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Abstract

DETERMINANTS OF CLERGY BEHAVIORS PROMOTING SAFETY OF BAERED
KOREAN IMMIGRANT WOMEN

By Yoon Joon Choi, Ph.D.

A dissertation submitted in partial fulfillment of the requirements for theeéeof
Doctor of Philosophy at Virginia Commonwealth University.

Virginia Commonwealth University, 2011.

Major Director: Dr. Elizabeth P. Cramer
Professor, School of Social Work

Studies have shown that not only are clergy members the firsbrgefrom whom
battered women seek help, but also a great number of clergy cbatteeéd women every year
(Martin, 1989; Rotunda, Williamson, & Penfold, 2004). The role of the churcltlangly are
especially critical for the Korean immigrant community e 1J.S. because Korean immigrants
greatly underutilize existing services and rely heavily on ttesipective churches for assistance
with various issues, including domestic violence (Boodman, 2007; Kim, 1997). Korean churches
and clergy members have the potential to be active partn@mviding intervention services

and to serve as a major force for preventing domestic violenctheyetis no study that directly
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examines Korean clergy’s responses to domestic violence incthr@regations and the factors
related to their responses.

Recognizing this gap in knowledge, this study was designed to examine howcpalriar
religious, and cultural values of Korean clergy members affesit responses to domestic
violence in their congregations. Based on the radical feministytla@or intersectionality theory,
it was hypothesized that younger clergy, clergy that have lieeger in the U.S., clergy with
more pastoral counseling education, clergy with less religious fuerdanst beliefs, clergy with
more egalitarian gender role attitudes, and clergy who do not aslinengly to Korean cultural
values will indicate more behaviors that promote safety of Kobadtered women. A cross-
sectional survey design utilizing mixed methods was used insthdy with data collection
through mail and online surveys. The sample was drawn from thai&esiness Directory
(The Korea Times Washington D.C., 2010) that includes mailing addresses and phone numbers
of 388 Korean American churches in Virginia and Maryland. A total of 152 Korean éaneri
ministers participated in this study by completing and returaisglf-administered mail survey
or accessing a web-based survey, yielding a 40.5% return rate.

Results from both quantitative and qualitative analyses indicéid nhany Korean
American clergy are torn between safety of battered womensacredness of marriage in
responding to domestic violence cases in their church. They fystot work toward
reconciliation of couples through couples counseling and marriage eenthseminars, and
when this effort is not successful, then they refer to oth@uress such as domestic violence
programs and therapists. Younger Korean American ministers,tengnigho have lived in the
U.S. longer, and ministers who adhere to Korean cultural valueségeanore likely to endorse

behaviors that promote safety of Korean battered women. Religimgsrhentalist beliefs,
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pastoral counseling education, and gender role attitudes did not acmoargidnificant amount
of variance associated with Korean clergy responses to domesknce. Many Korean
American clergy considered themselves as important figuhes are best suited to deal with
cases of domestic violence in their churches and recognizedet® to work and build
collaborative relationships with other professionals. Only small numb&orean American
clergy felt well prepared to deal with domestic violence gakewever, they are willing to
attend training on domestic violence, and many of them stressednpimetance of clergy
training on domestic violence in ensuring safety of battered womelications for social

work practice and research are discussed.

Xiii



Chapter I. Introduction

Rationale for the Study

Estimates from a large-scale, nationally representative sunayeT & Thoennes, 2000)
indicate that more than 1.5 million women are physically and/or sexually abyg#diate
partners each year in the United States. The estimates are even highdingdo the National
Center for Injury Prevention and Control (2003), with domestic violence eachffexing
more than 5 million American women. The Korean American community is no exceptien.
though there have been no studies measuring domestic violence prevalence ragdsagan
Americans using nationally representative samples, there are semaralnity-based studies of
Korean Americans showing high domestic violence prevalence rates (Ahn, 2002t &4,
Song-Kim, 1992).

