observed ,  "the Arabs as a race . . .  defy straight 
pigmentational c lassificat ions. They vary in color f rom wh ite Arabs of 
Syria and Lebanon,  b rown Arabs of Had ramaut,  to the black Arabs of 
the Sudan . " 1 1 

The Arabic language, more than cu ltu re o r  rel ig ion,  is the most 
important factor that has kept the S udanese A rabs in  the mai nstream of 
Arabism and pan-Arabist polit ics. E lsewhere in Africa, for example, those 
Arab immigrants who did not keep their language have been significantly 
Africanized cu ltural ly. This is part icu larly so in East Africa, especial ly in 
the pre-revo lut ionary Zanzibar. However, the very core of Zanzibari o l i 
garchy was sti l l  l inguistical ly Arab although  i t  was s imultaneously accul
turated into the wider Zanzibari Afro-Arab cu ltural synthesis. E lements 
of th is core often referred to themselves as "Waarabu safi" (pure Arabs) 
and to non-M usl im and non-Christian Aficans as "Washenzi" (savages) . 

There is  an Arab chauvinism i n  the Sudan, a lbeit one that is 
rather ambivalent on the question of racial purity. I n  1 965, at the Round 
Table Conference, the late Ismai l  e l-Azhari said: 

I feel at this juncture obliged to declare that we are proud 
of our Arab o rg in ,  of our Arab ism and being Moslems. 
The Arabs came to th is continent, as pioneers, to dis
semi nate a genuine cu l ture, and promote sound pr in
ciples wh ich have shed enl ightenment and civi l ization 
throughout Africa at a t ime when Europe was p lunged 
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into the abyss of darkness , ignorance and doctrinal and 
scholarly backwardness. 1 2 

This seeming ly confident declaration may be indicative of the di lemma 
that the contemporary Arab society is facing.  Westernizat ion, particu
larly in its secular aspects, is precipitat ing a crisis among Arab leaders 
and intel lectuals, some of whom have resorted to what Abdal lah Laroui  
has character ized as " . . .  the exaggerated med ieval ization obtained 
through quasi-magical identif icaiton with the great period of classical 
Arab culture." 1 3 

In  the Northern Sudan, there is a strong des i re among the edu
cated , urban classes to promote a higher form of Arabism. For instance, 
Sudanese popular songs, by contrast to Egyptian ones, are mostly in 
classical Arabic. U rban ization has thus become more of a conse rvative 
influence rather than a l iberal iz ing one in many aspects of social devel
opment in the North . 

With regard to rel ig ion ,  the Musl ims are a majority in  the Sudan, 
constitut ing over sixty percent of the population .  However, th is c learly 
rel ig ious majority, which includes Southern Sudanese Musl ims,  is often 
projected as an Arab majority. I t  is qu ite clear that being a Musl im is not 
synonymous with being an Arab. Furthermore, the mere fact that an 
Arab group is dominant pol it ically does not mean that the entire nation is 
Arab. 

Pan-Africanism in the Sudan 

During the same Round Table conference, the late Aggrey Jaden 
responded to Azhari 's declaration by asserting his own ethnicity saying:  

The people of  the Southern Sudan on the other hand , 
belong to the African ethn ic g roup of East Af rica. They 
do not only d iffer f rom the hybrid Arab race in  orig in ,  
arrangement and basic systems, but in a l l  conceivable 
purposes-there is nothing in  common between the 
various sections of the commun ity; no body of shared 
bel ief, and above all the Sudan has failed to compose a 
single commun ity. 1 4 

Pan-Africanism in the Southern Sudan real ly came of age as an 
ideology in the 1 960s, particu larly du ring the repressive regime of Gen
eral Abboud. This was also the t ime many African countries gained thei r 
i ndependence from E u ropean colonial powers. The major  Southern 
Sudanese party in exi le used the word "African" in  i ts t i t le,  the f i rst t ime 
any Sudanese polit ical entity had done so. It was obviously inspired by 
the East African parties. Thus, SANU (Sudan African National Un ion) 
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was a Southern S udanese vers ion of Kenya African National Un ion  
(KANU)  o r  the  Tanzania National Un ion (Tanu) . 

U n l i ke Pan-Arabis m ,  wh ich  is  conf ined to the North ,  Pan
African ism has adherents i n  the North ,  where i t  has often been con
demned as a racist ideology. It was this kind of host i l ity that led to the 
demise of Kut/a-as-Souda (Black Bloc) fou nded by D r. Ahdam in  1 938, 
the same year  the G rad uates Congress was founded.  Due to the oppo
sit ion and p ressu re from members of the Congress, the Brit ish colonial  
off ic ials refused to l icense Kutla-as-Souda as a pol it ical party. Accord ing 
to Reverend Ph i l ip  Abbas: "the beoc started as a social o rganization. It 
expanded very rap id ly attract ing people f ro m  the Nuba and the Fur, as 
wel l  as West Africans and former s laves. "  1 5  

Pol it ical Pan-African ism has rece ived somewhat perfu nctory 
endorsement from Northern Sudanese leaders, especial ly as it re lates 
to non-Sudanese affai rs .  Comment ing on Sudanese African d ip lomatic 
efforts of the p revious reg imes,  a former Fore ign M inister in General 
N imei ry's government said : 

We participated in  general  confe rences without basic 
interest. . . we signed resolutions without faith in  any s ing le 
a rt i c le  a m o n g  then  [s ic ] ;  we i ssued  revo l ut i o n a ry 
d e c l a ra t i o n s  . . .  w i t h o u t  i m p l e m e n t i n g  a n y o n e  of 
them . . .  the Sudan, despite its p resence in  al l  g roupings 
and gatherings whether reg ional  o r  cont inental , and 
despite its formal acceptance of al l  that took place in 
those gatherings and g roupings was the last country to 
be committed to them. 1 6  

The Sudan, which is a member of both the Organization of African Unity 
(OAU) and the Arab League, has never been in the foref ront in either 
Arab or  African affai rs-a reflect ion of its marg inal ity. But once in  a whi le, 
exaggerated claims of Pan-African ism are made by some Northerne rs. 
For examp le ,  M uddat h i r  Abd A I - R a h i m  c la ims  that "Arab ism and 
Africanism have become so completely merged in the Northern prov
inces that it is impossible to d ist ingu ish the two, even from the most 
abstract view . . .  " · 1 7 However, it does not requ i re any special intel lectual 
capacity to d iscern the presence of African ethn ic g roups in the North. I n  
any case , Africanism i s  not a sou rce o f  cu l tural  p ride in  the North , par
t icularly among the Afro-Arabs. 

Prospects for the Future 

The current reg ime came to power via a coup d'etat, so it could 
s imi larly be removed.  I n  fact, it has a l ready su rvived several attempts so 
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far; it is just a matter of t ime, so to speak. 
With respect to the status of the Sudan as an Islamic state, that, 

too, could go away with the reg ime. This reg ime has no credibi l ity with 
the s ignif icant tradit ional ly fr iendly Arab states l i ke Egypt and Saudi 
Arabia; even Libya of the rad ical Gadhafi recoi ls from it . As a resu lt ,  the 
regime went out of its way to ally itself with I raq and I ran-an al l iance 
that has earned it classification by the U.S. State Department as a state 
that sponsors terrorism. 

The reg ime is supported mainly by the National Is lamic Front 
(N IF) ,  a fr inge fundamental ist party that cannot gain power through le
g it imate democratic process . As a matter of fact its leader, Hassan al
Turabi ,  was soundly defeated when he ran for parliament in  1 986 before 
advent of the current regime. The leading pol itical parties in the North ,  
the Umma and the Democratic Unionist Party (DUP),  joined forces against 
al-Turabi .  These parties are patronized by the principal Musl im sects in  
the Sudan. The Umma party has t radit ionally been backed by the Ansar 
(Mahdist) sect and the DUP by the Khatamiyya sect. These sects have 
no interest in the brand of Is lamic fundamental ism being foisted on the 
nation by the reg ime and the N I F.  

The real serious problem for the Sudan i s  the Southern problem 
and this problem is, at its core ,  a pol itical one. The Southern Sudanese 
are not against Is lam per se ; indeed , Southern Sudanese Musl ims are 
f ighting against the regime with their kind of vision that had made the 
1 972 Addis Ababa Agreement possible. When General Nimeiry talked 
openly about un ity in diversity, he gained the support of Southerners 
and earned respect among African leaders. A N igerian paper, for ex
ample, had these words of praise: 

The solution of the problem of Southern Sudan is one 
of the g reatest things that have happened to the Sudan 
and Africa in recent months.  It is notable that the con
fl ict has now been solved under the leadership of a true 
believer in  African unity-President Nimeiry.20 

The historic, Afro-Arab tension which is always just below the 
surface is one that is rooted in  s lavery and slave t rade. It could easi ly be 
revived by what is going on in the Sudan. 

NOTES 

1 I do not ag ree with Al i  Mazrui 's assertion that the Sudan is character
ized by multiple marg inalit ies. See Mazrui ,  "The Mu lt iple Marg inal it ies of 
the Sudan, "  Violence and Thought (London:  Longman's, G reen and Co. 
Ud . ,  1 969) . 
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lem of National Integration (London : Frank Cass, 1 973) ,  1 75-79. 

3 C romer to Sal isbury, 22 February 1 900,  P R . O. F P/633/6 . Quoted in 
Abd AI-Rah im ,  Imperialism, 72. 

4 Richard Hi l l ,  "Government and Christian Missionaries in  the Anglo-Egyp
tian Sudan, 1 899-1 91 4. "  Middle Eastern Studies 1 (January 1 965) : 1 25.  

5 H i l l , 1 1 4 .  

6 Besh i r, Educational Development in the Sudan 1898- 1 956 (London:  
Oxford U nivers ity P ress, 1 969) , 237. 

7 This fact was recogn ized in  the Add is  Ababa Agreement ,  C hapter I I I ,  
Section  6 .  

8 J .  W. Robertson ,  Memorandum o n  Southern Policy, 1 6  December 1 946, 
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orities the notorious terrorist, Carlos the Jackal ,  the Sudanese officials 
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From Tribal To Ethnic Identity: 
The Transformation of North-Eastern India 

Sudha Ratan 
Georg ia Southern U n ivers ity 

This paper examines the pol it ical mobi l ization of tribal ident i 

t ies i n  north-eastern I nd ia .  Using examples f rom Assam,  
Naga land ,  Megha laya ,  M a n i p u r, M iz o ra m ,  Tr i p u ra ,  and  
Arunachal P radesh, the paper suggests that more attention 

needs to be paid to domestic pol itics within the I ndian state 
which have contr ibuted to the mobi l ization of tr ibal peoples 
i nto highly pol it icized ethnic groups. The paper wi l l  exp lore the 
impact of government pol icies in  these h i l lstates and the role 

of polit ical e l ites in  such mobi l ization .  

The dynamic re lat ionsh ip between ethn icity and the state is 
chang ing the pol it ical map of I nd ia as new groups are g iven pol i t ical and 
economic recogn it ion by the Government of I nd ia.  A number of these 
g roups are located in  the northeastern part of the country. In th is  paper, 
I examine recent developments in  north  eastern I nd ia ,  specif ical ly, the 
h i l l  states of Assam, Nagaland,  Meghalaya, Manipur, Mizoram,  Tripura ,  
and Aruncachal P radesh (the "seven sisters " ) ,  which suggest that more 
attent ion needs to be paid to the nexus between the act ivit ies of institu
t ions of the state and the mobi l izat ion of t ribal people into h ig hly pol i t i 
c ized ethnic g roups. 

In recent years v io lence has taken a heavy to l l  on human l i fe as 
wel l  as property in  the h i l l  states in  north  east I nd ia .  The confl ict between 
domi nant t ri bal g roups in  these states and the resu ltant use of force by 
government troops has put the off icial death to l l  in Nagaland and Manipur 
alone at over fou r  hundred l ives in  the past two years. Despite the s ign
ing  of  peace accords and agreements between the Government of  I ndia 
and the various t ribal g roups, there is cont inued protest and unrest in 
the north east as more and more g roups stake out the i r  c la ims to pol i t i 
cal recogn it ion and g reater economic opportun it ies.  This paper beg ins 
with a brief overview of the use of ethn ic ity i n  pol it ical mobi l izat ion wi th in 
the I ndian Union.  The next sect ion examines why and how t ribal peoples 
in  these states began to mobi l ize pol i t ical ly around new const ruct ions of 
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tribal/ethnic identities. The paper concludes with a brief look at future 
d i rections for government pol icy in the h i l l  states of north-eastern I ndia. 

Ethnic ity is defined here as the shared h istorical experiences , 
myths, and symbols l ike lang uage, re l ig ion ,  and caste, which are used 
by the members of a g roup to set themselves apart from others. 1 Thus, 
members of an ethn ic g roup often view themselves as part of a "nation . "  
I n  contrast, tribes ( l ike clans) tend to be more united and d ifferentiated 
as they are almost feudal in character with every fami ly having a status 
and a role with in a specific community. Confederations of t ribes can and 
sometimes do begin to function as ethnic g roups by adopt ing unifying 
symbols, myths, and h istories, and this paper examines the process of 
transformation among I ndian tribal g roupS.2 Tribal/ethnic g roup relations 
with the state are vital for understand ing the process of transformation.  
The state is treated here as a relatively autonomous actor whose pol i
cies can be shaped by the dominance of certain g roups with in it as wel l  
as  by its selective support to  specific ethn ic elites.3 These pol icies in 
turn can have an i mpact on ethnic group consciousness as well as inter
ethn ic and intra-ethnic re lations.4 

Ethnicity and the Indian Union 

Rel ig ious, l ingu istic, and, caste g roups have been a d riving force 
in both the creation and the evolution of the I ndian Un ion .  The secular 
character of the Ind ian struggle for independence was largely the result 
of a pragmatic recognit ion of these forces by the leadersh ip of the na
tional ist movement. I ndian secularism,  un l ike its western counterpart ,  
was conce rned with equal government protect ion for a l l  rel ig ions rather 
than a pure separation of church and state. It was this vision of secular
ism that gu ided the leaders of the independence movement. 

The I nd ian National Congress, which was the driv ing force be
h ind the movement for independence, conceded the importance of eth
nic, and more specifical ly, language, caste, and regional identifications, 
long before independence. Gandh i ,  i n  his attempt to mobi l ize the I ndian 
masses, encouraged the rise of ethn ic el ites who could help "bui ld 
bridges" to I ndia's vi l lages for the Congress movement. As early as the 
1 920s, the Congress accepted the principle of l ingu istic states after in
dependence in order to win the support of reg ional leaders for the struggle 
against Brit ish rule. By the t ime of independence in  August 1 947, re l i 
g ious and l ingu istic nationalisms had establ ished the i r  stake in  the state
making p rocess underway in the Ind ian sub-continent. Hindu and M us
lim national ism and language chauvin ists from around the country sought 
to assert the i r  rights. The strength of these forces became very vis ible 
with the Mus l im League's successful campaign for an Is lamic state of 
Pakistan.  
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The creat ion of Pakistan only served to strengthen the Con
gress commitment to secu la rism ,  and the Constitution d rafted u nder its 
leadership provided extensive govern ment support for ethn ic m inorit ies.5 
Thus ,  re l ig ious ,  l i ngu ist ic g roups,  backward , and tribal groups as we l l  as 
economical ly depressed g roups were all g iven certain fundamental r ights 
to propagate their  bel iefs and p rotect thei r cu lture, language, and , u nt i l  
the passage of  the 1 6th amendment i n  1 963,  the right to preach seces
s ion .6 Ethnic identit ies therefore came to be openly acknowledged and 
were made the basis of  polit ical organ ization and bargain ing .  Ethnic group 
activity in  the years immediately after independence a lso p layed a role 
in  t ransforming the structu re of government by wrest ing te rritorial con
cessions. The federal system bequeathed by the British  to I nd ia had 
been retained in  the Constitut ion and consisted of a central government 
and numerous states arbitrar i ly created (as in  other Brit ish colon ies) for 
admin istrative convenience. Nehru had promised that after independence 
l ing u istic states wou ld be created to replace these Brit ish admin istrative 
un its. However, the violence that fo l lowed the partition of the country had 
generated concerns about the need to provide the central government with 
effective powers to keep the country together, and on the recommenda
tions of the Dar commission ,  it was decided that four  administrative un its 
would be created in lieu of a number of l inguistic states. 7 

Language became a ral ly ing symbol around which ethn ic groups 
mobi l ized to chal lenge the centra l  government.  The f i rst batt le cry was 
sounded by the Telegu-speaking people of the south who demanded the 
creation of a separate state of Andhra. The popular support for th is move
ment generated s imi lar  demands from other parts of I ndia and led to the 
sett ing up of the State Reorgan ization Commission ,  which in 1 955 rec
ommended the redrawing of state borders a long l i ngu istic l i nes. The re
organization led to the creat ion of fou rteen states and five centra l ly ad
min istered territories. The use of language to back territorial c la ims con
t inued in  the subsequent period . I n  the state of Bombay, the confl ict be
tween G ujarati and M arath i-speaking peoples u lt imately led to the part i 
t ion of that state in 1 960.  When the Sikhs were refused a state on rel i 
g ious grounds,  they began a movement to secure a separate Punjabi
speaking state. In 1 966,  Punjab was d ivided into a Punjabi-speaking 
state and a H i ndu-speaking state of Haryana. Popu lar  support for th is  
movement was fueled by the economic concerns of  various g roups. The 
demand for the creation of states on  a l ing u istic basis reflected the con
cerns of middle and lower class g roups who had trad it ional ly used gov
ernment employment to improve their economic and social status. The i r  
interests were closely tied to  the creat ion of state governments and bu
reaucracies operated i n  the local lang uage. The forces at work in other 
parts of I nd ia also manifested themselves in the north-eastern parts of 
the country.8 
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Tribal  to Ethnic Identity in North-Eastern India 

The reg ion that today comprises Assam, Nagaland , Meghalaya, 
Manipur, M izoram, Tr ipura ,  and Arunachal Pradesh was annexed f rom 
Burma by the British in 1 826. In 1 905, it was amalgamated with East 
Bengal (now Bang ladesh) to form the Province of East Bengal and Assam. 
The only exceptions were Manipur and Tripura, which were independent 
states and were recog nized as such by the British .  The population was 
almost ent irely tribal and was dominated by tribes l ike the Nagas, M ishmis,  
Adis ,  M i ris, Apa Tan is ,  and N ishis .  The entire reg ion was administered 
by a skeletal staff compromised of commissioner/d istrict commissioner 
ass isted by a few clerks and a smal l  force of soldiers.  

Map of India's North-Eastern States 
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The rise of pol itical awareness among the t ribals in  the h i l l  states 
and the i r  mobi l ization around eth n ic symbols l ike language, h istory, and 
t radit ion needs to be examined in connection with three major factors ; 
the change i n  off icial government po l icy towards the h i l lstates afte r inde
pendence, the sp i l l -over effects of l i ngu istics/cu l tura l  national ism, and 
the inf luence of pol it ical e l ites. 

Govern ment Pol icy 

In comparison with other parts of I nd ia ,  the tr ibals of these ar
eas were wel l  served by the Brit ish pol icy of non- interference and p ro
tect ion which a l lowed them to retain the i r  lands and continue with their  
tradit ional l ifestyles. P la insmen were not a l lowed to acqu i re land in the 
h i l ls ,  and the ind igenous system of land tenu re was also mai ntai ned . In 
the p rolonged negotiations that preceded independence in  1 946, there 
were d iscussions about the futu re of Assam, but the focus remained 
a lmost exclus ively on the H indu-M us l im question .  At the t ime, a few of 
the larger tribal g roups l ike the Nagas made their  d issatisfaction felt whi le 
others stressed the need for constitut ional safeguards to protect educa
t ional and employment opportun it ies.  The vast majority of tr ibes stayed 
out of the negotiations of which they were on ly d im ly aware . 