The relationship between religion and domestic violence has been extensivag studi
the past few decades. Research has demonstrated how patriarchal redegbingys could work
as a contributing factor to domestic violence perpetration, influencing camgsébeliefs
regarding proper marital roles and acceptable behaviors in maritadmskaps(Adelman, 2000;
Beaman-Hall & Nason-Clark, 1997; Giblin, 1999; Giesbrecht & Sevcik, 2000 pHiask-
Phillips, 2001). Moreover, the clergy and religious communities’ responses to doviwstice
have been found to be mostly unhelpful to battered women and justified batterers’ behaviors
(Giesbrecht & Sevcik, 2000; Horne & Levitt, 2003: Horton, Wilkins, & Wright, 1988;

Knickmeyer, Levitt, Horne, & Bayer, 2003; Nason-Clark, 1997, 2000). The unhelpfulness of



clergy is a significant problem because studies have shown that not onlyrgyeradenbers the

first persons from whom people seek advise on family problems and domestic vieteres i

but also a great number of clergy counsel battered women every year (&lsélsdurf, 1988;
Martin, 1989; Rotunda, Williamson, & Penfold, 2004). Considering their role as one of the first
responders to domestic violence, it is critical to examine what influencgy akembers’

responses to incidents of domestic violence among their congregants.

Religion has played a very important role in immigrant communities, with ccatgyag
providing spiritual as well as practical support to immigratrtgygling to adapt to a new society.
Likewise, Korean American churches, especially Protestant churches eneeg for Korean
Americans as the most important place for maintaining ethnic and cultunatydes well as
obtaining necessary assistance in their adopted country (Cha, 2001; Hurh & Kim, 1839; Ki
Kim, 2001; Kwon, Ebaugh, & Hagan, 1997; Min, 1992). About three fourths of Korean
Americans in the U.S. are affiliated with Christian churches (Hurh & Hi®90; Kim & Kim,
1995; Kim & Kim, 2001; Min, 1992) Korean Americans, reluctant to seek mental health
services due to stigma and shame attached to mental iliness, greatlyilinel@nental health
services (Kim, 1997). Instead, Korean Americans turn to the church for meritalibgzes and
domestic violence, if they seek help at all (Boodman, 2007; New Visions, 2004).

Considering the centrality of Korean American churches in Koreaniéams' lives and
clergy’s role as one of the first responders to domestic violence, KoreamcAmehurches and
clergy have the potential to be active partners in providing intervention seardego serve as a
major force for preventing domestic violence. Yet, Korean American churotdbeir role in
addressing domestic violence have not been explored sufficiently; indeed, thereugyrtbat

directly examines Korean American clergy’s responses to donveggnce. There is a lack of



understanding regarding what Korean American churches and clergy do wéhtresdomestic
violence in the Korean American community and what influences Korean Ameleagy’s
responses to domestic violence in their congregations.
Focus of Current Study and Research Questions

The underlying goals of the current study are to examine domestic viahelioeean
American communities and to contribute to the development of socio-culturallypaiape
strategies in preventing domestic violence within Korean American comgsuaritd in working
with Korean battered women. In specific, | examined how patriarchaioredigand cultural
values of Korean American clergy are related to their responses to dowasince. The
literature on clergy response to domestic violence suggests that thebe maelationship
between clergy members’ responses to domestic violence and the degreshtthesnhold
fundamentalist religious values and conservative gender role beliefs. Stndiesgy attitudes
and responses to domestic violence thus far have focused primahibyotieir religious beliefs,
especially patriarchal attitudes, affect their views of and responses &stiomolence. For
example, research has shown that religiously conservative clergy arékelgreo adhere to
patriarchal gender roles and are therefore less sympathetic towdrigss effective in helping
battered women (Gengler & Lee, 2001; Martin, 1989), while doctrinally libexedclare more
likely to be proactive regarding prevention activities for domestic violesicekland,
Welshimer, & Sarvela, 1998). Similarly, more fundamentalist clergy veenredfto have more
negative attitudes toward rape victims (Sheldon & Parent, 2002).

Gender and counseling training and education were also found to affect clergy’s
interventions with mental health issues in general and domestic violence iircqaaangler &

Lee, 2001; Lowe, 1986; Mannon & Crawford, 1996; Moran et al., 2005; Strickland et al., 1998).



Overall, female clergy had a broader definition of domestic violence, counseledictons,
and were engaged in more prevention activities. Similarly, clergy with roareseling training
and education had significantly more confidence to counsel people with marriagendpd fa
issues and referred more people to community services. It seems tipdsaleigious and
patriarchal beliefs, gender, and counseling training, especially ganiomestic violence,
influence their views of and responses to domestic violence.

For Korean American clergy members, Korean cultural values, in additiongousli
beliefs and gender role beliefs, may also influence their responses toidonodsthce. Korean
cultures tend to be hierarchical and paternalistic and characterizeddpeatr®r the authority,
importance of family honor and reputation, belief in fate and destiny, and high ealoéti
suffering and endurance (Kim, 1997; Kim & Sung, 2000; Song-Kim, 1992). These Korean
cultural and family values as well as stresses from adapting to Ameaceaty have all been
shown to affect attitudes toward and perpetuation of domestic violence in Koreaicakme
communities (Ahn, 2002; Moon, 2005; Song & Moon, 1998; Tran & Jardins, 2000). For
example, the utmost authority of the head of the family and the importanceilyf i@nor
influence the development of attitudes tolerant of domestic violence and discKorage
battered women from seeking help (Rhee, 1995; Shimtuh, 2000; Song & Moon, 1998). Likewise,
these same Korean cultural values and immigrant experiences, in additiom telitieus
beliefs and other factors, may shape Korean American clergy’s respormsesdstic violence in
their congregations. Therefore, it is important to examine how the combination afqbetk;
religious, and cultural values impact Korean American clergy’s interveswitth domestic

violence.



The literature on Korean American churches in the U.S. as well as my owareqser
and observations as a Korean immigrant indicate that Korean American atertpne most
influential community leaders in the Korean American community and that teeyeaved as
the foremost valuable resource and support for Korean Americans. In additiongthey ar
considered as an alternative to public and social services programs that often donstdnohde
the unique needs of Korean Americans. In spite of the important role that Koresit#m
churches and clergy play in the lives of Korean Americans, no study to date haslfocus
specifically on Korean American clergy members’ responses to domesticcaol©ne study
(Hsieh, 2007) examined the responses of Asian American clergy membardiigdorean) to
domestic violence; however, the analysis was done in the aggregate, not focusicig on ea
particular ethnic group and therefore no conclusions could be made regarding Koreamrakme
clergy members’ responses to domestic violence.

The primary goal of the current study is to examine the influence of Koneamnidan
clergy’s religious, patriarchal, cultural beliefs and various demographi@cteristics on their
responses to domestic violence in their congregations. The research questidndHane:do
demographic characteristics (age, years of residence in the U.S., andideiokesce training)
of Korean American clergy affect their responses to domestic violeribeir congregations?
and (2) How do their religious fundamentalist beliefs, gender role attitudesdlagctace to
Korean cultural values impact Korean American clergy’s responses to titomelence in their
congregations? The hypotheses of the study will be delineated in Chapterrikttieedology

section.



Significance of the Study for Social Work

Social work’s commitment to social justice calls social workers to mditaibarriers to
services for all battered women, improve access to information and resout@es titentive to
their unique needs, and confront stigma attached to the issue of domestic violence in their
communities. Especially for marginalized populations such as immigraetdshttomen, such
a commitment means that social workers need to understand not only these womiensstsar
also potential allies who could work with social workers to promote safety of ramigattered
women. Existing research and my own experiences of working with Korean thattaresn
indicate that they turn to their clergy for help in cases of domestic violenaadsKorean
cultural values and immigration status may discourage them from seekstgrass from formal
sources of help such as the police or shelters. Considering these circumstghoesgex
Korean American clergy’s responses to domestic violence in their congreggancluding
whether they refer Korean battered women to formal services, would be an mhficstatep of
assessing barriers to services for Korean battered women.