I ndependence changed a l l  that .  Despite Pr ime M in ister Nehru's 
advice that " People should develop a long the l i nes of the i r  own gen ius 
and the imposit ion of al ien values shou ld be avoided , "  the real ity was 
that the I ndian government adopted a much more aggressive and intru
s ive admin istration of these h i l l  a reas . To v i l lagers who were used to 
manag ing their  own affa i rs ,  the interference of lowly off ic ia ls from the 
p la ins and from other parts of I nd ia who were often ignorant and uncar
ing  of local customs was at the least offensive. As one I ndian admin istra
tor who served in this part of the country for more than th i rty yea rs wrote, 

Whi le  inter-v i l lage rival r ies and casual sk i rmishes have 
been endemic in the tr ibal areas s i nce t ime immemo
ria l ,  it has been on ly s ince I ndependence and the impo
sit ion of a much heavier admin istrative control that vio
lence and armed insurgency have come to be accepted 
as the normal pattern of l ife . 1 0 

The problem of ad min ist ration was compl icated by the rush of 
Assamese p la ins-people who had h i therto been forbidden from acqu i r
i ng  or  owning  land in  the h i l l  areas. These pla ins-people were them
selves tr ibals who had been conve rted to the H indu re l ig ion and had 
developed a d istinct language cal led Assamese with its own script, g ram
mar, and l ite ratu re. During the colon ia l  period there had been occasional 
inc idents in which the Assamese had compla ined against the colonial 
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policy of protect ion of the h i l l  states s ince it was not appl ied to Christian 
missionaries. There was also some resentment that colonial administra
tors had actively encouraged the d issemination of Engl ish and the adop
tion of the Roman script among tr ibal g roups whose l ingua franca was a 
form of simple Assamese. 1 1  

P revented dur ing colonial rule from i nteracting with the people 
of the h i l lstates, the Assamese seized the opportunities presented by 
independence to beg in the process of assimi lation. The government's 
encouragement of the p la ins-people in  attempt to generate economic 
prosperity for the h i l l  people through cooperative ventures l ike paper 
and plywood industries only helped to deepen the animosity between 
the bigger tribes and the Assamese, who resented the privi leged treat
ment g iven the tribes under Brit ish rule. 

Government pol icy not on ly encouraged business inte rests from 
outside the region but also d rew in  a large number of non-tribals who 
possessed the necessary techn ical and other ski l ls thought necessary 
for development. They in turn brought their kinsmen, and the lu re pro
vided by government development money brought in  large numbers of 
contractors. The result was that the tribals found themselves becoming 
second class citizens in  the i r  own te rritories. In add it ion to th is ,  as 
Christoph von Furer-Haimendorf has documented , government pol icies 
of land tenure and revenue col lection also faci l itated the transfer of tribal 
lands to outsiders. 1 2 

The Nagas were among the fi rst to organize against this " inva
sion" from the plains. The constitutional recognition of tribal identity and 
the r ight to organ ize and preach secession was used by the Nagas in  
the years after independence when they formed the Naga National Coun
ci l to spearhead the demand for a separate state to be carved out of 
Assam . After almost fifteen years of violent agitation , a moderate sec
tion of the Naga leadership settled for statehood with in  the I nd ian Union 
in 1 963, although separatist g roups continue to operate on the border 
with Burma. The Naga ag itation agai nst Assamese and I nd ian domina
tion laid the bas is for demands from other groups who were confronted 
with a much more intransigent Assamese state. 

Spi l l-Over of Linguistic/Cultural National ism 

I n  the 1 960s other tr ibal groups began to mobi l ize around the 
issue of language and cultural preservation . They were responding to 
Assamese in itiatives which were themselves a reaction to the i nf lux of 
people from the East and West Bengal in  the aftermath of partition.  The 
presence of a large number of Bengal i-speakers ("foreigners" )  in certai n 
sectors of the economy led to fears of perceived Bengal i  domination of 
Assamese l ife and led to the passage in 1 962 of the Assam Official 
Language Act of 1 960 (making Assamese the official language in  the 
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state} .  
The passage of  th is Act t riggered unrest among the forty-fou r  

percent non-Assamese speaking g roups i n  the state. H i l l  t ribes l i ke the 
Khasis, the Garos, and the M izos ,  among others ,  launched separatist 
movements. Wh i le all of these g roups had in the past used Assamese in 
various forms, they now began to d istance themse lves f ro m  Assam and 
claim separate l i ng u ist ic/cu ltural status.  In 1 969, the Khasi ,  Jaintia, and 
Garo Hi l ls were taken away fro m  Assam to form an autonomous un it 
cal led Meghalaya. I n  the years that fo l lowed,  M izo protests intensified,  
lead ing u lt imately to the reorgan ization of the north-east a long tr ibal/ 
l ingu istic l ines i n  1 97 1 -72. The reorganization led to fu l l -f ledged state
hood for Meghalaya, Manipur, and Tripura,  and union territory status for 
the M izo hi l ls (called M izoram) and the North East Frontier Agency (called 
Arunachal P radesh) . In the late seventies and early e ight ies,  both these 
areas were g iven fu l l  statehood with in the U n ion.  

Concerns about lang uage and cu ltural prese rvation are often 
masks for economic issues, and the latte r  have been at the foref ront of 
ethn ic  g roup mobi l ization in north-eastern I nd ia .  The demand that the 
indigenes or "sons of the soi l "  be g iven the i r  fai r  share of the benefits of 
government development led many g roups to fol low in the footsteps of 
the Assamese act ivists who had successful ly l i nked the i r  economic con
cerns about "fore igners" with q uestions of l ingu istic and cu ltu ral d iffer
ences. The Assamese agitation agai nst Bengal i  domi nation was spear
headed by the A l l  Assam Student's U n ion (AASU) ,  and the Asom Gana 
Parishad (AG P) ,  a spin-off f rom the AASU. Their  demands i nc luded a 
cal l  for central government intervention to protect the interests of the 
"sons of the soi l "  whi le keeping foreigners out of the state. The AASU 
and the AG P were able to mobi l ize Assamese society us ing non-violent 
demonst rat ions,  ra l l ies as wel l  as bombings,  burn ing of veh ic les,  and 
other tactics a imed at int imidating the government. They portrayed them
selves as victims  of Central  government ind ifference and "foreign" domi
nation .  S imi lar  strategies have found favor with groups in Meghalaya 
(AI I-Meghalaya Students Un ion) ,  i n  Assam (Al l  Bodo Student Un ion} ,and 
in Tripura (Tribal National Volunteers ) ,  among others. At the same t ime, 
there are groups in  Nagaland and M izoram wh ich cont inue to seek sepa
rat ion f rom I nd ia .  In Nagaland , the forces of Naga separatist leader M r. 
A .  Z. Ph izo continue to destabi l ize the border  with Burma,  whi le another 
and more vio lent g roup (the National ist Counci l  of Nagaland) , led by 
Thuingaleng Mu ivah , is based in B u rma. I n  M izoram,  despite govern
ment efforts to enter into talks in the 1 980s with M izo National Front 
(MNF) leader, M r. Laldenga, problems cont inue. 

The demands by these groups gathered force in  the late 1 970s 
and early 1 980s, and fol lowing the assassination of M rs .  Gandh i ,  new 
in it iat ives were put forward by Pr ime M in ister Raj iv Gandhi  towards re
solving the situation .  Accords were s igned in Assam and Tripura,  and an 
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ag reement was reached with M r. Laldenga. I n  e lections held in the after
math of the accords, reg ional parties were brought to power in many of 
the north-eastern states. However, the s ituation did not improve. For ex
ample, in the elections held in Assam in 1 985 , the Asom Gana Parishad 
(AG P) won the state assembly elections and immediately put into effect 
pol ic ies that have accelerated the pace of fragmentation in the reg ion . 
Among other decisions, the AG P authorized Assamese to be compul
sory in  non-Assamese language schools and also began a campaign to 
evict "foreigners" and "encroachers"  (most of whom turned out to be 
indigenous people)from forest areas. The AG P, government which was 
domi nated by upper caste H indu-Assamese, faced intense opposition 
from other sectors of Assamese society who felt their interests were 
being neg lected . Some commentators have suggested that the ru l ing 
Congress party in New De lh i  encouraged the g rowth of  opposition to the 
AG P among tribal groups l ike the Bodos, Rabhas, and Misings. In any 
event, the AG P government proved short- l ived , and the current Con
gress government faces destabi l ization from the United Liberation Front 
of Assam (UNLFA) ,  which claims to represent the "80% of the people of 
Assam constituti ng the economical ly explo ited sections." 1 3 

A more serious concern is that many of the insu rgent g roups 
appear to be coope rat ing with one another in recent years. For example, 
the NSCN-Muivah faction , the Bodo Secu rity Force, the ULFA, and the 
People's Liberation Army of M in ipur  are said to have formed a new orga
nization ai med at coord inat ing pol icy and strategy. 1 4  There is also con
cern that the activism has spread to other tribal groups in neighboring 
states. The demand for a state of Uttarkhand has been put forward by 
youth-dominated groups l ike the Uttarkhand Kranti Dal (UKD) and the 
more extremist Uttarkhand Mukti Sena (UMS) on the g rounds that these 
h i l l  d istricts in northern Uttar Pradwsh constitute a separate geographi
cal  and cultural reg ion which should be g iven independent status with in 
the Union.  However, their negotiations with the government ind icate that 
their major concern is with rectifying what they perceive to be the eco
nomic injustices inf l icted upon the peoples of the h i l l  by the government 
located in the plains.  Unemployment, water-shortages, and lack of ac
cess to government contracts thus emerge as the pri mary consider
at ions. 1 5  

Simi lar factors have contributed to the emergence of the de
mand for Jharkhand comprising the tr ibal pockets of Bihar, West Ben
gal ,  Orissa, and Madhya Pradesh .  I n  the case of the latter, the Union 
government has under pressure conceded in  principle to the creation of 
Jharkhand if the fou r  affected states agree. The Gorkha National Libera
t ion Front's (GNLF) demand for Gorkhaland s imi larly reflects the con
cerns of its leader, Subhas Gh is ing ,  for the pl ight of six mi l l ion Nepalis in 
West Bengal whose underdeveloped status is cred ited to thei r lack of 
access to h igher education and administrative jobs, as wel l  as the off i -
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cial rejection of the Nepal i  language. 1 6  I n  al l  these cases the need for 
economic development is caus ing g roups to seek out and re inforce cU l 
tu ral and language commonal it ies that then become the basis  for pol i t i 
cal organ ization .  Like the earl ier movements centered on language, these 
g roups also seek a separate te rritorial status in the hope that this wi l l  
g ive them a measu re of  cont ro l  over the i r  pol it ical and economic futures. 

The I nf luence of Po l itical E l ites 

Pau l  B rass, writ ing about I nd ia ,  held that ethnic ity and national
ism were the creat ion of e l ites who "draw upon, d istort, and sometimes 
fabricate materials f ro m  the cu lture of the g roups they wish to represent 
in o rder to protect their  wel l -be ing  or existence or  to gain pol it ical and 
economic advantage for the i r  g roups as wel l  as themselves. " 1 7  This be
comes very apparent in examin ing the rise of ethn ic identif ication in  the 
I nd ian north-east. While government pol ic ies and the rise of Assamese 
cu ltural nat ional ism acted as catalysts in  mobi l iz ing the various tr ibal 
g roups,  such mobi l ization would have been i mpossible in  the absence 
of leaders who seized the opportun it ies p rovided by these factors . 

These ind iv iduals are part of a g rowi ng body of educated tribals 
who are now lead ing var ious insurgencies in  the h i l l  states o r  are part of 
mainst ream pol it ical activ ity with in  these states.  Whi le the more rad ical 
elements l i ke Ph izo (Nagas) ,  Laldenga, and M u ivah (M izos) have dis
tanced themselves from I nd ia and are seeki ng separation ,  others l ike 
Bejoy H rankhwal (Kuki from Tripura) have accom modated themselves 
to the idea of i ndependent statehood with in  the I ndian Un ion.  These 
ind ividuals,  un l i ke many of their tr ibal compatriots, have received an 
ed ucation and have come to u nderstand the h istory of the tr ibal people 
with in  the Un ion as one of exploitation and in justices. As the number of 
educated unemployed youth g rows, the insurgents wi l l  have no trouble 
f ind ing potential leaders and recru its among the i r  number. 

The power of the t ribal el ites l ies i n  their  abi l ity to b ring  people 
together in defen se of common symbols and to even create symbols 
where none may have existed .  Thus, educated Khasi e l ites (with the 
help of m issionaries) were responsible for the development of the Khasi 
language,  script (Roman) ,  and l iteratu re to the point where few Khasis 
(un l ike other hi l l  tr ibes) had any knowledge of Assamese. This made it  
easier for independence f ro m  Assam and , i n  recent years, to get Khasi 
recogn ized as one of the languages in  which examinations can be taken 
at the Un iversity at G uahati . 

S imi larly, the move ment for " Udayacha l , "  o r  Bodoland as it i s  
cal led , also focused on  separating  the Bodo language from Assamese. 
The Bodo Sahitya Sabha was founded in 1 952 to make Bodo a lan
guage of inst ruction ,  a goal that was not achieved unt i l  1 963. The re was 
l ittle interest at the t ime in denying  the importance of learn ing Assamese , 
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which was seen as an important route to economic and social mobi l ity. 
Then in 1 973-74, there was violent struggle over the choice of script for 
the Bodo language which had unti l  then use Assamese. Bodo leaders 
launched a struggle in favor of the Roman script and , after the loss of 
twenty-one Bodo l ives, the government agreed to a compromise candi
date, the Devanagari script ( in which Sanskrit is written) . 1 8  The result ing 
al ienation has led to the fact that most Bodo youth today have l itt le knowl
edge of Assames, and Bodo el ites use this as one more argument in  
favor of separation from Assam. The movement has made some head
way in recent years, and a Bodoland Autonomous Counci l has been 
created. The success of the Bodos has in turn sparked demands by 
non-Bodo plains tribes in  Assam l ike the Rabhas and the Misings, who 
are next in l ine for autonomous counci ls. Polit ical el ites have thus aided 
the process of identity formation in these h i l l  states.  

Conclusion 

The increasing number of g roups seeking some kind of sepa
rate identity is a clear signal that all is not wel l  in the Ind ian Un ion.  There 
is no ind ication that the process wi l l  cease. I n  fact, the Indian experience 
ind icates that successful mobi l ization by one g roup can encourage other 
groups to do the same. There are those who would argue that the con
sequences on the state of continual mobil ization of ethnic groups wou ld 
appear to be fragmentation and ultimately disintegration. However, it must 
be made clear that whi le some members of the Nagas and Mizos have 
sought separation from the Indian Un ion ,  the rest of the groups have 
sought separation from Assam. As long as the central and state govern
ments are able to identify and faci l itate genuine demands for cultural/ 
l ingu istic expression and economic development through greater au
tonomy/statehood , there is l ittle cause for concern. The I ndian Constitu
tion has a clearly established pattern which every ethnic group in the 
country has had to fol low to get constitutional requ i rement. The f i rst step 
is the creation of a separate district, then an autonomous region or dis
trict counci l ,  later an autonomous state or union territory, and f inal ly a 
fu l l  f ledged statehood . 

There are two major sources of problems in  the north-eastern 
states. The f i rst l ies in the area of economic development. The constant 
complaints about the destruction or al ienation of tribal lands in the name 
of industrial ization provide ammunition in the hands of those who would 
seek separation . It is important that state governments take actions to 
restrain or  prevent these activities. Second ly, the increasing use of the 
Army to put down violence in states l ike Manipur and Tripura brings back 
memories of the campaigns waged against the Nagas and the Mizos, 
and we know that Army-infl icted violence in these states leaves a long 
and b itter tra i l .  I t  is absolutely imperative that the ru l ing Congress party 
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lend its support to regional  i n itiat ives i nstead of undermin ing  (as it often 
has) non-Congress leaders and pol it icians who may hold the key to peace 
in these states. The abi l ity of the I nd ian Un ion to weather the transfor
mation underway is u lt imately going to be determi ned by the pol ic ies 
adopted by the G overnment of the Un ion .  
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Cemetery Squatting and Anti-Chinese Tensions: 

Insights From Central Java 

Daniel J. Garr 
San J ose State U n iversity 

Over the centuries, the Chinese minority in I ndonesia has l ived 

in an envi ronment characterized by social tensions. This pa
per wi l l  explore Chinese-Javanese relations in the microcosm 
of a Javanese squatter  settlement that has invaded a Chinese 

cemetery. Four  issues wi l l  be considered which will i l lustrate 
the nature of long-standing tensions between these two eth
nic groups: 1 )  the manner in which info rmal secto r housing is 
developed; 2) economic att itudes of the Javanese with respect 
to the Chinese; 3) the relationship of the Chinese to law and 

authority and how confl ict resolution is approached; and 4) 
the l inguistic context of Chinese-Javanese re lations. Although 

cemetery squatt ing has been an incremental process, it has 
been the result  of a fundamental perception of the weak posi
t ion of the Chinese in Javanese society. S imi larly, the i l legal 
occupation of land also results f rom perceptions that both the 
Chinese and publ ic officials wi l l  u l t imately acquiesce to the 

squatters' aspi rations. 

Over the centuries, the Ch inese minority in I ndonesia has l ived 
i n  an envi ronment characterized by socia l  tensions.  More recently, it has 
been observed that "a lmost every ind iv idual  of Ch i nese descent in  the 
country has to cope with the general p redicament to some degree of h is  
da i ly  l ife , e i ther  as petty d iscr im ination o r  as personal t ragedy. " 1 This 
paper wi l l  explore th is i nter-ethn ic d iff icu lty in  microcosm as man ifested 
in the development of a Javanese squatter sett lement i n  a Ch inese cem
ete ry located i n  the community of Bl imb ing Sari i n  Central Java.2 In do
ing so, fou r  issues wi l l  be considered that wi l l  shed addit ional l ight on the 
relat ionsh ip between the two g roups and the man ner i n  wh ich th is con
f l ict p roceeds towards i ts u lt imate, though perhaps not consensual reso
lut ion:  1 )  the manner in wh ich i nformal sector housing is deve loped, who 
the squatters are, and why they came; 2 )  economic att itudes of the 
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Javenese with respect to the Chinese; 3) the relat ionship of the Ch inese 
to law, authority, and formal vs. informal routes to confl ict resolut ion; and 
4) the l i nguistic context of Chinese-Javanese relations. 

Informal Sector Housing and C haracteristics of the Squatters 

As one might expect, the squatters are Javanese workers in the 
informal sector who requ i re a central residential location in order to main
tai n proxim ity to their  employment.3 This is reflected by the fact that v i r
tual ly a l l  i nformal sector housing un its can be considered a form of " inf i l l "  
in I ndonesian cities. That is ,  they were bu i lt as the result of a gradual or  
organized invasion of  previously unoccupied land characterized by a 
continu ing ambiguity in  ownership status.4 

This process of spontaneous settlement has focused on cen
tral ly-located but envi ronmental ly disadvantaged locations. Typical ly, they 
are situated off major thoroughfares on the sloping embankments to a 
river. However, when a l l  such sites have been absorbed , Chinese cem
eteries emerge as a second tier of advantageous hab itat because they 
are located on high ground far removed from f loods and the inevitable 
economic dislocations fol lowing a natural disaster. In add it ion,  they are 
often proximate to existing urban commun ities and publ ic services. How
ever, Javanese cemeteries are off- l imits in a country that is n inety per
cent Is lamic, and Ch ristian burial grounds are s imi larly excluded due to 
the strong societal and governmental recognition accorded that faith . I n  
contrast, the historical and economic roles of the Overseas Chinese i n  
I ndonesia (and indeed , in  a l l  o f  Southeast Asia) have left them vulner
able to the larger society's abil ity to impose informal restraints, sanc
tions, and d iscrimination.5 

The cemetery itself arose in the early twentieth century, and an 
examination of headstones reveals that the most recent burial occurred 
in 1 992. The squatting commenced in late 1 984 when eleven dwel l ings 
were constructed. A spurt of th irty more un its fol lowed between Novem
ber 1 984 and December 1 985. The rate of growth then slowed to four  
houses i n  the next seven months. This pattern continued for the next 
fou r  years,  with only twenty-four houses constructed between August 
1 987 and Aug ust 1 991 . At this point the pace accelerated, with twelve 
un its bui lt over the ensuing sixteen months. By January 1 993, a total of 
eighty-one dwel l ings had been bui lt over a period of about nine years. 