The current study explored how Korean American clergy would likely to respond to
domestic violence in their congregations and therefore help us understand bettespdages
battered Korean immigrant women encounter when they seek out their minisieferhe
domestic violence. Moreover, my study will help reveal factors thattégeilor impede Korean
American clergy members from effectively dealing with domestic na#e Knowledge of the

values and beliefs of Korean American clergy could help social workers find Wwaite to

educate and work with them on domestic violence, which in turn would benefit Koreapdatter

women who receive assistance from clergy trained on how to appropriatelgsaddneestic

violence. In addition, the results of the study would be helpful to social workers andnswrial



researchers, law enforcement, court personnel, government agencies, es)drotiedlaboration
with Korean American churches and Korean American clergy, to develop sditicatty
relevant prevention and intervention strategies to address domestic violeraream lKmerican
communities.

In spite of the seriousness of domestic violence in the Korean American comymunit
there are only a handful of studies that examined domestic violence among KoreacraAm
Therefore, this study will add to the dearth of research on domestic violenog &orean
Americans. Moreover, awareness of domestic violence in the Korean Amegsmoanuaity is
very low. By simply bringing attention to the problem through my study, | hope to secrea
awareness of the problem among Korean American clergy and encourage tiemarhe more
proactive in dealing with domestic violence in their congregations. Finakystitdy will
encourage further research on the impact of culture and religion on domestic violénce a
contribute to the literature on the intersection of multiple identities on batteraems

experiences.



Chapter II. Literature Review

Before investigating how Korean American clergy would likely respond to stiene
violence in their congregations and what factors may influence their respomnsé@spiortant to
first examine specific circumstances of Korean Americans that maacintheir help-seeking
behaviors as well as why it is necessary to engage Korean Ameriagninleesponding to
domestic violence in Korean American communities. The intent of the followingtliter
review is fourfold. First, data regarding domestic violence in Korean Aaregommunities in
the U.S. are presented. Specifically, | will revigarean cultural values and stressors from
Korean immigration experiences, which impact domestic violence in Korean @smeri
communities and barriers confronting battered Korean immigrant women. Secocehttiadity
of the Korean American church for Korean Americans will be presented. rewidlw major
functions of the Korean American church and Korean Americans’ high churctigmeran
along with gender relationships and theological conservatism indfeaK American church,
which will provide insight into important roles the Korean American church and atergst
play in addressing domestic violence in Korean American communities. Thirel hideebeen
no study that has investigated how Korean American clergy respond to domestic viiokbeoe
congregations. Therefore, literature on clergy responses to domestic violé&mernican
society at large will be reviewed. | will specifically describe tinique position of clergy as
resource persons for domestic violence victims and the extent of clergy imewiirevith

domestic violence in their congregations. Finally, radical feminist andewctersality theories



will be reviewed, providing the conceptual framework for understandingréatttat affect
clergy responses to domestic violence.
Scope of the Problem

Domestic violence has been recognized as a serious social problem since the 1970s
affecting lives of millions of women each year, and it affects commarateoss different racial,
ethnic, cultural, socio-economic, and religious groups (Straus, Gelles, & Steil®e0;
Walker, 1988). Although prevalence rates vary from study to study, it is estimatéd3tia5
million women in the U.S. experience domestic violence at the hands of theitenpartners
each year (National Center for Injury Prevention and Control, 2003; Simon et al., 2001;
Strickland et al., 1998; Tjaden & Thoennes, 2000), with about 25% to 44% of women
experiencing domestic violence at some point during their lifetime (Thompson et al., 2006;
Tjaden & Thoennes, 2000). Campbell (2002) points to U.S. and Canadian surveys conducted
during 1985-1998, which revealed that between 8 and 14% of women of all ages were physicall
assaulted by a husband, boyfriend, or ex-partner in the previous year. However,kekden as
about ever having been assaulted by a partner, up to 30% responded affirmativebuggbsts
that domestic violence remains significant despite intervention and preveiftias ef the past
three decades. Moreover, these figures may underrepresent true presakssace it is
difficult to estimate the number of unreported domestic violence incidents x&opk,
Rennison and Welchans (2000) suggest that fewer than half the victims of domesticeviole
report their crimes to law enforcement. Even the most conservative estuimagyer, indicates
that the problem is serious.

Although men experience domestic violence at the hands of other men and women, most

domestic violence is directed at women. Women are more likely to experienesevere and



lethal intimate partner violence than men. The Uniform Crime Reports (UGhErghata on
offender-victim relationships for the crime of homicide; however, investigatain® identify

the offender in approximately 40% of cases (U.S. Department of Justice, 1992) qu@mtise it

is impossible to know exactly how many murders are committed by intimatesevidgwhe

actual percentage of homicides committed by intimates overall is betebedbetween 9% and
15% (Bachman & Saltzman, 1995; U.S. Department of Justice, 1992). For women, the rates are
much higher. In 1992, husbands or boyfriends were the known assailant in 28% of all female
homicides and 41% of the female homicides in which the offender was identifigithiBa &
Saltzman, 1995). According to Uniform Crime Reports from the US DepartmenticgJus
(Greenfield et al., 1998), females are approximately 10 times mokgtikke killed by an

intimate partner than are males. More recently, out of 1,807 females murdenadelyin

single victim/single offender incidents in the U.S. in 2004, for victims who knew ttierrdgrs,
62% of female homicide victims were wives or intimate acquaintances okilheis (Violence
Policy Center, 2006). In terms of homicide trends in the U.S. between 1976-2005, about one
third of female murder victims were killed by an intimate, compared to only 3%alef murder
victims who were killed by an intimate (Bureau of Justice Statjs2{@37).

The problem of domestic violence in the United States is severe and many women are
abused and killed by intimate partners each year, as one can see from domestie viol
prevalence rates and homicide rates of women killed by their partnessmfiortant to
remember that the real rates of domestic violence would likely be higher thathe/studies on
domestic violence report due to underreporting and methodological problems. Neserthele

what is evident from studies on domestic violence is that domestic violence in thd Btates

10



is a problem that cannot be ignored and the consequences of domestic violence for mamy wom
are deadly.
Domestic Violence in Asian American Communities

The anti-domestic violence movement in the United States has prompted the greater
recognition of domestic violence as a social problem by helping batteredwgomees to be
heard. Yet its exclusive focus on gender ignored the intersection of gender wittoothler s
dimensions such as race/ethnicity, sexual orientation, socioeconomic stattysstails, and
immigration status. Therefore, little is still known about domestic violencdaimceminority
communities and immigrant communities in spite of increased focus on domekitcei by
researchers over the past few decades. Fortunately, more reseheasteebeen acknowledging
the impact of race and culture on domestic violence; however, when research hasmtaeted
with different ethnic groups and cultures, it has focused either on the compeatds/ef
occurrence among different ethnic groups or on African American and Latino coties oniy
(Asbury, 1999). Domestic violence in Asian immigrant communities in the UniggesStas not
been comprehensively examined within the mainstream anti-domestic violeseeent or in
the scientific community.