What determined the rate of growth of the squatter commun ity 
during this time? It is apparent that the in it ial sites selected for squatt ing 
were in  more remote (and therefore less des i rable) locations where fa
mi l ial visitations to gravesites had been observed to cease. When these 
were absorbed , greater temerity and risk were necessary, and this may 
very wel l  account for the decrease in  houses bui lt between January 1 986 
and August 1 991 . The pace of squatt ing then accelerated as the Chi-
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nese commun ity showed no  inc l inat ion to attempt to halt these incu r
s ions. As one resident observed , " I nvestment is a function  of bravery. "  A 
second noted the lack of act ion by the Ch inese, attribut ing it to the fact 
"The commun ity squats together. "  

Anothe r  pers pective on th is  i nvas ion is suggested by the squat
ters' p rior residences, wh ich  suggest the monitor ing of events f ro m  a 
near vantage point ;  more than half  l ived in  the vic in ity p rior to squatt ing . 
Economics also p lays a major role. An  adjacent commun ity character
ized by legal land tit les had incomes twenty-five percent h igher  than 
those i n  the squatter sett lement .6 This is consistent with other  observa
t ions from I ndonesia that a strong relationsh ip exists between income 
and legal tenure.? 

With th is  descript ion of the squatters and their  motives, issues 
can be examined that relate to the tens ions between C h inese and  
Javanese, and other th i rd parties whose attentions may be  brought to  
bear on relat ions between the i nvaders and  the  invaded. 

Javanese Economic Attitudes Towards the Chinese 

I n  addit ion to the essential need for centra l ly- located land,  the 
superior economic posit ion of the Ch inese provided a conven ient ratio
nal ization for squattin g  in B l imb ing Sari . Fami l ies v is i t ing u n i nvaded 
g ravesites had the appearance of affluence, i nvariably a rrivi ng in auto
mobi les; in contrast, such ownersh ip  was l im ited to less than five per
cent of Bl imbing Sari  squatters. 

Nevertheless , wh i le  various economic explanations have been 
offered to exp la in anti-Ch inese sentiment, they do not appear to have 
much relevance i n  th is  part icular situat ion.  B l imbing Sari res idents are 
largely employed as street vendors (forty percent) ,  whi le a fifth a re re
ti red, another fifth a re employed by the goverment, and no employment 
data was avai lable for the remain ing fifth .  Clearly, the e lement of eco
nomic competiton with the Ch inese is  not a factor in this instance.8 

On  a larger  scale, whi le economic development has been a pri
mary objective of the Suharto government, its welcoming of foreign capital 
wou ld benefit the u rban upper and upper-middle c lasses.9 Although the 
Ch inese are wel l -represented i n  these strata, it is un l ikely that those 
connected with B l imbing Sari would be i nc luded i n  these g roups.  I f  they 
were, one might expect such economic t ies to generate stronger pol it i 
cal  i nf luence. In th is  context, i t  would be more plausible  to suggest that 
had Bl imbing Sari  enjoyed a more strategic locat ion,  e .g .  close to major  
street, or  had i t  been located i n  a key commercial or  industrial center 
where a Gukong cou ld exert its power, then a cemetery i nvas ion wou ld  
not have occurred . This is u nderscored by the  existence o f  another C h i
nese cemetery with in  a mi le of B l imbing Sar i  whose f rontage on a main 
artery is rumored to the the s ite of a shopping center. N o  squatt ing has 
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occu rred and it is expected that generous compensation wi l l  be paid if 
the graves are removed . 

If anyth ing,  it is the popular stereotype of the Chinese that is 
emphasized again and again in  the media that appears to underscore 
the most frequently-heard rational izaton for squatt ing in Bl imbing Sari : 
"They can afford i t . "  Additional ly, it should be noted the recently-held 
national elect ion in the Spring of 1 992 might have reinforced res ident 
att itudes. In  his campaign, President Suharto emphasized that "conglom
erates" should pass on the i r  wealth to those less fortunate. Several 
analyists said that "Conglomerate was a code for Ethnic Chinese." At 
the same t ime, Suharto's half brother, P robosutedjo, accused the Chi
nese of clannish behavior and hoard ing thei r wealth , thereby "suggest
ing they were working against the national interest. " 1 0 

Perhaps it is fortunate that the I ndonesian goverment does not 
compi le,  or has not made avai lable ethn ic compi lations of wholesale or 
retai l  trade data, wh ich would probably suggest a strong Chinese pre
ponderance. 1 1 As a provincial official observed concerning the economic 
success att ributed to the Chi nese, "Most of them have talent in busi
ness. " 1 2  In B l i mbing Sari, the opportunity to construct a house at the 
expense of the Ch inese represents a g rass-roots activation of Suharto's 
exhortation.  

The Chinese, Authority, and Confl ict Resolution 

Social harmony and the resolution of conf l ict ,  rukun, is the ideal 
which every Javanese commun ity strives to achieve and maintain . 1 3  As 
Jay has obseved , " Rukun is a term both for a state of being and for a 
mode of action . " 1 4 It is this equanim ity and its relat ionship to the Chi
nese in Bl imbing Sari that wi l l  be examined in  th is situation. 

By most standards, rukun might appear to be i l l -suited as a de
scriptive term for the uneasy equ i l ibr ium in  B l imbing Sari . But, i ndeed, 
efforts made by a" parties were designed to promote at least a tempo
rary state of harmony. If the squatters are accomodated by bui ld ing sites 
and the Chinese are mol l if ied by the p reservation of the remainder of 
the cemetery, the equi l ibr ium is maintained. In order to better under
stand this phenomenon, we can examine the hierarchy of institutions in 
Indonesian local government, each of which has a specific ro le to p lay, 
either as a neutral party, a mediator, or  an advocate . I n  doing so, the 
administrative system of local goverment in  I ndonesia wil l be consid
ered , as we" as non-governmental entities. Further complicating mat
ters is the fact that the cemetery is divided by the boundary of two mutu
al ly-exclusive ju r isdict ions, one a kabupaten (country) and the other 
kotamadya (city) (see F igure 1 ) . 
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Non-Governmental Entities 

The Royal Court. In existence since the eighteenth centu ry, 
this institution is not a monol ithic organization . I n  fact , its act ivities in
volve the administration of assets owned by the Su ltan, those of his 
fami ly, as wel l  as those belonging to the kraton (palace) .  Because the 
Chinese are not al lowed to own land in this area, they are dependent on 
the desi res and decision of the Sultan,  and it is not clear how long the 
cemetery wi l l  be permitted to exist. At the same time, it has been widely 
discussed among some of the squatters with longer h istories in the area 
that it is possible that the kraton wil l  provide them with some type of land 
tenure-either as individuals or as a col lective-in order to formally rec
ognize thei r status. I n  any case, their view of the kraton is a benevolent 
one: "We fol low the Su ltan . "  As for the Chinese, the i r  re lationship with 
the kraton appears to be one of deference, recogniz ing their claim on 
the land "depends on the Su ltan's wi l l  and decisions." 1 5  

Perkumpulan Usaha Kematian (PUK): This is a Chinese as
sociation , whose id iomatic title loosely t ranslates to "burial society; "  it 
not on ly serves Chinese bereaved fami l ies, but se rves a social purpose 
as wel l  as provides aid to fami l ies of travelers who may have lost their 
l ives in  the general region.  I ts existence is remin iscent of the institution 
of Captaincies prior to World War I I .  During the period, peranakan Chi
nese communities preferred to have as l ittle contact with the govern
ment as possible. Instead, they rel ied on officers who represented their  
interests to Dutch colonial authorities. Although these formal positions were 
abolished in the 1 930s, the tradition of mediating interests has persisted. 1 6  

The PUK remains an active advocate for Ch inese cemetery in
terests. In the case of the cemetery on a major thoroughfare noted above, 
it has worked with the landowner (coincidental ly, the kraton) to forestal l  
squatt ing and , as noted , negotiations are in progress to provide com
pensation for moving the graves to an alte rnative site wel l  removed from 
any urbanization. 1 7  However, i n  B l imbing Sari ,  the PUK has faci l itated 
some decisive action in concert with local government. In October 1 992, a 
four and a half foot high cinderblock wal l  was constructed on the boundary 
between Areas 2 and 3 of the cemetery (see Figure 2) ,  a l ine which also 
coincides with the d ivision between two major administrative divisions, the 
kabupaten (county) and kotamadya (city) . Further, a perpendicular exten
sion was also constructed simultaneously, and there are plans to finish the 
enclosure if and when funds become available from the Chinese commu
nity. These monies are col lected by the PUK and the project is managed by 
the Rukan Warga (RW) , Pak Mischbah, of the appropriate kabupaten neigh
borhood. The PUK does not have any formal responsibi l ities for safeguard
ing the cemetery; that is the ro le of the caretakers Uuru2 kunc/) , whose role 
wi l l  be discussed below. U ltimately, however, it is each ind ividual fami ly's 
responsibi l ity for the maintenance of and vigi lance over each gravesite. 
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Figure 2 
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The PUK's motives for the construction of the wal l  was to stop expan
sion of squatter housing into Area 3 and to make everything clear as to 
where future houses could be bui lt . However, should th is fail and the 
situation continue to deteriorate from the Chinese point of view, the PUK 
can "broker" this interest and report the situation to  the kraton, with which 
it a lready does business, to the bupati (regent) , i .e. the chief official of 
the kabu paten (cou nt ry) , and/or  to the m i l itary (ABR I--Ang katan 
Bersenjata Republ ik  I ndonesia) . Since a re lationship al ready exists with 
the kraton, it is un l ikely that contacts with the bupati or ABRI  wi l l  be 
undertaken,  if for no other reason than informal p rocedures would be 
more effective than pursuing formal avenues of redress. The reasons for 
this are twofold :  f i rst, the Chinese are politically weak in  th is reg ion and 
there is l itt le expectation that higher authorities wi l l  assist them if the 
kraton chooses not to do so; second, it is doubtfu l  that formal proce
dures wi l l  work efficiently for anyone. The system grinds very slowly even 
when a clear-cut, legitimate claim is at issue. 

The Caretakers: Over the years, Javanese caretakers have been 
loosely employed to maintain the cemetery. Because this position does not 
require regu lar compensation, their responsibi l ities are not wel l -defined 
and any type of "pol ice" function is out of the question. The PUK offered the 
opinion that if gravesites are to be preserved, it is the responsibi l ity of the 
famil ies of the deceased. It would be further observed that gravesites that 
received regular famil ial visitations would not be d isturbed. 1 8 Neither the 
PUK nor the caretakers could control the degree of fami l ial attention in this 
regard .  Referring to Figure 2,  Area 1 of the squatter settlement has been 
looked after by Pak Dono since the 1 940s; in early 1 993 he reported his 
age to be ninety-four. Area 2,  the first to be developed, was the domain of 
Pak Harjo until his death in  1 982 or 1 983. It could not be learned why a 
replacement was not obtained upon his demise. Pak Karto and his wife are 
the present caretakers of Area 3 and unt i l  late 1 992 have been able to 
repulse any new squatters. But since that t ime, a young friend of his bui lt a 
bamboo house to the northwest of Area 3 and by January 1 993 three other 
temporary dwellings were under construction. However, this series of events 
should not be interpreted as a sign of ineffectual ity on the part of Pak or Ibu 
Karto. Rather, it appears that they were working in  conjunction with Pak 
Mischbah, the Rukun Warga (RW) responsible for Area 3 in local govern
ment administration. Though in their seventies, the Karto's are sti l l  vigor
ous and could be regularly observed fulfi l l ing their caretaker tasks such as 
weeding and cleaning gravesites in response to requests by the famil ies of 
the deceased. Additionally, Pak Karto operates a warung (foodstall) on the 
northern edge of the cemetery: this appears to have the sanction of the 
Chinese. The most l ikely explanation for the December 1 992/January 1 993 
squatter invasion was the pursuit of rukun (harmony) through the efforts of 
Pak Mischbah. This wil l be discussed in the context of the efforts of govern
mental entities in Blimbing Sari . 
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G overnmental E ntities 

Kabupaten (county), Camat (sub-district) and Lurah (vii/age) 
Administration: These levels of I ndonesian local government are not 
involved in matters perta in ing to the cemetery un less cal led upon to 
take notice. For example,  the P U K  could report matters to the Bupati 
( regent, someth ing  that has not been done either on  the Kabupaten 
(county) or  Kotamadya (city) s ide of the j urisdiction boundary. At that 
point ,  the Camat (subd istrict) office and the Lurah (vi l lage admin istrator) 
wou ld be cal led i n  to make inqu i ries. B ut since the Ch inese have not 
sought to activate these levels of oversight ,  the more central ro le of neigh
borhood admin istrat ion , the RW, wi l l  be considered . 

Rukun Warga (RW) (Neighborhood Head): Un l i ke off icials on 
higher levels ,  Pak RW (pronounced "ai r-way") is a non-salaried post and 
the person hold ing  th is posit ion is an ind ividual of c iv ic spi rit and h igher  
occupational status,  e .g .  a present or ret ired governmental employee 
with both ad min istrative and interpersonal sk i l ls .  As Gu inness has ob
served , RW's "are e lected to these offices because they have been able 
to t ranslate their social rank  into social esteem. " 1 9  Accord ing  to Pak 
M ischbah , the general responsib i l it ies of the RW whose authority en
compasses A rea 3 of the cemetery, i nc lude:  a) issu ing kartu penduduk 
(the resident identity card ,  a requ i re ment for a l l  I ndonesian cit izens) ;  b) 
writ ing lette rs of introduction for ind ividuals seeking to re locate out of his 
j u risdict ion ;  c) med iat i ng  confl icts among ne ighbors ;  d) coord i nat ing 
gotong royong (commun ity mutual cooperat ion) ,  assisting  i n  community 
development p rojects and increasing resident participation in this sphere;  
and f) mainta in ing order and harmony ( rukun) i n  the commun ity.20 As 
the conversat ion p roceeded , Pak M ischbah d iscussed h is specific role 
in the Ch i nese cemetery. H is primary l i nk  was with the juru kunci (care
taker) , Pak Karto, whose responsib i l ity was Area 3. As a result ,  Pak 
M ischbah was wel l  informed about the new houses that had sprouted 
rather q uickly in December 1 992 and January 1 993 . I n  contrast , the RW 
of Areas 1 and 2, Pak Pudiono, has had l i tt le or no contact with the 
caretakers. That is understandable in  the case of Pak Harjo, who d ied in 
1 982 or  1 983. But Pak Dono, the nonagenarian caretaker of Cemetery 
Area 1 ,  appears to be outs ide h is area of immediate concern . This fur
ther u nderscores the informal nature of Rukun Warga overs ight ,  which 
appears to depend more on i nd iv iduals and their  perceptions rather than 
on any procedura l  gu idel ines.  It then becomes more understandable why 
Pak M ischbah wou ld p lay a central ro le in B l imbing Sari affa i rs than 
would h is counterpart on the kotamadya (c ity) side of the boundary. F i rst, 
at the request of the PUK ,  the Ch inese organ izat io n ,  he managed the 
construct ion of the wal l .  He was well aware of thei r concerns. Second ,  
he maintained contact with the caretaker of  A rea 3 and was cogn izant of 
the circumstances behind the " invasion" of new squatters.  Th i rd ,  he es-
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tabl ished informal guidel ines to control and monitor the homes bui lt i n  
late 1 992 and early 1 993. Fou rth,  he remained avai lable to  coordinate 
the construction of the p roposed wal l  as funds become avai lable. Fifth , 
he had given consideration to the p roblem posed by the new squatter 
houses should the wal l  project be brought to completion. And sixth ,  he 
was in  regular contact with the appropriate lurah (vil lage) and camat 
(sub-district) officials about events in  the cemetery as with the bupati 
(chief county official) .2 1 It was surpr is ing to learn that in the long run ,  
Pak Mischbah envisioned that the graves in  Area 3 would be moved out 
of the urbanized area after compensation was paid, that some bui ld ing 
sites wou ld be reserved for households from the immediate vicinity (he 
called them "house-seekers") whose shelter needs were severe, and 
that the largest remain ing territory be developed as a school .  One could 
conclude that a "Master Plan" had a l ready been worked out for Area 3, 
and that the Chinese (specifical ly, the PUK) were not aware of this at the 
t ime these interviews were conducted .  In fact, Pak Mischbah intimated 
that the idea for the school had a l ready been approved in principle by 
the Governor of the province.22 Secu re in  both h is long and short-term 
concepts for his ju risdiction in Bl imbing Sari ,  Pak Mischbah establ ished 
the criteria for the new squatter  invasion. F i rst, only fami l ies known to 
him would be permitted to bu i ld ;  fu rther, they would have to be truly in  
need of housing. Second, should the Chinese mobi l ize funds to  con
tinue their wal l  project , the houses bui lt would have to be moved. And 
th ird ,  they could on ly be bu i lt on sites that would not interfere with the 
normal functions of the cemetery or  with those who came to visit de
ceased relatives. No such g uide l ines were establ ished in the kotamadya 
(city) cemetery, Areas 1 and 2 .  I n  fact, Pak M ischbah indicated that any 
house bui lt close to the kabupaten (county) side of the ju risdict ional 
boundary might have to be removed . However, on both sides of the wal l ,  
perceptions are more incremental . Everyone agrees that the desire of 
the Chinese to make everyth ing clear has been real ized . I n  Areas 1 and 
2 ,  the pace of house consolidation has quickened as more permanent 
bu i ld ing materials are used to retrofit bamboo houses. Houses bui lt after 
the wal l  was constructed have been made enti rely of brick. Pak Pudiono, 
the RW of Areas 1 and 2,  has been issuing kartu2 penduduk ( identity 
cards), establ ishing official recognit ion of residences. Wate r and electr i
cal services has been expanding,  echoing the "more is better" attitude 
of uti l ity companies in developed countries. Nevertheless, no one is ab
solutely certain what wil l u lt imately occur, though optimism grows on a 
dai ly basis for the permanence of th is settlement. The sanction of the 
landowner, the kraton, has yet to be obta ined . 
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The Lingu istic Context of Chinese-Javanese Relations 

Thus far, it has been observed that cemetery squatting  pos
sesses i nherent c i rcu mstant ial  qual it ies which suggest tensions and 
hosti l ity d irected at  the Ch inese by Javanese squatter/invaders. As shown 
above, these feel ings have been demonstrated in the economic context 
where the depersonal izat ion of the Ch inese has been noted.  Fu rther, i n  
t h e  pol itical realm, t h e  Ch inese have pursued their  objectives along more 
i nformal l ines rather  than p u rsu ing formal channels with their  potential 
for d i rect conf rontat ion.  Even though this approach may not work expe
d it iously for Javanese either, the C h inese recogn ize that they wou ld be 
placed at a d isadvantage shou ld  they p u rsue  the i r  i nterests in an 
adversarial manner. 

Nevertheless, there is st i l l  more d i rect evidence of anti-Ch inese 
feel ing ,  this t ime manifested in  the use of pejoratives by the Javanese in 
everyday speech .  Specif ical ly, two words, Gina (formerly Tjina) , i ts de
rivative, Gino, and bong are suff icient to clearly express Javanese hosti l 
i ty against the Ch inese in B l imb ing Sari .  