According to the U.S. Census 2000, Asians number 11,898,828, or 4.2% of the U.S.
population. By the year 2050, Asians are expected to be between 7% and 10% of theopppulati
making them one of the fastest growing ethnic groups in America. Just oviioid Asians in
the U.S. were born in Asia, or 26% of the country's foreign-born population. In 2000, there were
2.5 million Asian families in the United States (U.S. Bureau of the Census, 2001). Althoug
national survey findings reveal that 12.8% of Asian women report experiencigigghgssault

by an intimate partner at least once during their lifetime, which isfisignily lower than other
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racial and ethnic backgrounds (Whites - 21.3%; African-Americans - 2&i8anic, of any
race - 21.2%; mixed race - 27.0%; and American Indians and Alaskan Natives);30erkawv
rate for Asian women may be attributed to underreporting, rather than low ooceuafe
domestic violence (Tjaden & Thoennes, 2000). In addition, a compilation of commurety-bas
studies points to the high prevalence of domestic violence in Asian communities; 0% tj
respondents have reported experiencing domestic violence (physical and/rdaxog their
lifetime (Asian & Pacific Islander Institute on Domestic Violen2@05). It is estimated that 1
out of 4 families in Asian communities are affected by domestic violence/&é-1893).

Although there are no nationally representative studies of domestic violencespoeval
rates that exclusively focused on Asian communities, researchers havaeexkadomestic
violence within specific Asian communities. In a study of 262 Chinese men and woes i
Angeles County conducted by Yick (2000), 26% of respondents reported experiencinglphysic
violence by a spouse or intimate partner within their lifetime. In addition, 2EPthey knew
of family members who experienced physical abuse from intimate paranerd2% were aware
of psychological abuse. In a study of 400 undocumented women in San Francisco (Jang, 1991),
20% of Filipino women reported some form of domestic violence. In a study of 30 Metaa
women in Boston (Tran, 1997), 47% reported intimate physical violence sometinegr in t
lifetime and 30% reported intimate physical violence in the past year.

In a face-to-face interview study of a random sample of 211 Japanese intmigraen
and Japanese American women in Los Angeles County (Yoshihama, 1999), 52% of respondents
reported having experienced physical violence during their lifetime. hisS1i995) study, one
third of a sample of 99 Korean American men disclosed at least one incidefe abwse in the

previous year. In another survey administered to 150 Korean women in Chicago, 8ong-Ki
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(1992) revealed that 60% of Korean women were physically abused. In a studytedrmjuihe
Asian Task Force Against Domestic Violence in Boston (Yoshioka & Dang, 2000), 446f47%
Cambodians interviewed said they knew a woman who experienced domestic vidtaneed
Silverman’s study of 160 South Asian women (2002) found that 40.8% of the participants
reported that they had been physically and/or sexually abused in some way byrtiesit male
partners in their lifetime; 36.9% reported having been victimized in the past Additionally,
65% of the women reporting physical abuse also reported sexual abuse, and almst a thir
(30.4%) of those reporting sexual abuse reported injuries, some requiringlraéditzon. The
Conflict Tactics Scale was employed most frequently to measure ssplyndents’ perpetration
and victimization experiences of domestic violence among the above studiesrof Asia
populations, with overall consistency in definition of domestic violence except Yasiitha
study (1999), which emphasized culture in measuring domestic violence and thectmied
culturally-specific behaviors as domestic violence. Examples of cujspadicific behaviors
include overturning a dining table or pouring liquid over a woman.

In addition to its high prevalence of domestic violence evidenced from studies of
domestic violence within specific Asian communities, Asian women are als@pkesented in
domestic violence related homicides. Thirty-one percent (16 out of 51 casespehwilled in
domestic violence-related deaths from 1993-1997 in California’s Santa Clara @eratjsian
(Santa Clara County Death Review Sub-Committee of the Domestic Violeuwreil; 1997),
although Asians comprised only 17.5% of the county’s population. Thirteen percent af wome
and children killed in domestic violence-related homicides in Massachusetts in é89Asian,
although Asians represented only 2.4% of the population in the state (Tong, 1993). Finally, 7

domestic violence related homicides were reported in 2000 in Ha¥eaviaii State Coalition
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Against Domestic Violence). According to the Domestic Violence Clearinghanus Legal
Hotline, 5 of the 7 women killed were of Filipina descent (API Institute on Dooréstience,
2005); a disproportionately high rate given that Filipinos represent only 12.3% of the tota
population of Hawaii (Department of Business, Economic Development & Tourism, 2000).
Contrary to the misconception that depicts Asian Americans as the probEemddz| minority,
the above studies reveal that domestic violence is a serious problem in dsianigities with
respect to its severity and prevalence.
Domestic Violence in Korean American Communities