A lthough Gina had been in  use since the seventeenth centu ry, 
by 1 900 it was considered to be derogatory by the peranakan commu
ni ty.23 These fee l ings continued u nabated so that i n  Semarang in  the 
1 930s the Ch inese were able to effect a street name change f rom "Jalan 
Kebun Cina" to "Jalan Kebun Tiongkok. "24 This,  therefore, ref lects the 
long-standing preference of the C hinese for "Tiongkok, " meaning "China" 
i n  the South Fuj ian dialect , and for "Tionghoa" as i ts corre late for "Chi
nese . "25 These terms also gained i n  cachet among the Chinese during  
the  f i rst decades of  the  century as the  resu lt o f  I ndonesian p roto-nat ion
al ism exclud ing the Ch inese from the very beg inn ing .  As a result ,  the 
Ch i nese were forced to confront the rea l ity that they were essential ly 
d ifferent from both the Dutch and the I ndonesians. Therefore, a con
sciousness began to g row that they we re part of a Ch inese nation ,  
" Bangsa Tionghoa. "26 

By the 1 960s, these terms became infused with even more com
p lex connotations, al l  of them veh icles for hosti l ity against the Ch inese. 
Some elements of the Indonesian p ress arg ued that "Tiongkok" and 
"Tionghoa" were terms used by the Dutch as a "super ior name for the 
Ch inese . "27 In contrast, "C ina" was a h istorical Malay usage and there
fore, for pol it ical reasons, "C ina" must be re-establ ished in o rder  to main
ta in I ndonesian national d ign ity.28 Other  rat ional izations a lso exist-not 
the least of which was hosti l ity to the Beij i ng  government i tself-but as 
Coppel notes, "C ina" had been "d isp laced in pol ite usage . . .  l ts use in  
1 966 was felt to  be insu lt ing by the Ch inese, and th is  fact was known to 
the I ndonesians who used it ."29 

Today, many of the vest iges of the d iff icult 1 960s have faded 
and the term "Cina" has changed accord ing  to the attitude of the par-
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t icular speaker. Neverthe less, as Santoyo has observed , " Gina st i l l  re
mains at least a word used by ind igenous I ndonesians to express the i r  
d is l ike of  Chinese in Indonesia. "30 

How does Gina apply in B l imbing Sari? It is used extensively, 
whi le "Tiongkok" and "Tionghoa" have never been encountered . Indeed , 
Gino is used as much, if not more than Gina. And it is rather obvious that 
th is term, Gino, is a powerful and strongly-felt epithet, remin iscent of the 
ug l iest North American racial terminology. 

Simi larly, rather than use the Indonesian word for grave, "kubur, "  
residents prefer the epithet, Bong. I n  a 1 991 survey, residents were asked , 
among other things, where did they d ispose of trash? I n  th ree-quarters 
of the responses, the unanticipated answer of bong was registered. Whi le 
the author cannot claim to have mastered a l l  the nuances of Indonesian 
language, it is nevertheless very clear that bong, Gina, Gino, and bong 
Gino "speak" for themselves as very strong conveyors of hostil ity d i rected 
at the Chinese. Whether or not these terms have been shorn of thei r 
historical context in the minds of B l imbing Sari residents, their contem
porary appl icat ion is not encourag i ng for better  re lat ions between 
Javanese and Chinese, especial ly when many call their community Bong 
Sari. 

Conclusions 

Cemetery squatting in  Bl imbing Sari is an incremental process 
that can be viewed from a variety of perspectives. It represents a logical 
destination for house-seekers who requ i re a centra l  location at a time 
when vacant river embankment sites have been exhausted. However, it 
also bears witness to a rational calculat ion of the risks inherent in the 
enterprise. The pioneering squatters in this cemetery began thei r efforts 
with a degree of confidence that no sanctions could be levied against 
them by the Chinese. It was therefore a fundamental perception of the 
weak position of the Chinese in Javanese society. As the number of 
dwel l ings increased, it became apparent that the only immediate au
thority in  the area was vested in i rregularly paid caretakers with no de
sire to exercise a "police" power. The death of one caretaker prior to the 
f i rst wave of squatting was evidently a pr imary event in the p rocess. A 
secondary event was the lack of vigi lance on the part of relatives of the 
deceased which further widened the vacuum caused by a caretaker's 
demise. 

Although the need for hous ing underscores a l l  motivations in 
the squatt ing process, a psychological underp inn ing is provided by the 
depersonal ization of the Chi nese by the squatters.  I t  is easier to usurp a 
gravesite when it does not come at the expense of an individual .  In 
stead , the col lective rational izat ion, "They can afford it, " deflects the im
pact of  the action to an extraneous g roup. When fami l ies arrive at an 
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i nvaded gravesite, the i r  tea rfu l  react ion is reduced to an anecdote about 
"the Ch inese who cr ied.  "3 1 

By the t ime the Ch inese began to mobil ize resources to preserve 
their remaining graves, the squatters were further emboldened and began 
to noticeably accelerate investments in their houses with permanent bui ld
ing materials. When the October 1 992 cinderblock wal l  was erected by the 
PUK, houses began to be bui lt entirely of brick. This surely was seen by al l  
concerned as a capitu lation by the Chinese , conced ing that the ambiguity 
of the squatt ing process was yielding to a clear scenario of unthreatened 
development. It also sent a signal that the Chinese lacked the pol itical stand
ing to defend their interests. Since the cemetery land is control led by the 
royal court ,  it was the squatters' consensus of opinion that the Su ltan would 
eventual ly recognize their efforts. 

Another i nd icator of the vu lnerable position of the Ch i nese was 
the cooperation of the Rukan Warga (Neighborhood Head) with a smal l  
number of  new squatte rs attempt ing an invas ion from the north on the 
site of a p roposed but as yet u nfu nded wal l  extension.  Not on ly that, this 
RW had also suggested that p lans were discussed by the Prov inc ia l  
Governor for a school in  the part of  the cemetery that the Ch i nese were 
trying to preserve , a fact of which they were unaware . 

But the most d i rect commun ication of hosti l ity against the Ch i 
nese was the termi nology ut i l i zed by the squatters . Gina and its deriva
tive,  Gino, are powerfu l  rac ia l  epithets. S imi larly, the use of bong i nstead 
of kubur, the p roper word for g rave , and the use of graves as tras h d is
posal sites, even as p rops with in a dwel l i ng ,  speak e loquently for the 
immense gu lf between Javanese squatters and the Ch inese. 

I n  a few more years,  the residue of the Ch inese cemetery in 
B l i mbing Sari wi l l  be v is ible here and there as one stro l ls amid crumbl ing 
headstones and shards of  statuary. Two decades ago, a prominent scholar 
observed,  " I n  the end, noth ing which the ethn ic Ch i nese can do can fu l ly 
account for the fee l ings against them;  noth ing they can do can fu l ly coun
teract that sentiment . "32 I n  the 1 990s, the s ituation in  B l imb ing Sari con
t inues to  lend st rength to  that view. 
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G iven the general connection between the development of 
national ism and l ingu istic u n iformity, the existence of mult i
l i ngua l ism and eth n ic d ivers ity i n  a cou ntry is  a complex 
p roblem.  limonese C reole is the language spoken by a Black 
m inority of approximately 30,000 people who have l ived i n  

predominantly white and  Spanish-speaking Costa R ica for over 
400 years. The l imon P rovince ,  where th is  group res ides,  

is  markedly d istinguishable from the rest in  terms of its geogra
phy, history, population, economy, language, and culture. This 
paper seeks to present the development of ethnic re lat ions and 
language in that  area. H isto ry shows that e ither harmonious 

bi l ingualism or fiercely suppressing colonial ism usually prevails 

in a " Ianguages- in-contact s i tuat io n . "  In th is c ase study, 
the h istor ical re l at ionship between eth n ic ity and language 

accounts for differences between societies, with such divergent 
consequences of contact as racial nationalism,  cultural  assimi
lation and fusion, and possibly even language extinction. 

Introd uction 

I n  this paper the Engl ish-based C reole spoken by the Limonese 
B lack m inority of Costa Rica wi l l  be used as a case study to explore the 
sal ience of language as a d imension of ethn ic identity i n  the history of 
that Caribbean population . Whi le many scho lars 1 consider that the 
possess ion  of a g iven lang uage is of part ic u la r  re levance-almost 
esse nt ia l-to the maintenance of g roup ident ity, others2 c la im that it is 
i mportant not to lose sight of its non-un ique status as a marker.3 I wi l l  
argue that whi le social identity and eth nicity are i n  large part establ ished 
and maintained through language, it i s  because of the sociohistorical 
character of the process through which a g roup's lang uage is evaluated 
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that a subord inate people's lang uage w i l l  e i ther survive o r  become 
ext inct as a symbol of ident ity.4 

Members of a l ingu istic community may derive feel ings of p ride 
or shame from their perception of the degree of standardization thei r 
language has undergone ; thus the p restige val ue attached to thei r 
lang uage's h isto ry may fac i l itate o r  i nh i b it the vital ity of a g iven 
eth no l ingu ist ic g roup .5  I t  is  my conte nt ion that cu rrent ly, g iven the 
c l i mate of  socioeconomic d istress that the region is undergo ing ,6 
L imonese Creole speakers feel more self-conscious than ever about 
the i r  "b roken Engl ish . "  Whi le at other t imes in history, their  creole cou ld 
wel l  have acted as a symbol of l i ngu istic rebel l ion conducive to feel ings 
of group solidarity, at present it is clearly considered a l iabi l i ty. 

Dimensions of Language and Ethnicity 

Attempts to analyze the re lat ionsh ip between lang uage and 
ident ity have focused foremost on the relat ionship between language 
and ethnicity. Language is a highly structured and sophisticated system 
which, with subtlety and f lexib i l ity, is crucially related to a human being's 
most s ignificant capacit ies, thought and cogn it ion , includ ing the abi l ity 
to categorize, c lassify, and symbo l ize .  Ethn ic i ty, on the other  hand , 
comprises a number  of concepts because of the many i nte rre lated 
factors that it subsumes.  At a s imple leve l ,  ethn icity can be thought of 
as a "sense of group identity deriving from real or perceived common 
bonds such as language, race or  re l ig ion ."? 

In those general terms , ethn ic ity is based on a col lectivity's self
recognition . It differs from other kinds of group recognit ion signals in that 
it ope rates basical ly in terms of what Fishman cal ls "patern ity"8 rather 
than in  terms of " pat r imony. " g  Through ethn ic ity ind iv iduals not on ly 
attain social  integrat ion ,  but they are also l inked to social norms and 
values, to a certain Weltanschauung, to inherited and acquired both stable 
and changing notions of society and the world . It is easy to see why 
language, one of the essent ia l  characte rist ics of human behavior, i s  
associated with eth nic patern ity. Moreover, because one can exert more 
control over one's l i ngu istic behavior (more than over other d imensions 
of ethnic identity) , language is seen (and heard) by others as "a truer re
flection of one's ethnic al legiance."1 0 However, since the course of lan
guage is dynamic, it is also very susceptible to change as an element of 
identity, inextricably l inked as it is to the social determinants of human life. 

I ndeed, in the history of humankind , national ism records its 
strong l i nk  with language and identity f rom the moment of its modern 
inception. Largely a product of German romanticism of the late eighteenth 
and early n ineteenth century, both Herder and Fichte, and a l ittle later 
Wilhelm von Humboldt, felt that nothing was more important for nat ional 
cu ltu re and cont inuity than possession of the ancestral tongue . 1 1 
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O n  many  occas ions lang uage became a tool  for  achievi n g  
nationa l ist i c  goa ls .  T h e  idea of l ingu ist ic nat ional ism was a dangerous 
one, however, when it equated language and race. A lthough the power 
of language is u ndoubtedly a factor in nationa l ism,  Smith 1 2  has made 
the useful point that emphasis upon language fol lows the g rowth of 
national ist fervor; it does not c reate it. 

Languages in Contact 

M u lt i l ingual societies a re found i n  a l l  parts of the world ; they 
existed in the past and they occur  today; they are fou nd in  o lder  nations 
as wel l  as i n  the newly-created states. C urrently, for instance, there is  
more than one viable language in  each Lat in  American country. The 
pol itical and social situation created by th is l i nguistic d ivers ity ranges 
from the q uasi-perfect harmony of Spanish and G uaran i  in  Paraguay to 
G uatemala or Peru, 1 3 where the entire pol itical fabric is torn into factions 
which often coincide with l i ngu istic boundaries. Even in those societies , 
where equal ity between l i ngu istic g roups would seem to have been 
achieved in off icial pol it ical terms, it is  rare to accompl ish it either in  the 
social  o r  econo mic sphere. To compl icate m atters fu rth e r, l i n g u i st ic 
d ifferences often become associated with racial o r  ethn ic d ifferences, 
thus making the language contact situation a hopelessly entangled one . 1 4  
General ly speaking ,  speakers of d iverse languages d o  not come into 
contact u nd e r  ne utral  e mot ional  cond i t ions ;  m o re often than  not the 
contact s ituat ion i nvolves some kind of  dominance of  one g roup over 
the other, thus always p roducing sign ificant attitudinal  reactions. 

In studying the relat ionship of language and identity with in  a 
b i l ingual/mu lt i l i ngual nation ,  it is i mportant to examine the h istory and 
natu re of the contact s ituation between the peoples who speak d iverse 
codes, whether  d ia lects or languages .  One fundamental step is  to 
d i s t i n g u i s h  g ro u p s  w h i c h  a r e  p o l i t i c a l l y  a n d  e c o n o m i c a l l y  
superordi nate f rom those that are subordinate i n  these institutional 
domains , 1 5 and how such a d ifferential  power relationsh ip was c reated . 
Likewise, one shou ld also d istinguish between migrant and i nd igenous 
populations at the t ime of their contact, " i ndigenous" referri ng  to g roups 
with establ ished social institutions-not necessari ly the earl iest g roups 
known to have inhab ited a g iven area. 1 6  F rom these d istinct ions,  one 
can develop a rud imentary theory which suggests that the cou rse of 
language and ident ity w i l l  be d ifferent in settings where the ind igenous 
g roup  is subord i nate as opposed to those where the m i g rant  popu la
t ions a re s u bo rd i nate. 1 7 

M ig rant subo rd inate g roups seem to show a relative ly rapid rate 
of l ingu istic and identity sh ift . 1 8  This i s  the case of the Limonese C reole 
speakers of Costa R ica, the subject of the remainder of the paper. As we 
shal l  see, Jamaican Creole speakers, migrating from their own establ ished 
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social order to a setting of subord ination in  Costa Rica, b rought about 
the i r  need to assimi late or  adapt to the new order. In a non-symmetrical 
cultu re contact situation such as this one, varying degrees of socio
structural and socio-psychological accu ltu ration took place under the 
considerable pressure exercised by the superordinate group. Language 
played an important ro le as the vehicle for acqu i ring the new culture;  it 
was , in fact , the most important element acqu i red in the quest for new 
identity. As a result of the geographic d isplacement of the speakers and 
the broken ties with their sociocultural identity and their original language, 
their  sociol inguistic history, and not just the structure of their language, is 
an important determinant of the l inguistic outcome in this type of language 
contact situation. 

Limonese Creole 

Even though our social identity is establ ished by the param
eters and boundaries of our  ethn icity, gender, and class, once we study 
language as the interactional d iscourse of that social identity, we f ind 
that these parameters are not constants that can be taken for granted, 
but are communicatively produced . 1 9 Therefore, to understand issues 
of identity and how they affect and are affected by social ,  pol it ica l ,  and 
ethnic divisions, we need to gain insight into the communicative processes 
by wh ich they arise. Howeve r, commun ication can not be studied i n  
isolat ion ;  i t  must b e  analyzed in  terms of its effect o n  people's l ives. 
Thus in what fol lows, I wi l l  take up the ethnohistory of its speakers ,  
analyzing situated talk in  the perspective of  sociol ingu istics . 

Peoples of African or ig in have const ituted a segment of Costa 
Rican society for over four  hundred years. Those who arrived in colonial 
t imes (probably not many at any t ime) ass im i lated to Costa R ican 
society and cu l ture .  Those who migrated to the country du ring the n ine
teenth centu ry and the i r  descendants constitute the Afro-Costarican 
minority of mostly Jamaican origin who speak Limonese Creole (here
after LC) , known by its speakers as Imekaytelyuwl.20 They number 
app roxi mately 30 ,000.  They have l ived mostly in  the Province of Lim6n, 
on the At lantic lowlands of Costa R ica (See F igure 1 ) , whi le Costa 
R ican society-white,  Catho l ic ,  and Span ish-speaking-tends to be 
considered as ex isting  on ly  in the h ig h lands of the Central Val ley 
(fo rme rly cal led Meseta Central, Central P lateau) .  This d ichotomy 
between the Limonese Black and the H igh landers has been very 
s ign if icant throughout the Republ ican h istory of the country, as can be 
seen in  Melendez's out l ine of the basic structu res of both cultures (see 
Table 1 ) . 
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Figure 1 
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Table 1 

Comparative Cultural Structures 

Institutionalized 
Activity 

Language 

Family and 
Kinship 

Local economy 

Employment 

Diet 

Rel igion 

Socialization 
and Education 

Recreation 

Associations 

Community 

Structure valid 
for the Black 
Antillean group 

English 

Matri l ineal ,common 
law marriage 

Subsistence 
agriculture 

Laborer 

Tubers, breadfruit, 
coconut 

Protestantism 
Magic 

Elaborated 
Church Schools 

Baseball 
Dominoes 

United Negro 
Improvement 
Assn. Lodges 

Musical events 

Structure valid for 
the Costa Rican group 
of the Central Valley 

Spanish 

Patri l ineal 
Formal marriage 

Commercial 
agriculture 

Proprietor 

Rice, beans 
tortillas 

Catholicism 
Non-orthodox bel iefs 

Simple 
public School 

Soccer 

Sport clubs 
Church 

Fairs (turnos) 
Carnivals 

Source: Melendez, Carlos. " l ntroducci6n a la  Cultura Negra , "  1 974:48 (my translation). 
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The ethnohistory of Limonese B lacks can only be understood vis-a-vis 
the h istory of Costa R ican society itself. For that purpose , M ichael D. 
Ol ien, in  his study "The Negro in  Costa Rica: an [sic] Historical Perspec
tive,"  pointed out three major  structu ral  changes in Costa Rican society 
which resulted in i mportant alterat ions in the position of the B lacks: 

1 . ) the polarization of power wh ich took p lace du ri ng  
and  after the colon ia l  period ( 1 570-1 870) ; 2 . )  t he  de 

facto contro l  of the lowlands exercised by the Un ited 
Fruit Company (1 879- 1 948) ; and 3.) the legal and social 
reforms b rought about by the 1 948 Revolut ion ( 1 948 to 
the p resent) . 2 1  

Correspondingly, O l ien d istin gu ished the existence of  three "types" of 
B lacks , each type to be assigned to one of the above-mentioned t ime 
periods, respectively: 1 )  the African B lack, 2) the West Ind ian Black, and 
3) the Costa Rican B lack. H is  thes is being that these "types" represent 
d ifferent adaptation patterns to Costa Rican society at d ifferent points of 
t ime, he conc luded that there is no evo lut ionary sequence or continuity 
from the f i rst to the second period-miscegenation (as was mentioned 
above) was important du ring  the colonial period , and separatism during  
the U n ited Fru i t  Company p e riod .  The opposite is true about  B lacks 
l iv ing at the end  of the second period into the th i rd ,  acc u lt u rat ion and 
ass im i lat ion  h ave become i mp o rtant  to them.  L ingu ist ical ly, a West 
I nd ian he ritage can st i l l  be traced back for Blacks of the th i rd period 
(F igure 2) .  

Early in  the n ineteenth century, Costa Rica gained independence. 
There was no longer a Spanish government that considered trading with 
the Brit ish i l legal ,  and the h igh lands produced coffee, a bu lky product 
that needed to travel to E ng land.  H owever, the good road for export ing it 
went in  the opposite d i rection-west, to Puntarenas. Fre ight rates were 
twice as h igh for sh ipping coffee to E ngland from Puntarenas as they 
would have been had it been exported fro m  an Atlantic port. Costa Rican 
coffee g rowers decided to i nvest i n  a rai l road to the Atlantic. 

Minor C. Keith ,  an enterprising North American, was commissioned 
in 1 872 to bu i ld  a rai lway f ro m  San Jose, the capita l ,  to the Atlantic 
coast, so as to permit coffee sh ipments to Europe. The construction of 
the rai l road attracted i ntermittent waves of workers,  especial ly f ro m  
Jamaica. The rural  Jamaican subcu l ture,  wh ich t h e  orig i nal migrants 
carried with them to Costa R ica, constituted a part of the end result of a 
complex p rocess of i ntegratio n  of the African and B rit ish cu l tures i nto a 
new creole cu l ture .  
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Figure 2 
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Most sources that deal with th is topic attr ibute to M inor  C .  Keith 
a fu rther feat : i n  order  to strugg le  agai nst some of the d iscourag ing 
f inancial  facto rs , he decided to int rod uce the commercial p lanti ng  of 
bananas. The presence of Jamaicans-a banana eat ing people who 
had previous experience in  the cu lt ivat ion of the f ru it-certa in ly  con
tr ibuted to the success of the enterpr ise that was soon to replace the 
rai l road in  i mportance. Keith formed the Un ited Fruit  Company in 1 899.  
Many Jamaicans who had orig ina l ly  emigrated to work temporari ly on 
the const ruction of  the rai l road decided to stay on and work for the 
Company on the plantat ion o r  at the port ,  wh ich was Company-owned 
as we l l .  The p lantat ion system was to permeate al l  aspects of the i r  
l ives.  A l l  needs of the wo rkers we re from then on fu l f i l led by Mamita 
Yunai.22 I t  was a self-conta i ned system, with the tra in  as the backbone 
of com mun icat ion in  the reg ion .  Si nce the de facto gove rnment of the 
lowland was exe rcised by the Company, peoples' l ives depended on  it ;  
conseq uently, their p rocess of accu lturation  and ass im i lat ion to Costa 
R ican cu lture and society was s lowed . 

The workers as well as the managers introduced thei r languages
Jamaican C reole and American Eng l i sh ,  respective ly-as the eve ryday 
lang uages of the i r  community. The B lacks, who had been accu ltu rated 
to B rit ish West I nd ian cu l ture and were " Eng l ish" -speaking Protestants, 
found it very easy to comply with their managers' pressure to maintain 
both the i r  language and the i r  re l ig ion.  Obviously, they were encouraged to 
do so. 

At the end of this period , when the U n ited Fruit Company folded 
on the Atlantic coast in 1 942 , the pervading pictu re of un ity among the 
West I nd ian Blacks in  L im6n started to b reak down to g ive way to a rise 
of native Costa R ican prest ige and power g roups.  Once outside the 
p lantat ion system ,  Blacks began to adopt Costa R ican customs,  and 
g radual ly the West I nd ian B lack was transformed into a new cu l tura l  
type: the Afro-Costarican of  the th i rd period.  

Although racial ly d ist inct, L imonese B lacks became cit izens of 
the country, started sending the i r  ch i ld ren to publ ic schools, learned how 
to speak Span ish ,  and some even became Cathol ics. The Revo lut ion of 
1 948 was seen by people in L im6n as the lever that would help B lacks 
rise in social status, due to sweeping constitut ional reforms. Such was 
supposedly the law that g ranted B lacks rig hts equal to those of a l l  other 
Costa Rican cit izens, so that they cou ld  cons ider L im6n their  real home.  

It is t rue that some socioeconomic changes ensued as Blacks 
went t h rough  the st ron gest i m me rs ion  in "Costarican izat ion"  ever ;  a 
red istr ibut ion of wealth al lowed many to become landowners, some 
were appointed to i mportant pub l ic and p rivate posit ions , and their voice 
and vote assu red them some steady continu ity of federal  representa
tion in  the National Assembly. 23 

H S  



Explorations in Ethnic Studies Vol. 18, No. 1 

However, at p resent fou r  main socio-economic events have 
altered the composit ion and racial  p rof i le of Puerto L imon :  1 )  the 
construct ion i n  1 975 of the f i rst highway to join the port with San Jose 
and a second h ighway bu i lt in 1 988; 2) the g reat i nf lux in the 1 980s of 
white (and some Blacks from Bluefields as wel l )  refugees f rom the wars 
in  N icaragua and E I  Salvador; 3) the Costa R ican government's newly
adopted economic pol icy of neol iberal ism in compl iance with d i rections 
issued by the I nternat iona l  Monetary Fund for Lat in  Ame rica; and ,  
conseq uent ly, 4) due to r ising unemployment, the increasing search 
for labor opportun ities on the Atlantic coast. (See F igure 3) .  

Additional ly, the 1 991  earthquake not on ly demolished part of 
the city and the ent i re coastal settlement of the Val le de la Estrel la ,  but it 
also brought about a defeatist attitude. Puerto Limon's shabby houses , 
propped-up cracked cement bui ld ings, and pi les of unremoved rubble 
stand witness to the subhuman l iv ing conditions and the ongoing frus
tration and hopelessness with in which the Li monese people survive , as 
wel l  as to the rapid deterioration that the i r  social fabric has suffe red . 
How has this b riefly sketched economic picture affected the Blacks? 
Originally farmers, rail road workers, and plantation laborers, the members 
of the Black m inority have not been able to enter the competit ive 
market effectively as a people, save for a few successfu l  professionals. 
Consequently, emigration has been one solution to the lack of challenging 
opportunities and lack of permanent employment.24 More jobs are now 
taken by the Whites from the highlands and the refugees in  the banana 
plantations; the Black fami l ies are completely torn apart, and therefore 
they are experienCing a serious weakening of l i nks with their roots .25 

Language and Identity : Maintenance or Sh ift? 

Lingu istic d ivers ity constitutes a th reat to the broader pol itical 
order of a nat ion.  Usual ly, a commonly shared tongue is seen as a 
vehicle for the maintenance of the perceived unity of purposes and needs 
shared by the cou ntry's inhabitants . Thus, it is hardly surp rising that in  
order to  develop and keep the pol itical loyalties i n  place , the state w i l l  
run programs for the national language to be used by the ent i re population. 

In Costa R ica, if the degree of success of the national l iteracy 
campaigns is to be measured by the increasing number of people who 
can speak, read , and write Spanish in the Province of Limon, then the 
efforts of the Min istry of Education have proved effective.26 If l i nguistic 
differences form a major obstacle to assimi lation-even though ethn ic 
and racial groups can perpetuate themselves without distinctive language--
by red uc ing l i ngu ist ic d i fferences the nat ion fosters ethn ic  merger. 
A l though no off icial f igures are avai lable, it appears that there have 
been great increases in the proportion of ethn ical ly- and l ingu istical ly
mixed marriages between i ngroup and outgroup. Th is g ives the h igh  
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Figure 3 

Costa R ica's Internal Migration to the Atlantic Region 
1 968-1 973 

Costa Rica's Internal Migration to the Atlantic Region 
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status l ingu istic variety (Spanish) a better chance of being used as the 
language of the home, and hence of caretaker-ch i ld interactions. More
over, a group that does not maintain its identity wi l l  be more l ikely to give 
up its language as wel l .  

As people acqu i re a language, they also acq u i re att itudes and 
bel iefs toward that language and toward other people's languages. 
These are shared by the members of the l inguistic commu nity and form 
an integral  part of the cu ltu re. As with most creo les, LC speakers have 
fal len prey to the widespread bel ief that Imekayte/yuwl is "broken or  flat 
Engl ish , "  a "patois , "  a "dia lect" not "a real  language. "  Proof of th is ,  they 
claim, is that it is not a written language and that " it has no grammar. " 

With a wri t ing t rad it ion,  lang uages acq u i re standard izat ion ,  
norms are set by recogn ized authorities and they are printed in  books 
and taught in schoo ls. Thus, languages which are transmitted exclu
sively through the speech of ind iv iduals,  without the formal frame which 
education g ives to language variants , make the i r  speakers focus on the 
real ity of variation .  In the L imonese situat ion, certain feel ings of it being 
a second-class lang uage (and consequently, of the i r  being second-class 
citizens) are attributed to LC by its speakers, and the i r  ve ry deeply
seated prejud ices against it are apparent. It is associated with what 
they bel ieve is  thei r own negative self-port raya l :  lack of educat ion ,  
pr im it ive ways, su perst i t ious bel iefs , pove rty, s lave ry, and a genera l  
i nadeq uacy for acq u i ring a h igh  socia l  status .  

Contrary to thei r deprecatory self-image, the Limonese have a 
highly ve rbal cu ltu re. And although Jamaican-educated grandparents 
abhor the creole spoken by the i r  " g rands"--and blame the i r  ch i l d ren 
fo r not hav ing i n s isted on the i r  g randc h i l d ren  attend i ng  E n g l i sh  
schools to  acq u i re "p roper" Eng l ish and  to  learn to  respect i t  as  had 
the i r  parents and ancestors-it is  obvious that f l uent LC speake rs 
enjoy Imekayte/yuwl.Through decades of wh ite colonizat ion and domi
nat ion , they have come to keep to the mse lves the love they feel for 
the i r  lang uage and the i r  cu lt u re .  

As to the actual use of  LC, the chart in  Table 2 next exempl if ies 
the most common l inguistic exchanges which cal l  for either LC, Spanish, 
or  Standard (L imonese),27 but bearing in  mind that there are a number 
of factors which intervene in  language cho ices (such as ethn ic compo
sit ion of the g roup, topic, age, and gender of the interlocutors) .  
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Table 2 

Intragroup LC - S - SE Usage 

MEDIA DOMAINS 

SUMMARY 

ROLE RELATIONS 

Prior 

Speaking 

Family 

Code: LC: Limonese Creole 
S: Spanish 
SE:Standard English 

Husband-wife LC 
Parent-child LC 
Grandparent-grandchild LC 
Other (= generation) LC 

Neighbors 
Friends 
Acquaintances 

Work 
Employer-employer 
Employer-employee 
Employee-employer 

Religion 
Priest/Minister-congregation 
Congregation-Minister 

Reading 

Home 
Father 
Mother 
Grandparents 
Child 

School 
Father 
Mother 
Grandparents 
Child 

Writing 

School 
Father 
Mother 

Grandparents 

Child 

LC 
LC 

SE 
SE 
LC 

LC 
LC 

SE 
SE 
SE 
SE 

SE 
SE 
SE 

SE 
SE 

SE 

89 

After 1 948 

LC/S 
LC/S 
LC/S 
LC/S 

LC/S 
LC/S 

S 
S 
S 

SE/LC/S 
LC/S 

S 
S 
S 
S 

S 
S 
SE/S 
S 

S 
S 

S 

S 
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Conclusions 

As mentioned above , i t  appears that even the most fervent 
des i re on the part of g randparents to retai n  LC-SLE may eventua l ly  
be overcome by the p romise of  social and economic advancement, i n  
both the publ ic and private sectors, offered by the mastery of  Spanish. 
Moreover, the number of social contacts in  which speakers use LC 
seems to be steadi ly  dec l in ing .  The evidence gathered so far shows 
that domains specific to the minority language variety have often been 
encroached upon by Span ish,  the prest ige language; actual ly, only if 
those domains were identified as stable would a condition of bi l ingualism 
possibly prevai l .  Without cont in ued representation of the language and 
g roup members in a variety of institutional sett ings such as educational 
systems, media, re l ig ion ,  and work, the ethnol ingu istic vital ity of the 
group is at great risk, since the inf luence of the home is not suff icient to 
preserve LC (particu larly considering that the t ime chi ldren and their 
fami ly spend at home has g reatly d im in ished) .28 

Stages in the process of language shift fa l l  into a continuum 
ranging from language conservation ( language l ife) to language loss 
( language death) . However, I would argue that the l i fe-death metaphor 
does not serve the study of language usage wel l .  The more meaningful 
question is one of ethnicity, i .e . ,  How important is it for a member of this 
minority to be a Black Li monese? And does LC express that ethn icity? 

The point has a l ready been made that few other  e lements 
i nvolve the emot ional  attachment that o ra l  communicat ion has i n  
members of a n  ethn ic  g roup ;  howeve r, the death of a language does 
not inevitably mean the total d isappearance of a g roup's ident ity. One 
of  the common circumstances for  language death is that of the gradual 
d isappearance of i ts speakers; in that case, however, the g roup 's 
identity cou ld be kept in tact unt i l  i ts  last speaker d ies.  That is not 
what concerns us here at th is  t ime.  The LC scenario is, rather, a 
case of language contact and conf l ict (one superord inate language 
active ly th reaten ing to supp lant the other) i n  a rac ia l ly  and cu l tura l ly 
d ist i nct speech commun ity which is  now somewhat spread out geo
g raph ical ly and which may succumb to "the i ntr i nsic host i l ity of the 
techno logy-based infrastructu re of modern civ i l i zation . "29 

The sociol inguistic process outl i ned above would seem not to 
bode wel l  for the survival of LC. However, as Fishman has suggested, 
the question to be asked is " Do they love it i n  their [the speakers'] 
hearts?"30 I would ventu re to say that if ,  in l ight of its sociohistorical 
background , the group values its identity-particularly in the face of 
present socioeconomic p ressu res towards the un iversalization of cu l 
ture-it is l ikely that LC wi l l  p revai l  against a l l  odds, particularly i f  they 
continue " loving it in the i r  hearts . "  
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NOTES 

I am indebted to Professor Marfa Eugenia Bozzol i  de Wi l le  for  valuable 
comments on an earl ier  version of th is paper and to P rofessor M e rvyn 
C. A l leyne for b ib l iograph ical info rmation .  

1 Fishman,  Joshua A. ,  "Language, Ethn icity, and Racism," in Georgetown 
University Round Table on Languages and Linguistics, ed.  M u riel  Savi l le
Tro ike (Wash ington ,  DC: Georgetown U n iversity Press, 1 977) ; Gumperz,  
J .J . ,  ed . ,  Language and Social Identity (Clevedon ,  PA: M u lt i l ingual  Mat
ters Ltd . ,  1 988) ;  G i les,  Howard , ed . ,  Language, Ethnicity and Intergroup 
Relations (London:  Academic P ress, I nc . ,  1 977) . 

2 Edwards ,  J . ,  Language, Society and Identity (Oxford : Basi l B lackwel l ,  
1 985) . 

3 Of a l l  the powerful  e lements of g roup identity (ethn icity, national ism, 
and the relationsh ip between them) ,  Edwards ( 1 985, 22) claims that 
"the most important i ng redients are the subjective sense of g roupness 
and the continuation of g roup boundaries."  He considers that these two 
are i ndeed related,  but s ince certa in aspects of g roup cu ltu re are always 
subject to change, the cont inu ing identity must depend upon elements 
which transcend  any purely object ive markers . "Th is is not to say," he 
continues, "that vis ib le markers are d ispensab le ,  but rather that the p res
ence of any part icu lar  marker is not essentia l . "  

4 I n  th is paper, it is i mpossible to cons ider the fu l l  range of complex 
relations which exist between the status of a language and such factors 
as l ite racy, u rbanizat ion,  industria l ization ,  pol it ical and economic power, 
re l ig ion , geography and demography, among many others which defi
n itely intervene in a two-way causal re lat ion between language and iden
tity. 

5 G i les, 3 1 2 .  

6 Carvajal ,  Gu i l le rmo, a n d  Is rael Driori ,  "La d iversidad etnico - cu ltural 
en la region atlantica y los p rob lemas de integ racion socio-espacial a l  
contexto regional costarricense," Revista Geografica 1 07 ( 1 987) : 1 9 , 
my t ranslation ,  explain ing  the depressed state of the local economy, 
clai m that: 

At p resent the Limonese region deve lopmental model 
cou ld  be summarized by saying that the benef its of the 
local economic activit ies either f lee the reg ion via mu lt i 
national corporations o r  e lse favor d i rect ly the publ ic 
treasu ry via taxes.  
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7 Edwards, J . ,  "Ethn ic Identity and Bi l ingual Education," in Language 
and Ethnicity and Intergroup Relations, ed. H .G iles (London:  Academic 
Press , 1 977), 254. Edwards' more complex def in it ion ( 1 985, 1 0) sug
gests that: 

Ethnic ident ity is al legiance to a g roup - large or smal l ,  
social ly dominant or subordinate - with which one has 
ancestral l i nks. There is no necessity for a continuation,  
over generations, of the same social ization or cultural 
patterns , but some sense of a g roup boundary must 
persist .  This can be sustained by shared objective char
acteristics (language, rel ig ion , etc . ) ,  or by more subjec
tive contributions to a sense of g roupness, or by some 
combination of both. Symbolic or subjective attachments 
must relate at however distant a remove, to an observ
ably real past. 

Definit ions of "ethnicity," of course, abound as do the criteria considered 
adequate for def in ing a col lectivity as an "ethn ic group," and as distinc
tive from a " racial g roup." In  this paper, I wi l l  adopt the view (based on 
Tu rner, 1 978) that an ethnic unit is formed by those ind ividuals who say 
they belong to ethnic group A rather than B, and are wi l l ing to be treated 
and al low their behavior to be interpreted and judged as A's and not B's. 

8 Fishman, 1 977, 1 6. Fishman states that "paternity" is a central experi
ence around which al l others can be clustered , and that: 

it deals with the recognition of putative biological origins 
and , therefore with the hereditary or  descent-re lated 
"b lood" ,  "bones" ,  "essence",  "mental ity" , "gen i us" ,  
"sensitivity", "procl ivity" derived from the or ig inal  puta
t ive ancestors of a col lectiv ity and passed on f rom 
generat ion  to  generation in  a biokinship sense. 

In other words, heritage determines one's eth nicity. From the point of 
view of a person 's experience, this "paternity" is probably seen as the 
key ( referred to as "primord ial" by Geertz, 1 963) to that ind ividual 's 
ethnicity, no matter whether it is played down, or even denied to escape it. 

9 Fishman ( 1 977, 20) c la ims that although d ist inct f rom each other, 
"pate rnity" and "pat ri mony" may rei nforce each other s i nce they are 
constant ly i nteract ing  i n  ethn ic ity, as poles a long a cont inuum.  The 
d iffe rence is  that wh i le  ethn ic patr imony is  learned , paternity is inher
ited from ancestry. I n  other words, 

The paternity dimension of ethnicity is related to ques
tions of how ethnicity col lect ivities come into being and 
to how individuals get to be members of these col lec
tivities. The pat rimony d imension of eth nicity is related 
to questions of how ethnic col lectivities behave and to 
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what the i r  members do i n  order  to express their  mem
bersh ip. The former maintains that one must e ither be 
or not be of a g iven ethn icity [ . . .  ] .  The latter recognizes 
that one either may o r  may not fu lf i l l  the obl igations of 
ethn ic ity. 

I nterestingly enough ,  it seems that these acquired characteristics of one's 
identity (Fishman's "patrimony") a re the key by which outsiders perceive 
a g roup's identity (G i les, 1 977, 326) .  

1 0 G i les, 326 .  

1 1 Johann Gottried Herder ( 1 744-1 803) , the author of Ueber den Ursprung 
der Sprache, argued i n  favor of the h uman innately-endowed capacity 
of reason and speech,  which u lt imate ly l i nks an ind ivid ual through h is/ 
her mother tongue, to the expression of the national ity's soul  and sp i rit . 