Prevalence of domestic violence among Korean American®omestic violence is
prevalent in the Korean American community, with some studies showing hitgecoanpared
to other ethnic groups in the United States. Ahn (2002) found in her study of 223 first generation
Korean American men and women residing in Baton Rouge, Louisiana that more than 90% of
the sample employed some form of verbal aggression such as insulting or g\aedrair
spouse/ partner at least once during the last 12 months; 42.1% used some form df physica
violence against their spouse/partner at least once in the last 12 months. In amlthigon t
prevalence rate, this study also found that Korean Americans identifydadivfactors (e.g.,
bad temper, lack of education, mental illness, alcohol/drug problems) more freqoently t
environmental (e.g., job pressure, stress from immigration, poverty) or sthlectiimaal factors
(e.g., societal norms, Asian cultural value systems) as the cause of damodstice.

Song-Kim (1992) found that 60 percent of the Korean American women (N=150)
sampled in her survey reported being physically abused by their intimaterparThere was a
wide range of wife battering in terms of frequency and severity of viol&T&é:of the battered

women had been hit by their spouses with a closed fist; 24 % had been choked; 21% had been hit
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with an object; and 37% of the battered women, or 22% of all women in the study, had been
forced by their spouses to have sex. In terms of the frequency of violence, 24% difetfeel ba
women had suffered from violence at least once a week and an additional 37% had been
subjected to domestic violence at least once a month. As a consequence of the, vioBénaf
the battered women suffered bruises; 19% had broken bones or teeth; 9% experienced
miscarriages; and 7% were hospitalizéd@cording to Shin’s (1995) interview of 99 Korean
American men, 35% of the respondents admitted to at least one incidence of parneeviol
during the previous year, and 67% reported that they had at least one incident of verbal
aggression toward their partners during the previous year.

Other studies and statistical data also suggest a relatively high lelehestic violence
in the Korean American community. In a survey of 214 Korean women and 121 Korean men in
the San Francisco Bay Area conducted in 2000 by Shimtuh (2000), a Korean domestic violence
program, 42% of the respondents knew a Korean woman who experienced physical violence
from an intimate partner, and about 50% of the respondents knew someone who suffeaed regul
emotional abuse. In a survey of 195 Korean Americans in the metro Deteoih 2@04 by
New Visions, a domestic violence prevention program, 23% of the respondents knevam Kore
person who had experienced domestic violence. The Asian Task Force Againstibome
Violence study (Yoshioka & Dang, 2000) of 103 Korean Americans in the metro Boston a
reports that 32% of the respondents knew a Korean woman who had experienced physical
violence. The same study reported that 29% of Korean respondents said a womabuseidg a
should not tell anyone about the abuse; this was higher than the rates for Cambodian (22%),