1 2  Smrth, A. ,  Theories of Nationalism (London: Duckworth, 1 971 ) ,  1 49-1 50. 

1 3 Harrison ,  Regina,  Signs, Songs and Memory in the Andes (Austin :  
Un iversity o f  Texas P ress,  1 989) ,  1 5, tel ls the story o f  G regorio Condori 
Mamani ,  a mono l ingual Quechua speaker when he served i n  the Peru
vian army some years ago: 

Up u nt i l  that t ime [entering  the army] I d idn 't speak any 
Spanish and I scarcely left there speaking Span ish ;  I 
almost spoke some Spanish at the end.  The l ieuten
ants and the captains d id n't want us to speak in  Quechua 
(runa simi) . 

" Indians,  dammit !  Spanish!"  they used to say. 
With that, they make you speak Spanish in  classes. 

1 4  Lieberson ,  S . ,  Language Diversity and Language Contact, essays 
selected and i ntroduced by A .S .  Oi l  (Stanford : Stanford U niversity P ress, 
1 98 1 ) ,  1 .  

1 5  Lieberson ,  2 .  

16  This terminology is borrowed from Lieberson ( 1 98 1 , 84) : 
By indigenous is meant not necessarily the aborigines, 
but rather a population sufficiently established in  an area 
so as to possess the  i nst itut ions and demograph ic 
capacity for  ma in ta i n i n g  some m i n i ma l  form of socia l  
o rder  t h ro u g h  generat ions .  

1 7 When two l ingu istic g roups come i nto contact, we may f i nd  a situation 
in which 1 )  the indigenous g roup is superord inate , 2) the mig rant g roup 
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is superord inate , 3) the ind igenous group is subord inate , 4) the migrant 
g roup is subordi nate , and 5) ne i ther g roup is supero rd i nate i n  a l l  
domains.  

18  By ' rapid , '  I mean a substantial change in the cou rse of only a few 
generations. 

1 9 Gumperz, 1 .  

20 Limonese Creole is cal led Imekaytelyuwl or Imekatelyuwl by its speak
ers. It comes from Jamaican Creole in which "Make I tel l  you [some
thing]" is equ ivalent to Standard Eng l ish "Let me tel l  you [someth ing] . "  
The broad transcription used here is a phonemic system accessib le to a 
non- in it iated reader. 

2 1  Ol ien,  M ichael 0. , "The Neg ro in Costa Rica: An Historical Perspec
tive," n .d .  ( 1 965) . M imeographed copy. 

22 Mamita Yunai is the tit le of a book by the Costa Rican novel ist Carlos 
Luis Fal las (San Jose , Costa Rica: Editorial Soley y Valverde, 1 941 , 
246) .  He explains that this is the name by which the Spanish speaking 
workers referred to the United Fruit Co. Mamita, of course , is a d iminu
tive of mama ( 'mother') and Yunai stands for the way the Costa Rican 
pronunciation of 'U nited' sounded . 

23 Since 1 948 (when Alex Curl ing was elected the fi rst Black Federal 
representative of Limon) , the National Liberation Party (Partido Liberaci6n 
Naciona/, i . e. the "social-democratic" party) has had cont inu ity in  carry
ing a B lack on its Limonese federal representat ive t icket to the National 
Assembly. It has obviously paid off, since the party won al l  but the last 
elections in Limon-which they lost by 1 6 ,000 votes or 73%. For the fi rst 
t ime since then , the present presidential cand idate ( i ronical ly enough, 
Figueres' son) decided not to have a B lack representative in  the Limon 
ticket, whi le the other major party, Christian Social Un ity Party (Partido 
Unidad Social Cristiano, i .e .  the "Ch ristian-democratic" party) does. It 
will be interesting to watch the forthcoming elections, in February of 1 994, 
to see whethe r the Black mi nority has given up its loyalty to "its" party. 

24 Many Blacks now work in  San Jose, and many others have taken up 
jobs on board ships,  if they are men ,  and as nann ies or  domestic ser
vants in the U .S . ,  if they are women. There is practical ly no fami ly in 
L imon that does not have some relative in  the U .S .  at this point. 
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25 This s ituatioh has currently affected L imon's youth in  a twofold man
ner: 1 )  those h igh school g raduates who stay i n  Lim6n are working as 
stevedo res , as messengers for the sh ipp ing  companies, or  in  the box 
factories or local refinery ;  and 2) the few who cont inue their studies at 
the local u niversity b ranches (of d ub ious q ual ity) or  in  the capita l ,  later 
opt for  wh ite co l lar  jobs ,  but  o nce t hey h ave s ucceeded i n  sec u ri n g  a 
degree these young people do not wish to return to Puerto Lim6n be
cause of the lack of chal lenging opportun it ies.  On the other  hand, the 
number of single mothers has increased d ramatical ly, and crack cocaine 
is avai lable for the asking .  A part icular L imonese neighborhood popu
larly cal led " Cieneguita" (and off ic ial ly Barrio Cristobal Colon) is now 
joking ly know as "Piedropolis" (from piedra which means crack cocai ne) . 

26 The degree of i l l iteracy is  relat ive ly  low i n  the P rovince of Lim6n as 
compared to the rest of the country. It was 7 .5% in the Central Province 
and 1 0.9% in the Province of L im6n accord ing  to the census taken by 
the Direcci6n General de Estad fsticas y Censos, Censo de Poblaci6n de 
Costa Rica (San Jose, Costa R ica: M i n ister io de Economfa y Hac ienda,  
1 984, 1 65) .  

27 Herzfeld ,  An ita, "B i l ingual I nstabi l ity as a Result  of  Government In
d uced Pol icies," in  ITL: Review of Applied Linguistics 48 ( 1 980) :  1 1 ,  here 
revised for 1 995. 

28 Duri ng a recent interview conducted in Li m6n (October 2,  1 993) a 
young Black professional shared with m e  that when he gets home from 
the office, often qu ite late at n ig ht ,  he is so t i red and stressed out that he 
f inds it hard to switch to LC after he h as been talk ing Span ish al l  day 
long at the office-even though he has a B lack Li monese wife. 

29 Edwards,  1 985, 49.  

30 Quoted by Huffiness, Mar ion L. ,  "Pennsylvania Ge rman: ' Do they love 
it in the ir  hearts?'" i n  Language and Ethnicity: Focusschrift in honor of 
Joshua Fishman, ed. James R .  Dow ( 1 991 ) , 9 .  
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Political Consciousness as a Com ponent of Black 

Consciousness in Brazil : 

Its Presence in the Popular Media 

David Covin 
California State U niversity, Sacra mento 

This research presents a study of articles in  six B razi l ian mass 
c i rculation magazines between 1 983 and 1 992 . It combines 
the study with an earl ier analysis conducted by the author. 
The research depicts the extent to which polit ical conscious
ness is represented as a component of Black consciousness 

in the publ ications. The research finds that one-third of the 
a rt icles in  the popular press on Black consciousness include 
an element of pol itical consciousness. This is a signif icant per
centage of the total .  The article concludes that, though to a 
minor extent, Black  polit ical consciousness has entered the 

publ ic discourse in B razi l 's popular press. 

The purpose of th is paper is to describe the extent to which 
pol it ical consciousness may be found as a component of B lack con
sciousness with in  a sampl ing of the Brazi l ian popu lar  p ress, and to sug
gest some s ign if icance of that description for the pol it ical l ives af Afro
Brazi l ians.  I n  the f i rst section the paper identif ies the popular press re
viewed and examines the re lationship between the popular press and 
the Afro-Brazi l ian popu lation .  Next, the re lat ionship between B lack con
sciousness and B lack pol it ical consciousness is d iscussed , i nc lud ing 
the s ign if icance of  that re lat ionship for th is  paper. I t exami nes the role of 
the cu ltura l  question i n  some detai l .  Th i rd ly, the pape r sets forth its work
ing defin it ions,  inc lud ing those of Black consciousness and B lack pol i t i 
cal  consciousness, among others. The paper i l l ustrates how each of 
those def in it ions p lays out in the general f ind ings and reaches some 
conclusions on their s ign if icance. 

Explorations in Ethnic Studies Vol. 18, No. 1 (January 1995 ) :  97- 108. 
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The Sources 

This study util izes work published during the Spring of 1 992 in 
the Western Journal of Black Studies. 1 That work focused on Black con
sciousness as it appeared in  the Brazi l ian mass c irculation magazine, 
Veja, between 1 978 and 1 982. I concluded that article by noting that my 
research confi rmed my two in itial hypothesises: ( 1 )  that Veja promoted 
the notion of racial democracy and minimized the p resence of B lack 
consciousness, and (2) Veja's reportage reflected the vei led character 
of Brazi l ian racism.2 

This study revis its those data and expands the data base. There 
was a min imal presence of Black consciousness in  Veja's pages. I n  the 
1 992 study I found only seventeen articles wh ich I identified as repre
senting some form of B lack consciousness. Additional sources exam
ined for this study include Veja throughout 1 983, 1 99 1 , and some of 
1 992 editions; Afinal in 1 989, Isto E in  1 991 , Visao in  1 989, Manchete in 
1 988, Placar in  the late 1 980's and early 1 990's, and a special l iteracy 
supplement of Minas Gerais in 1 988 entitled, " 1 00 Years of Abolition: 
The Black Man Today. " 

Whi le,  except for the special supplement, I again found pickings 
sl im-I found no articles meeting my tepid definit ion of B lack conscious
ness in  Placar (a soccer magazine)-there were enough articles overal l  
to enable me to determine the extent to which a pol itical e lement was 
p resent in the coverage. I found forty-one articles in the categories I 
identified in the mass c i rculation magazines. There were also twenty
three articles in the special l iterary supplement. I am reporting on a total 
of eighty-one articles. 

The Popular Press and the Afro-Brazi l ian 

I t  is important to point out that the Afro-Brazi l ian population is 
largely i l l iterate or  semi-l iterate. 3  As a result ,  Afro-Brazi l ians are not, pri
mari ly, consumers of the popular p ress, but to the extent that they are 
present in  it, a re primari ly objects of its scrutiny. Hence there is l itt le 
need and l ittle intent for that press to address them. With regard to the 
subject matter of this research,  what we see in  the press is for the most 
part a ref lection of how white Brazil ians see B lack consciousness. The 
fi rst statement we must make about that vision is that it is decidedly 
l imited . Black consciousness is peripheral to white Brazil ians' view of 
the universe and to their  view of Brazi l .  They are much more attuned to 
Black consciousness within the United States,4 but it is a phenomenon 
which, to them, is alien to Brazi l .5 
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Black Consciousness and Pol it ical  Consciousness in Brazi l : 
The Prevai l i n g  Tendenc ies 

Throughout the l ite ratu re on B razi l ,  both on Brazi l at large and 
on Afro-Brazi l ians i n  part icu lar, there is no smal l  recognit ion of a con
t inual  and widely recog n ized t radit ion and p resence of B lack conscious
ness.6 It is specifical ly not pol it ica l ,  a nd that has been one of the major  
complaints of  Black activists.?  

M uch of  the obvious character of  Black consciousness has been 
the p ract ice of Yoruba-N ago re l ig ions as man ifested in  Candomble ' ,  
Macumba,  and to lesser extents U m banda; i n  the widespread teach ing 
of  the martial art , capoeira; i n  the use of  African foods and musical i n 
struments; in  widespread recog n it ion o f  the  African contribution to  Bra
zi l ian culture ;  in h istorical s ites specif ica l ly related to the African and 
slave experiences; i n  the l i te ratu re ;  and i n  cultu ral organ izations such 
as Samba schools ,  B locos Afros, and Afoxes ' .  

However, th is widespread and long lasting  Black consciousness 
has had scant pol it ical express ion .8 

Thus it is possib le ,  i n  fact, it h as been the norm ,  to have exten
sive cultural expression of Black consciousness i n  Brazi l with an ac
companying void of pol it ical express ion .  If, on the other hand , contem
porary expressions of  B lack consciousness, even in  mainstream media ,  
inc lude a s ign ificant pol it ical component ,  then the potential for  pol it ical 
act ivity rooted in  B lack conscious ness m ust be recogn ized . As Karl  
Mannheim reminded us long ago,  it is  the m ind that p repares the way for 
act ion.9 

A Note About C ultu re 

During the B lack Power M ovement in  the Un ited States of the 
late 1 960s and early 1 970's,  the B lack Panther Party asserted a d isti nc
t ion between what it called its own members (Revolut ionary National
ists) and what it labeled some of i ts adversaries (Cu ltural National ists , or 
perjoratively, "pork chop nat ional ists" ) . 1 0  This emphasis was in  part ,  at 
least , an expression of the M aoist l i ne  pol itics takes com mand . 1 1 This 
accent highl ighted the importance of pol itics in  social change. For that rea
son , if no other, the Panthers' emphasis on the pol itical l ine was significant. 

However, many arg ue, and arg ued then,  that the Panthers' d is
t inct ion was a fa lse one. Cu lture can not be extricated from pol it ics, such 
th inkers asserted, and any pol it ical l ine has a cultura l  base , whether its 
adherents are aware of it or not. 1 2  Specifical ly with regard to the pur
pose of th is paper, such th inkers would argue that one cannot usefu l ly  
separate pol it ical f rom cu ltu ra l  facto rs ,  and that to do so is not  on ly an 
exercise in  the absurd ,  i t  is analyt ical ly counter-productive . Hence , what 
th is paper contemplates is misguided.  
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I ndeed , many Afro-Brazi l ian activist adamantly assert this posi
t ion. I was lectured on this very point by members of the Unified Black 
Movement (MNU) in Salvador during the summer of 1 992. Our stance , 
they mai ntain ,  is at its roots cultura l .  Our cu ltu ral view and our cultural 
activities cannot be separated from our pol itical views. They are one 
and the same. However, much pol itical power may grow out of the barrel 
of a gun-a pol itica l stance represents the leaves and f lowers of a tree 
whose roots and trunk are cultural .  

The analysis in  this paper accepts that l i ne of reasoning.  It does 
not, however, accept as a corol lary that a cu ltu ral stance which is spe
c ifical ly Afro-Brazi l ian in and of itself assumes a pol itical d i rection which 
is Afro-Brazi l ian.  I argue that an Afro-Brazi l ian cultural stance can be the 
base for a react ionary, a conservative, a moderate,  a l ibera l ,  or  a rad ical 
pol itical perspective. I ndeed , I maintain that a clear, Afro-Brazi l ian cul
tural stance can even be the basis for an entirely confused and befudd led 
pol itical stance. Therefore, a Black cultu ral consciousness, whi le it may 
be a prerequ is ite for a Black pol itical consciousness, does not guaran
tee it. Afro-Brazi l ians who created Candomble' and Macumba, who prac
ticed Capoe i ra ,  who chanted Yoruba, p layed African d rums, ce lebrated 
Carnaval ,  wore African masks, and maintained tr ibal identities, were and 
are ent i rely capable of accepting the Brazi l ian myth of racial democracy 
and of whitening as an acceptable form of social up l ift. Their Afro-Brazi l 
ian cultural base al low them to take a pol itical stance which is not at a l l  
B lack, or  African-centered . It is not a stance which could be associated 
with Black political consciousness. 1 3 

Therefore , in  this research I look, specifical ly, for pol it ical ex
press ions which are African-centered , which are rooted in a concern for 
the pol itical wel l -being of Afro-Brazi l ians. Because Afro-Brazi l ian culture 
alone has not proven itself a sufficient base for a pol it ical consciousness 
attuned to the specific imperatives and visions of Afro-Brazi l ian people, 
it is important to identify a component of Afro-Brazi l ian consciousness 
which has. In this study I look explicitly for expressions of Afro-Brazi l ian 
pol itical consciousness. I look for them in the mass media, in part ,  be
cause to the extent that they have fi ltered into media, they have entered 
the publ ic dialogue as a legitimate viewpoint. 

Definitions of B lack Consciousness 

To ground the paper I must establ ish what I mean by B lack con
sciousness and , specifical ly, Black pol itical consciousness. As the base 
definit ion of Black consciousness I use the one I had appl ied in my ear
l ier  study of Veja. Most s imply stated it is this: I w i l l  consider as repre
senting B lack consciousness an article in which a d istinction is made 
between Afro-Brazi l ians and other Brazi l ians . 1 4 I have, additionally, added 
six other di mensions to Black consciousness. I c lassify an article as: ( 1 ) 
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l im ited to the p resence of Black consciousness. (2) contain ing  Black 
consciousness which is  cultura l .  (3) conta in ing Black consciousness 
which is pol it ica l .  (4) conta in ing B lack consciousness which is both cu l 
tura l  and pol it ica l .  (5 )  contain ing  B lack consciousness wh ich identif ies 
racia l  prejud ice. and (6) art icles wh ich deny the existence of racism i n  
Brazi l .  

I use the fol lowing working def in it ions for each of the six catego
r ies.  To be p laced i n  a category an art ic le needs to have on ly one of the 
major identif ie rs for  the category. e .g  . .  cu l tural consciousness might in 
clude on ly l ifestyle e lements. o r  on ly art ifacts . It need not inc l ude both .  

Black consciousness: A specific awareness of  a part icular iden
tity for persons of African descent. a d istinction  between B lack people 
and othe rs .  

Cultural: A recognit ion of common elements of  l ifestyle. formal 
and informal expression ( inc lud ing art forms) .  p roduction and consump
t ion of artifacts which derive f rom a common African ancestry. 

Political: A recog nit ion of the i mportance of mob i l iz ing the B lack 
population to participate in and i nf luence pol itical power as B lack people. 
and the recognit ion of pol itical and social factors which have a pronounced 
effect specifical ly on the l ives of Afro-Brazi l ians. 

Political/Cultural: A combinat ion of any of the elements of Cu l 
tural above with any o f  the elements o f  Pol it ical below. 

Racial prejudice: An expression of racia l  prejud ice related to 
Afro-Brazi l ians.  

Denial of racial prejudice: Expl ic it denia l  of racial p rejudice in 
Brazi l .  part icularly with regard to Afro-Brazi l ians.  

I l l ustrations of the Categories of Black Consc iousness 

The fol lowing examples are i ntended to serve as i l l ustrat ions of 
how I operational ized identificat ions of each category of Black conscious
ness. 

Black consciousness : 

An article on cr ime i n  the 28 Aug ust 1 99 1  edit ion of Isto E men
tioned . " . . .  a mUlatto youth.  1 7  years 0 Id . . .  " 1 6  An art ic le in  the 1 7  Septem
ber 1 988 edition of Manchete provid ing background about an opera singer 
said . " Black and poor. she was born and raised in  N iopol is .  i n  the center 
of Baixada F lumi nenese. a suburb of R io . " 1 7  

Cultura l :  

An article i n  the  1 9  December 1 989 edit ion of Afinal was en
tit led , "B lack C ulture." I t  was about a documentary f i lm which ,  the a rt icle 
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said ,  was, " . . .  9 1  minutes on black culture that had crossed over from 
Africa to the Americas . " 1 8  An a rticle in the 29 March 1 989 edit ion of 
Visao covered a Candomble' priestess in Salvador, Mae Aninha,  who 
was the Mae de Santo do Opo Afonja' , a ferreira in Salvador. 1 9  An ar
ticle in Veja of February 1 991  was on the Bloco Afro, Oludum,  the musi
cal group which performed on an album with Paul Simon. I t  identified 
them as an Afro-Braz i l ian musical and cultural group.20 

Political :  

A 1 4  May 1 988 edit ion of Manchete carried a n  article about an 
exposition on the history of Black people in Brazi l  which was entit led , 
"Slavery in Brazi l , the extinction of the Traff ic, the Campaign for Abo l i 
tion and the Search for Citizenship."2 1 On 1 6  November 1 983, Veja car
ried an article about race and poverty. It showed how greater poverty is 
associated with Afro-Brazi l ians than with wh ite Braz i l ians.22 On 8 May 
1 991 , Isto E had an article stat ing that the death penalty appl ies most 
d i rectly to poor people and Black people.23 

Cultu ral/Politica l :  

On 18 May 1 983, Veja printed an article entit led , "Rhythm in  
Black. "  It was about the growth of the Black movement in  Salvador, and 
it mentioned Blocos Afros and Afoxes , both of which it cal led trad it ional 
carnaval groups in  Bahia. It described such groups comi ng together in a 
neighborhood to dance and to d iscuss the Black problem.24 

Racial Prejudice: 

On 24 January 1 979, Veja had an article about the racist town 
of Itapocu where Blacks and Whites had separate and excl usive par
ties, bal l rooms, and Cathol ic churches.25 

Distribution of Articles by Categories of Black Consciousness 

In the in it ial study, fou r  of the articles were polit ical , two were 
cultu ral , three were both pol itical and cultura l ,  f ive were simple expres
sions of Black consc iousness , two identified the existence of racial prej u
d ice , and one den ied it. In later issues of Veja I identified fou r  pol it ical 
articles , seven cu ltu ra l ,  two both polit ical and cultura l ,  s ix expressing 
Black consciousness, and three denying the existence of racial preju
d ice . My review of  other publ ications found Afinal with two cultural  ar
ticles and Isla E with three polit ical articles, two Black consciousness 
a rticles, and fou r  art ic les denying existence of prejud ice . Manchete pro
duced two polit ical articles, one cultural  artic le, one both pol it ical and 
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cultura l ,  and one ind icating  Black consciousness. Visao showed three 
cultural a rticles. Combined , these later magazines p ri nted f ive Black 
consciousnsess articles, th i rteen cul tura l ,  ten pol it ical ,  three with cul
tura l  and pol itical combined , fou r  wh ich cited racial prejudice, and six 
which denied the existence of racial p rejudice. The special l iterary supple
ment produced one Black consciousness article ,  two cultural ,  seven
teen pol it ical ,  two combined cult u ra l  and polit ical , and one  denyin g  the 
existence of racial prejud ice. 

In the press at large ,  a total of twenty articles had some expl icit 
pol it ical content. That number was exceed on ly by articles with some 
cultural content. For al l  the magazines reviewed,  34.5% of the articles 
had some pol itical content, as compared to 64.5% which did not. The 
literary supplement was altogether d ifferent. E ighteen of the twenty-three 
articles had some pol itical content, o r  73.9% of the tota l .  

There can be no q uestio n  that  wi th  over  one-th i rd of  the articles 
in the popular press in wh ich Black consciousness appears having some 
pol itical consciousness content, Black consciousness which appears i n  
Brazi l ian mass c irculat ion magazines has a s ign ificant pol it ical element .  
If one looks at  t reatments wh ich  focus specifically on Afro-Brazi l ian con
cerns , one f inds an even h igher  inc idence of pol itical elements-73.9% 
i n  the Minas Gerais supplement. Despite the overal l  paucity of articles in  
which Black consciousness appears ,  that suc h  a p ro port ion of  the total 
is expl icitly pol it ical is a matter of no s mal l  i mport .  

Conclusions 

Keep i n  mind that I reviewed l iteral ly thousands of articles to 
come up with eighty-one express ing some pol it ical consciousness: over 
1 3,000 i n  my earl ier study and a l ike n umber i n  the more recent maga
z ines.  In short ,  the articles reported on here constituted approximately 
0 .31 3 of one percent of the popula r p ress articles I su rveyed.  This hardly 
speaks to a s ign ificant p resence of articles on b lack consciousness in 
the popular media.  As I suggested earl ier, however, there is at least one 
very good reason for this.  The overwhelming numbers of people buyin g  
a n d  reading these magazines are not Afro-B razi l ians.  White Brazi l ians 
do not pay much attent ion to Black consciousness. Yet i nterest ing ly 
enough ,  when they do,  at least one-th i rd of the t ime they recognize that 
it has pol itical d imensions. 

In 1 988,  when a number of publ icat ions d rew special attention 
to the p l ight of  Afro-Brazi l ians,  it was the 1 00th anniversary of  the abol i 
t ion of  slavery. In  those publ icat ions ,  as represented by the Minas Gerais 
l i terary supplement, m uch more concentrated attention was g iven to the 
recogn it ion of pol it ical e lements i n  Afro-Brazi l ian self-consciousness.27 

This t rend reverses the long-standing tendency for the Afro-Bra
zi l ian voice to be specifical ly a cultural voice, devoid of a pol itical d imen-
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sion . With at least forty-four percent of the Brazi l ian population having 
African ancestry, and possibly more than fifty percent,28 should such an 
emphasis make more than marg ina l  headway among the Afro-Brazi l ian 
population, the potential impact on national political l ife is immense. Imag
ine the Civil Rights movement in the United States magn ified by a factor 
of five. The prospect is a lmost incomprehensible. 

I make no c laim that anything remotely l ike that is now under
way. I simply point out that even in the al most exclusively wh ite Brazi l ian 
mass circu lation magazines, there is some, even if  minute, recogn ition 
that Black consciousness in Brazi l sometimes contains a pol itical com
ponent. B lack pol itical consciousness has attained at least a modicum 
of acceptabi l ity in  public d iscou rse. This condition has great potential for 
the future of Brazi l ian pol itical l ife. 

Afterthought 

We do not know from these data how widespread attitudes in
corporating some Black political consciousness are among the Afro-Bra
zi l ian population . But we do have some evidence of the significance of 
Black consciousness for communication with the Afro-Brazi l ian masses, 
and the degree to wh ich Afro-Brazi l ian activists who possess Black con
sciousness are attuned to that significance. I wil l  provide three examples 
by way of i l lustration. 

I n  Brazi l there is an extensive publ ic education campaign to 
combat A IDS. One element of it, publ ished by the Institute of Rel igious 
Studies i n  Rio, consists of a comic book which i l lustrates the dangers of 
A IDS through the cosmology of Candomble ' .29 The opening words of 
the comic book are a Candomble' g reet ing, "Odo Ya' ! "  The next words 
are addressed to devotees, "To Babalorixas, Yalorixas, omon orixas and 
everybody that attends the terreiro communities . "  The comic book pro
ceeds then  wi th  t h ree separate p ictu re-stor ies i l l u strat i ng  basic 
Candomble' myths, and fol lowing each with a specific lesson that the 
particular story can teach about A I DS:  ( 1 )  I f you fol low certa in rules, you 
can avoid it; (2) Avoid exchanging blood or  touch ing instruments con
taminated with human blood; (3) Seek help and provide support for those 
who are sick with the d isease. This use of Black consciousness is en
ti re ly cultural ,  but it is used i n  a public health approach.  It is a deep use 
of Black cu ltu re .  It is esoteric, accessible only to those famil iar with it, it 
is quite detai led, and it is used for specific purpose. Rel igious and health 
activists real ized that Black cu ltu re has tremendous potential for reach
ing,  and possibly transforming, the l ives of the Afro-Brazi l ian masses. 

The second has to do with the Bloco Afro, l ie '  Aiye' ,  in Salvador. 
This is an extremely popular carnaval g roup, ostensibly a cultu ral  g roup.  
Yet they te l l  us otherwise. In a May 1 992 information bul letin ,  0 Mondo, 
announcing the theme for the 1 993 Carnaval ,  l ie' Aiye' says, " I n  1 974 
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we of l ie '  A iye' began our  work of rais ing the consciousness of the Black 
Baiano and Brazi l ian ,  we had as one of our  basic references , the struggle 
of North A merican Black people for equal  r ig hts and cit izenship in  the 
Un ited States . "30 In other words,  since 1 974 , they have been self-con
sciously us ing a cu l tural g roup and cu ltu ral activities to raise pol it ical 
consciousness. They say, " l ie' Aiye' is one of the most s ign ificant ex
amples of th is resistance of Black people in the Americas . "3 1 They not 
on ly recog n ize the ro le  of B lack consciousness in  reaching the Afro
B razi l ian masses pol it ical ly, they are steadfastly us ing it . 

The th i rd ,  by far the most powerfu l ,  is  the campaign of Bened ita 
da S i lva for the mayora lty of R io de Janeiro i n  1 992 .  Her campaign ex
p l icit ly expressed a B lack pol it ical consciousness. Benedita said ,  " For 
years, a B razi l ian pol it ic ian has always been rich ,  wh ite, and male .  Now 
we have a new profi le :  a black woman fro m  a poor background . "33 Yet 
hers was not a campaign which was marg inal ized . Though at the begin
ning of the p rimaries she had on ly fou r  percent voter support, she ended 
the pr imary with the h ighest n umber of votes, guarantee ing a place for 
herself as one of the two cand idates in  the general e lect ion .  Though she 
lost the general e lection-she garnered forty-eight percent of the vote 
whi le expl ic it ly and adamantly articu lat ing a vis ion i nformed by Black 
political consciousness-Bened ita de Si lva is a member of the Un if ied 
B lack Movement. 

With occu rrences such as these and with the i ncred ib le popu
larity of a g roup such as O ludum,  there may be in the scant references 
to Black pol it ical consciousness in the overwhel ming white popular maga
z ines of Braz i l .  . .  more than meets the eye. The g round is ripe for further 
study. 
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The Spectacle of the Invisible :  

Sephardic J ewish Identity 
in Multicultural Education 

Cara Judea Alhadeff 
Pennsylvania State U n iversity 

This study assesses from a North American Sephardic (Span
ish-Jewish) perspective, the ambiguous relationships among 
Jews, "people of color, "  and defin it ions of "whiteness" in  order 
to re-evaluate mult icultural  education in  the Un ited States. My 
i ntent is not to polarize mu lt iple cu l tural  identities but to i l lumi 
nate and clarify diffe rences in Jewish histories, identities, and 
cultures. The assumption that al l  Jews are and can pass as 
white, and therefore "have privi lege,"  denies the complexities 
of rac i s m ,  an t i -Semi t i sm ,  wh i teness ,  ass i m i l at i o n ,  and  

mult icultural ism. I n  a world where hierarch ical divisions nar

rowly define our perceptions, our  relat ions to power, and our 
mu ltiple identities, Sephardic non-white Jews are often simul

taneously defined and exc luded by "whites , "  "people of color, " 
and by those who are themselves stereotyped as the "mono
l ithic Jew" ( i .e . ,  the German or  Eastern E u ropean Jew) . By 

examining historical and social constructions of "whiteness,"  I 

hope to compel Jews to pol it icize the construction of our  iden

tities within  the context of the d iaspora and cu ltu ral  workers to 
s t rengthen the v i ta l i ty, c o m p l ex i ty, a n d  l e g i t imacy of a 

mu lt icultural curr icu lum.  

As a Sephard ic female who is conscious of having been socia l ly 
and cu ltu ra l ly condit ioned by Ame rican i nstitut ions, I experience dai ly an 
ambiguous " ident ity of exi le , " which I def ine as the spectacle of the invis
ible. This study assesses, f rom a North A merican Sephard ic (Spanish
Jewish) perspective, the complex relationsh ips among Jews, "people of 
color, "  and def in it ions of "wh iteness" in order to examine the intersec
t ions of mu lticu ltural  education and the po l it ics of representation in the 
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United States. Such re-evaluation is particularly significant in  l ight of grow
ing anti-Semitism result ing from white supremacy at the extreme right, 
and various resistance movements at the rad ical left , such as the 
unexamined Christianity of Liberation Theology. 1 

With this paper, I intend to use the term "spectacle of the invis
ible" as a lens through wh ich I examine power relat ionships among 
Sephardic peoples, the United States as one of their many white "host" 
countries, and the repressive homogenization which such "hosting" 
breeds. Just as there is no monolithic Native American, or s ingular Asian, 
Arab, or African ,  Jews come from I ndia, China, Egypt, Ethiopia, Mexico, 
and Montana. My i ntent is not to polarize multiple cultural identities, but 
to i l luminate and clarify d ifferences in Jewish histories, identities, and 
cultures in order to strengthen the vital ity, complexity, and legitimacy of a 
multicultural curriculum.2 

Dominant forms of cultural and pol itical representation in  the 
United States call for all Jews to assimi late into white institutions. "White" 
is a socio-pol itical construction, not a biological one, which is manifested 
with in our society's power-structure .  I use the terms "white" and "power
structure" to refer to a systematic universal izing and dehistoricizing of 
Jewish peoples now l iv ing in the United States: "Our school system 
teaches us that we must forget ourselves. We must. . . learn a language 
which un iversalizes, so that not only [are] our voices[s] s i lenced, but our 
very existence[s are] e l iminated. "3 I n  the Un ited States, the multiple lay
ers of Jewish identities are lumped together into the anonymous, homo
geneous Jew and then lumped again i nto the category of "White."  It is 
this i ronic trap that perpetuates anti-Semitism and s ign ifies the spec
tacle of the invisible. 

The assumption that al l  Jews are and can pass as white (and 
therefore have privilege) denies the complexities of racism, anti-Semitism, 
wh iteness, multicultural ism, and mult ipl icity of Jewish identities. I ques
tion, what color is this white? 

According to James Baldwin :  

No one was white before he/she came to America. I t  
took generations, and a vast amount of coercion , be
fore this became a white country . . .  The Jewish commu
n ity-or more accurately, perhaps, its remnants-in 
America has paid the h ighest and most extraordinary 
price for becoming White. For Jews came here from 
countries where they were not white, and they came 
here, in part, because they were not white.4 

Given the recurrence of pogroms, inquisitions, quotas, and varia
tions on the Dreyfus affair, clearly, Jews cannot and do not i ntegrate into 
our "host" societies; we either become invisible or stand out as a stereo-
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type. This contradictory condit ion results i n  ass imi lat ion and compl ic ity 
in our  own si lencing .  Assimi lation is too often manifested as internal ized 
oppression .  Internal ized oppression is "the result of psychological and 
ideological domination . . .  the primary means by which we have been forced 
to perpetuate and agree to our own oppression. "s  S imi larly, Trinh T. M inh
ha states : 

When those who are d ifferent, o r  'other' ,  are admitted 
to the d iscussion,  they are only admitted on the terms 
of those in  power, using 'their' language and 'the i r' stan
dards for discourse. But, th is just ends up 'al lowing'  those 
who are d ifferent to contribute to their  own si lencing,  
and at the same t ime, legit imizes the d iscussion.6 

Assimi lat ionists ( i .e . ,  Jews who readi ly identify themselves as 
wh ite) are often whiter than white. (Th is is only the case, of cou rse, unt i l  
our  "cert ificates of pure b lood , "  " I impieza de sangre , "  are verified by au
thorities.)  Accord ing to Aud re Lorde,  they take on  the " language and 
manners of the oppressor" to g ive themselves an " i l l usion of protec
t ion . "? Cherrie Moraga tel ls us that those who are able to "pass" become 
accl imated to the sound of white language . . .  " I had d isowned the lan
guage I know best- ignored the words and rhythms that were closest to 
me. I had but off the hands in my poems. But not in conversation :  sti l l  the 
hands could not be kept down. Sti l l  they insisted on moving" .8 

Hierarch ical degrees of socially constructed whiteness deter
mine power relationships;  we are social ized to act as though "passing" 
as wh ite g rants us immunity and power. What is the nature of th is pass
ing? "To pass . . .  is to get by in publ ic l ife . . .  but only at the mercy of detai led 
and conscious concealment and invention . "g Passing cannot presume 
acceptance and community: "For some Jews, 'passing '  seems a choice; 
for others,  passing means total denial and pain ;  for sti l l  others,  passing 
is something they do without even th inking,  and for sti l l  others,  pass ing 
as wh ite/American/normal is  i mposs ible . " 1 o Wh iteness,  j ust as the 
mainstreaming,  or  what I identify as Yidd ish iz in ,  of  what it means to be 
identif ied as a Jew, has functioned as a conven ient tool  for both expos
ing  and denying my identities as a Sephardic woman. 

I n  her essay, "La G uera, "  ("fai r-skinned , " )  Moraga confronts her 
identity as marg inal C hicana. She describes "a wor ld that is both al ien 
and common to me: the capacity to enter into the l ives of others . " 1 1  
Moraga stresses that those who have the "abi l ity" to pass, are only "pe
r ipheral ly advantageous."  Accord ing to the specific c i rcumstance, I am 
able to pass as white or  as non-wh ite, whi le s imultaneously, I am de
fined as neither. Nava M izrahhi 's poem of contradict ions explores her 
experience of hybrid identit ies. 

I I I  
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"To Be an Arab Jew" :  

To be an Arab Jew. 
What is the tit le? 
What does it mean? 
Are you Arab? Are you Jewish? 
Where you stand ing? 
How can i t  even be? 
You are either Arab, 
Or you are Jewish-
Because there is the Arab-Jewish confl ict. 
But I am an Arab Jew, 
Because Farha Abdal lah 
Came from I raq 
Which is Arab country. 
Of cou rse when she came to Jerusalem, 
She become Farha Mizrahh i .  
She is Jewish.  
She been to the synagogue 
Every Friday night and Saturday morning.  
She keeps kosher. 
Her language is Arabic. 
The music she l istens to is in  Arabic. 
And her connection to the big world 
Is th rough the Arabic department 
Of the Israel i  television.  
Since she l ive in  Jerusalem, 
She cou ld also enjoy some more 
Program from the TV station i n  Amman. 
I d idn't grow up speaking Arabic. 
And throug h my chi ldhood , I wasn't able to communi
cate with my grandmother. 
My parents wanted me to speak Hebrew. 
Then I went to school and learned Eng l ish and French . 
Arabic never been a priority for them. 
In the housing project we l ived i n ,  
People from Persia Kurdistan Morocco 
I raq Egypt Bukhara Yemen 
Lived one next to other. 
And instead of a multi-culture 
We heard the national radio play 
European and " Israe l i "  music.  
And then was the Arabic department. 
But you don't real ly l isten to it 
Because in the p rojects everyone could hear 
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What you l isten to-and you are 
Ashamed to be caught 
Being an Arab Jew. 1 2 

Not on ly does such ambiguous marg ina l ity th reaten the homog
enizing defin it ions of "what is a Jew?, "  but it clearly reflects social re la
t ionsh ips Sephard ic Jews have had with i n  their/our  host countries. "As 
Sephard im,  it is  ou r  mu lt icultural h istories and hybrid sensibi l it ies that 
enable many of us to identify with the c rypto-Jews of the southwest, with 
the Ethiopian Jews, with the Palestin ians,  and the Moslems of Yugosla
via . " 1 3 This rec iprocal respons ib i l ity reminds me of Rabbi H i l le l 's provo
cation ,  " I f I am not for myself, who wi l l  be? If I am on ly for myse lf, what 
am I ? "  Rabbi H i l le l 's assertion resonates with the potential to cross bor
ders set by h istorical and social constructions of power and their  impl icit 
and expl ic it ways in which assumptions about and rep resentations of 
Jews i nfor m  cu ltural norms. Accord ing to David Rabeeya , "Sephard ic 
Jews must recogn ize the international d imensions of their  s ituation which 
is comparable to many other  g roups who have been subject to forces of 
b igot ry and prej udice. " 1 4  

I n  a world where h ie rarch ical d ivisions and def in it ions narrowly 
define our  perceptions, ou r  re lat ions to power, and our  mu lt ip le identi
t ies, as a Sephard ic non-wh ite Jew, I am s imu ltaneously def ined and 
excluded by "whites,"  "people of color, "  and by those who are them
selves stereotyped as the "monol i th ic Jew" ( i .e. , the G erman or Eastern 
Eu ropean Jew) . O nce again, I am the spectacle of my own invis ib i l ity. 
This spectacle explo its the red uct ionism of Jews' ambiguous identit ies 
and denies, exotic izes, or ignores a Spanish presence whi le  it object i 
f ies the anonymous Jew who supposedly has the option and desire to 
assimi late and who can conven iently, a lbeit  temporari ly, f it into the main
stream. 

Thus,  I perce ive myself as a k ind of h idden or i nvisib le Jew in 
Ch ristian North America. 1 5 Sephard im are often mistaken as Moslem or  
Catho l ic and " pass" i nto situations where ant i-Semit ism wou ld  have s i 
lenced a Yidd ish speaking person .  Th ree years ago, for  example,  when I 
was l iv ing i n  Tunis ia ,  for reasons of da i ly survival I had to conceal that I 
am a Jew. I n  spite of the gu i lt I fe lt ,  I was g ratefu l  to be mistaken as an 
Arab from the city. On  the other hand,  "Ashkenazi Jews here i n  the U.S.  
often label  Sephard im as 'exotic,' and often do not see us as rea l ly  being 
Jewish ,  g iven that our physical characteristics , or  lang uages ( inc lud ing 
our  Hebrew) , as wel l  as our l iteratu re, fol klore ,  music ,  foods,  and rituals 
are a hybrid of Spanish, Arabic, and Tu rkish . " 1 6  

Another layer of th is contrad ict ion of a n  identity of exi le is that 
for the very reason the Sephard im had been exi led fro m  the i r  own par
t icular countries for be ing Jews, when they arrived in  the U n ited States 
they had to prove to other Jews that very "Jewish ness" :  
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The American Jewish popu lation here had no idea that 
these immigrants [Sephardic or  Levantine] were Jews. 
The Hebrew Immigration Aid Society (HIAS) sent people 
to the boats to help the Jewish arrivals ,  but they fai led 
to identify the Sephard im as Jews. Rabbi Marc Angel 
goes on to say that the Sephard im weren't recogn ized 
as Jews by the Ashkenazim because they didn 't know 
Yiddish ; their pronunciation of Hebrew was different; and 
their  names were Alhadeff, [Cardoza] , and Angel , which 
to Ashkenazim didn't sound 'Jewish ' . 1 7 

The Sephard ic " invisible" identify of the "minority with in a minor
ity" 1 8 is reinforced by what the mainstream perceives as mainstream 
Jews. For example, the stereotypical "known" Jew speaks Yiddish.  La
d ino, the language of the Sephard im ,  is not acknowledged as a Jewish 
language; thus, it is not a target of derision, as is Yiddish. M ichele Wal lace 
makes a s imi lar case against theoretical d iscourses, in which " race" is 
marg inal ized , trivial ized , and excluded . "[Such conven ient omissions] 
provide the component parts for the structure of racism in the dominant 
d iscourse. It has meant and continues to mean that as you turn to the 
cultu ral left you are greeted by the emphatic symbol ic representation of 
you r  own invisibi l ity. At least ' race' is real  to the reactionary right."1 9  

Clearly, homogenizing definit ions of a l l  peoples tend to perpetu
ate racism and divisiveness. It is essent ia l ,  therefore, not to ignore basic 
cu ltu ral  differences among Jews l iving in the Un ited States. My personal 
experiences resonate with Barbara Ch rist ian's statement: "Many of us 
are part icular ly sensitive to monol ith ism because one major element of 
ideolog ies of dominance, such as sexism and racism,  is to dehumanize 
people by stereotyping them, by denying them the i r  variousness and 
complexity. "2o 

Because in  the United States we are taught that ambigu ity is 
not only threatening,  but "absolutely" inval id , the reductionism of identi
t ies has become inst itutional ized . Ethnic ambigu ity th reatens the purity 
of the power-structure. In institutional arenas (un iversities, publ ic schools, 
governmenta l ,  and cultural sites) , and in  organized hate groups, Jews 
are consistently defined by others: the economic essent ia l iz ing view of 
the corporate Jew, a l lud ing to both wealth and conspiracy; the Israe l i  
perceived as only the Zionist,2 1 erasing the existence of Arab-Jews and 
Palestinian- Israel is ;  the rel ig ious Jew, deleg iti mizinng the secu lar Jew 
(d iscussed below) ; and the Eastern European or German Jew, ignoring 
the presence of Spanish Jews and al l  other non-wh ite "non-Ashkenazim. " 
"Jewishness" is ampl if ied as a race by the extreme right and reduced to 
a rel ig ion and/or Israeli pol itics by the Left-both l iberal and rad ica l .  I n  
contrast, Amalia Mesa-Baine stresses that, "power [functions] as the 
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abi l ity to create self-def in it ions u pon which one can act . "22 
Assim i lat ion to expected norms ( in  contrast to act ive Jewish  

secularism) leaves Jews powerless to personally define and publ icly voice 
our  identit ies beyond i nstitut ional ly stereotyped categories which are 
perceived "natu raL"  As a Sephard ic woman , if I am to chal lenge the 
erasures of assim i lat ionism ,  to demyst ify and commun icate beyond con
structed boundaries, I must examine my experiences of cu l tural isola
t ion f rom the "American Jewish commun ity" within i ts social  context in 
the United States. 

Multicultural advocates, as h istorical agents and cultural workers, 
have the responsibi l ity to recognize the dangerous d ichotomy of defin ing 
racism as al l  white people oppressing al l  people of color. This sch ism de
nies complexities of both "white" (quotation marks emphasized) people's 
"color" and people of color's "color" and how they may overlap.23 Without 
such a recognition,  multicultural educators too often perpetuate the unac
countabi l ity of whiteness and its h istorical and social power-structures. 

Chand ra Talpade Mohanty stresses: 

The  c h a l l e n g e  of race res i d e s  i n  a f u n d a m e nta l  
reconceptual izat ion of our  categories of analysis so  that 
differences can be h istorical ly specified and understood 
as part of larger  pol it ical processes and systems. The 
central  issue, then,  is  not one of merely acknowledg ing 
d ifference; rather, the more d iff icult question concerns 
the kind of d ifference that is acknowledged and engaged. 
Difference seen as ben ign variation (diversity) , for in
stance, rather that as confl ict, struggle,  or the threat of 
d isruption ,  bypasses power as wel l  as h istory to sug
gest a harmonious,  empty p lural ism.24 

I am def in ing  mu lt icultu ra l ism not through a se lf- refe rential lens 
( i .e . , having a voice si mp ly for  the sake of  hearing  oneself speak) , but 
through a lens which ref lects mu lt icu ltu ral ism's re lationsh ip to wh ite su
premacy and institutional ized rac ism.  This perspective renders articu
late not only those voices who have been h istorical ly e l im inated , but 
those voices who get heard precisely because of such an e l im ination .  I 
do not i ntend to promote p lu ra l ism,  as referred to above as the "not ion 
that a l l  posit ions i n  cu l ture and pol itics are now open and equal , "25 or  
inclus iveness, which is def ined by M ichele Wal lace as a "color-b l ind 
cultural homgeneity which or ig inates i n  l iberal  human ist ideology. "26 I n
stead,  I am advocat ing an empass ioned resistance based on the speci
fic ity of d ifference ; one which i nterrogates and holds the "wh ite powe r
structure" accountable.  

Baldwin states that ant i -Semit ism among Blacks often stems 
from displaced hatred toward the good white Christian-American i nstitu-
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t ions.27 Simi larly, Earl Raab defines political anti-Semitism as perceiv
ing the Jew as the corporate structure. The concept and propaganda of 
a Jewish conspi racy, which once again presumes a u niversal identity of 
Jewish peoples, detracts publ ic attention away from the taken for granted 
hegemonic power structure. 

The i rony of American Jews being identified with the al l  perva
sive, a l l  i ntrusive power structure l ies i n  the economic and pol itical posi
t ion of Jews as "middlemen" :  

Black rage at  white power was transformed into anti 
Semitism by the myth of the omnipotent Jew . . .  The om
nipotent Jew and rapacious black male are twin spec
tres in the Western psyche, always available to be played 
as an i nstrument of publ ic pol icy. It is Bush and the el ite 
he epitomizes that are u ltimately empowered by Crown 
Heights. Now, blacks may be held up to Jews as the 
real anti-Semites, even as Jews are held up to blacks 
as the real racists.28 

The assumption that economic status is the key to control  with in  
the power structure is  based on the absences and ignorance of  Jewish 
histories in the Un ited States. This assumption equates money with the 
privi lege of def in ing one's own identity and relat ionships with in society. 
Because this reductionist perception breeds an insidious anti-Semitism, 
the need for education of Jewish histories, both present and past, be
comes even more vita l :  

The socio-economic success of some American Jews 
in no way mitigates the importance of invigorating un i
versity curricu la with relevant and previously neg lected 
Jewish cultural contribution . Elevated class status has 
not immunized economically successfu l  American Jews 
against d iscrim ination or cu ltu ral  exclus ion .  On ly an 
environment which fosters an appreciation of Jewish 
contributions to American cultu re among Jews and non
Jews al ike can alleviate an anti-Semitism which thrives 
on stereotypes of Jewish wealth .29 

Oppression of Jews in  the form of i nstitutional assimi lation and 
cultural exclusion persists in  large part because n umerical representa
tion does not reflect or constitute cu ltura l  representat ion. By insert ing 
token fragments of Jewish h istories into curriculum (such as the Holo
caust taken out of h istorical context) , professors neutralize and depoliticize 
our h istories and identities, thus erasing memory. 
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Rather than defi n ing ourse lves , we have i nternal ized the con
structed desi re to learn "the i r" language, "the i r" H I Story, and "thei r" cul
ture :  

i n  school, noth ing encouraged us t o  look t o  o u r  homes 
and backgrounds for cu ltural resources worthy of pres
e rvation . The message was just the opposite: we were 
to e rase al l  t races of who we were and where we came 
f rom.  H igher educat ion continues the process of mak
ing us "become" someth ing new.30 

With in th is institutional ized space of " becoming"  the pre-def ined invis
ible other, we are taught to speak wh ite Christ ian iz ing Eng l ish--"Stan
dard Engl ish "--the language of those in  power. "Standard ized means 
the rule, the norm . . .  Although we al l come f rom d ifferent experiences 
and our  s i lencing each takes on d ifferent forms, Standard Eng l ish si
lences us all in some way. "31 

I n  the fol lowing citat ion ,  June Jordan d iscusses a form of institu
t ional racism many African-American ch i ldren experience. She could very 
well be descr ib ing various Jewish ch i ld ren 's experience in the U n ited 
States : 

What those ch i ldren b rought into the c lassroom:  their  
language, thei r  style,  thei r sense of h u mor, their  ideas 
of smart ,  the i r  music, the i r  need for a va l id h istory and a 
val id l iteratu re h istory and l iteratu re that included their  
faces and their  voices . . .  Nobody wanted to know what 
they felt o r  to teach them to th ink  for themse lves. No
body wanted to learn anyth ing f ro m  them.32 

This pedagogical omission cont inues to be played out in  univer
s ity classrooms. Too often ,  when Jews come out of the c loset by specifi
cally raising "Jewish concerns" ,  we are confronted by a hosti le Left. When 
I voice my d i rect empathy with "oppressed Others , "  I am told my voice 
d iverts the issue at hand-acknowledg ing those who experience " real" 
oppression-"real" rac ism. This myth of scarcity, i n  which there exists an 
unspoken monopoly on oppression,  where anti-Semitism is pitted against 
racism,  re if ies the very powe r-structure which const ructs oppressive 
cond itions.33 

One example of pol itical ly correct anti-Semit ism, in  this case 
internal ized anti-Semitism,  is that of a wel l  known Ch icana activist- "bor
der land intel lectual"  whose (textual )  pol it ics of locat ion emphas ize mUl 
t ip le ,  often confl ict ing and a lways leakin g  identit ies, but  as a p rofessor in 
the c lassroom, she chose to se lectively omit  any d iscussion of her one
fou rth (sephard ic) Jewish ancestry. I cannot he lp wonder ing if her peda-
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gogically abridged version of her personal pol itics of location was the 
conscious result of need ing to satisfy her students' u nquestioned as
sumption of the myth of scarcity, in which the d iscussion of everyday 
Jewish oppression is deemed distracting and i l legitimate. 

When white supremacists have the power to make their world a 
White world, Jews have h istorical ly been one of the primary g roups to 
be el iminated : 

It's obvious for people in Europe that anti-Semitism is a 
form of racism. People don't have any questions about 
it, partly because they've experienced it c lose at hand 
and because they're re-experiencing it now. Europeans 
have often seen Jews as a very d ifferent people. In the 

. U.S. the distinctions are blu rred . Jews are seen as white 
people who go to Jewish church.  So Jews need to ex
plore an analysis that connects anti-Semitism to racism 
and makes p lain to Jews what the dangers of racism 
are to us, and makes plain to progressives and people 
of color what the dangers of anti-Semitism are to them.34 

Discussions on anti-Semitism which are either subsumed un
der or overshadowed by discussions on racism simply perpetuate mono
l ithic defin it ions, and bypass the interconnecting relationships among 
power, authority, and privi lege. (Mult i)Cultura l  workers must clarify spe
cifical ly about, for, and/or with whom we are speaking .35 I ronical ly, many 
students, facu lty, and those specifical ly involved in the "diversity indus
try" who spend so much of their t ime and energy on educating and f ight
ing against racism simultaneously sponsor and publ ish (both subtle and 
blatant) anti-Semitic (and racist) speakers and articles. 

To counter-act "ethnic amnesia" cultural workers must develop 
a solid knowledge of Jewish h istories which would give Jews the tools to 
analyze the multiple manifestations of their/our  oppression. (Of course, 
this is against the i nterests of those who dominate the modes of repre
sentation . )  This struggle, which uses cultural memory as a resou rce, 
resists the blu rring and erasure of identity and cu ltu re which assimi lation 
breeds. 

Radical leftists continue to use the term "Judeo-Christian" when 
critic iz ing ethnocurricula. The natural ized institutionalization of "Judeo
Ch ristan"  perpetuates the myth that Jewish h istories are voiced through 
Eurocentric h istories.  Such a notion once again equates Jewish identity 
with the white power-structure. Using the term "Judeo-Ch rist ian" 

successful ly deceives Jews into bel ieving that the two 
civi l izations are rea l ly al ike . . .  to minimize again our dis
tinctiveness and the uniqueness of our trad ition[s] and 
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cu lture[s], and to anesthetize us against recognizing and 
remember ing the C h rist ians oppressed us  for many 
centuries in the name of their  'c ivi l ization .'36 

J e w s  d ef i n i n g  o u rs e l ve s  i n  t h e  D i a s p o ra b e c o m e s  " a  
commitment . . . i n  wh ich po l it ics and Jewish ident it [ ies] are int i mate ly 
connected . . .  How we def ine ou rse lves as Jews dete rmines our  po l it ics 
and how we express them . "  I rena Klepfisz goes on to d iscuss "the rad i 
ca l  concept of Jewish secu larism . . .  the possib i l ity of  being a committed 
u nassimi lated Jew without being observant . "  To be secu lar  is to experi
ence the "des i re to aff i rm Jewish identity and u nequ ivocal ly to d isasso
ciate oneself from ass im i lation ists . "37 Judaism embodies mu lt ip le ethn ic 
and pol it ical ident ies: it is not, as the Left-both rad ical and l iberal
claim ,  s imply a re l ig ion  and/or I s rae l i  pol it ics. 

A visible Jewish autonomy can be based on  the Hebrew word ,  
tzedakah, meaning justice. The Torah and h igh  hol idays (examples of 
popular ly perceived rel ig ious s ign if iers)  are integra l  e lements of Jewish 
ph i losoph ies and cu ltures:  "Hanukkah, Pur im ,  and Pesakh are not de
pendent on synagogue observance, but l i nked to h istorical and pol it ical 
Jewish events . "38 They are stor ies of res istance and s u rvival which can 
and are d i rectly appl ied to contemporary po l it ical contexts around the 
wor ld .  This v ita l  recognit ion of geographical and cu ltu ra l  d ifferences ac
knowledges the p resence of not on ly the Sephard im and the Ashkenazim,  
but  a lso, O riental Jews fro m  Tu rkey, the Ba lkan countries, .Syria, and 
Northern Africa (part icular ly Morocco, Tun is ia ,  and Egypt) ;  Jewish com
mun it ies in Eth iopia,  I nd ia ,  Ch ina,  I raq , Lebanon,  and "edot Hamizrah" 
( the O riental communit ies in  Is rae l of  Asian-African o rig in ) ,  to name but 
a few e lements of the Jewish Diaspora.  

As a ch i ld of  a Sephardic Holocaust su rvivor of  a Eu ropean based 
World War, I am p ropel led to act ivate h istor ies th rough  a recognit ion of 
mu lt ip le identit ies and empathetic experiences. L ike many Jews who have 
resisted i nte rnal ized anti-Sem it ism,  Diego R ivera attr ibuted h is  partia l  
Jewish ancestry to h is passionate d rive to f ight against social i njustices.39 
I too have learned that bei ng a Jew means active ly  resist ing everyday 
vio lence.40 By reducing Judaism to re l ig ion ,  as an isolated category, a l l  
Jews who define ourse lves as secular-pol it ical Jews must confront an 
imposed and i nternal ized e rasu re of  identit ies .4 1 

The majority of the students of color who spoke out at Sarah Lawrence 
College's 1 991 Forum on Racism, insisted that Judaism is not a race but a 
rel ig ion . The result is that the d ifference between secular and assimi lated 
Jews is not even considered by most Jewish (and , evidently, non-Jewish) 
col lege students today. This limiting perspective too often confuses secularism 
with assimi lation .  Klepfisz's definit ion of a strong Jewish secular conscious
ness can be defined through "intergrated art and pol it ics, introspection and 
activism, a concern for Jewish survival and the survival of other peoples . "42 
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Part of the unstable common ground that many Jews share with 
people of color is: 

the sense of uprootedness-expulsion, moving to strange 
lands, search ing for safety, for a home; the power of 
history of anti -Semit ism with its hatred and genocide; 
. . .  sharing and the fear of losing that connect ing thread ; 
assimi lation . . .  self-denial , and self-mutilation, the betrayal 
of our own in order to be 'one of them'; . . .  recognit ion of 
worth a comi ng i nto language of Yiddish or Lad ino, one 
that is connected with music and dance and food and 
hu mor, the humor that says so much about how people 
l ive with loss, pai n ,  d is locat ion, that says so much about 
survival and joy, shar ing and love.43 

Because, as Stuart Hal l  claims, "a l l  identity is constructed across 
difference , "  we must recogn ize and act on the profoundly hybrid charac
ter of " race, " "ethn icity, "  and "national ity. " Rabbi Marc Angel 's statement: 
"Sephard im are able to balance contrad ictions without feel i ng hypocrit i
cal about it"44 re i nforces an acceptance of the potent ial to act ivate the 
permeabi l ity of identit ies. Adrienne Rich emphasizes the transformative 
potential of such intersubjectivit ies: "The relationship to more than one 
culture, nonass imi lat ing in spi rit and therefore l iv ing contrad ict ion, is a 
constant act of self -creation . "45 

Perhaps we, as cross-cu ltu ral  act iv ists who exist with in and be
tween mult ip le worlds, can learn from the Crypto-Jews of the southwest 
Un ited States, who, as spectacles of the invisible, for the past five-hun
dred years have been l iv ing as Cathol ics i n  name only, whi le passing on 
to their  descendants both thei r h idden Jewish trad itions and the i r  fear of 
exposure. The complexity of these commun ities' hybrid identit ies em
bodies the poss ib i l it ies for cross-cultural a l l iances. 

In The Buried Mirror, Carlos Fuentes makes a rad ical c laim for 
reciprocal responsib i l ity: 

We are men and women of La Mancha. In Span ish ,  la 
mancha means "the sta in . "  [ I t  is crucial that] we under
stand that none of us is pure, that we are a l l  both real  
and idea l ,  he roic and absurd ,  made of desire and imagi
nation as much as of blood and bone, and that each of 
us is part Christ ian, part Jew, part Moor, part Cauca
sian , part black, part I nd ian ,  without having to sacrifice 
any of our components.46 
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