Chinese (18%), Viethamese (9%), and South Asian (5%) respondents.
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Records from the Los Angeles County Attorney’s Office indicate tha@ddfoAmerican
males comprised the highest percentage of all Asian defendants accused atdooteste
(Chun, 1990). In addition, a report by the Korean American Family Service Centey (1995
indicates that domestic violence accounts for the highest percentage (30.3%asd¢saserviced
by the Center. The Center for the Pacific Asian Family in Los Angetesdsapproximately
3,000 clients between 1978 and 1985, and one third of them were Korean (Rimonte, 1989).
Chosen llbo, a Korean-American newspaper, reported that nearly 2,000 domesticevadses
among Korean American families were reported annually to the Los Arigelies Department,
which is twice as high as that for Chinese Americans and Japanese Aséacaited in Kim &
Sung, 2000, p. 332). Rhee’s study (1995) of divorce among Korean Americans (N=35) also
suggested that domestic violence is more serious in the Korean American conthamih
other ethnic groupsAmong identified causes of divorce among Korean subjects, physical
violence by the husband ranked number one followed by husband’s extramaritg| affairs
gambling, husband’s heavy drinking, and lack of financial support from the husband. This
finding contrasts somewhat with Albrecht and his colleagues’ study (1983) of nomKorea
subjects who ranked physical violence as number five following infidelity,dbkove,
emotional problems, and financial problems, as causes of divorce. One exceptiotréadhi$
high prevalence rate of domestic violence is Kim & Sung’s study (2000) of 256 Korean
American men from Chicago and Queens, New York that shows 18.8% of the respondents
reporting physical violence toward their intimate partner in theyeast 6.3% of the men
committed what the researcher classified as “severe violence” (§jdkiing, hitting with a fist,

threatening with a gun or knife, shooting, or stabbing).
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Research has shown that persons who withess family violence as a child mmeeper
physical abuse as a child are more likely to perpetrate domestic vidiemae attitudes that
support domestic violence, and to be victimized as adults (Tjaden & Thoennes, 2000; Yoshioka
& Dang, 2000). In terms of witnessing or experiencing abuse as a child, 80% ahKore
American respondents in a study of 103 Korean men and women in Boston reported being hit
regularly as children, which was the highest rate among all other Asian gtbaps studied.

Thirty percent of Korean respondents reported witnessing thieargaregularly hit their mothers,
and 17% reported that their mothers regularly hit their fathers (Yoshiokang,[2001).
Similarly, the Shimtuh study (2000) in the San Francisco Bay Area reveal&8%aof the
respondents (women and men) recalled their fathers hitting their motheastairiee.

The findings from these community-based studies illustrate varied presabdns of
domestic violence in Korean American communities (18.8% to 60%), which are cornegarabl
or higher than national prevalence rates (Campbell, 2002; Thompson et al., 2006; Tjaden &
Thoennes, 2000). What is noteworthy though is that the prevalence rates were much highe
(42%-60%) in studies that were either exclusively of Korean American womealaded both
Korean American women and men, compared to studies of Korean American men only (18.8%
to 35%). In addition, the studies of Korean American men were conducted through-face-to
or telephone interviews, whereas the study that included both men and women was conducted
through survey methodology. Therefore, the lower reporting of domestic violence aevpe
of these interview-based studies may have been due to Korean Americanetuetésce to
admit their perpetration of domestic violence to fellow Korean American ieteevs. Finally,
it is necessary to consider Korean cultural values and immigration exgsrighi€orean

Americans in order to fully understand the problem of domestic violence in KoreancAmer
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communities. The following sections describe specific Korean cultuitsl &rad stressors from
immigration experiences that could contribute to domestic violence amongKamesricans.

Korean cultural values. Korean cultural values were heavily influenced by
Confucianism, which dictates the daily life and relationships of Koreans. Confucieamnsbe
characterized as group-focused familial values, patriarchal anddhar&mily systems, and
rigid gender roles (Kim, 1996; Kim, 1997; Moon, 2005; Song & Moon, 1998). Group-focused
familial values of Korean culture ascribe that family needs and inte@sis before those of an
individual family member, and fulfilling individual duties and obligations should come before
claiming individual rights (Kim, 1997; Moon, 2005). Confucianism also emphasizes the
importance of close family bonds and interdependence between individuals anditgir fa
(Moon, 2005; Tran & Jardins, 2000). Therefore, an individual’s identity should be understood in
the context of the family. A person’s accomplishments and behaviors not only oeflec
himself/herself but also represent his/her family. Family appeaamt status are extremely
important in Korean culture, and the concept of “loss of face” means that an indiaichig f
member’s bad behaviors will bring shame to the entire family, which gililren loss of respect
and status in the community (Tran & Jardins, 2000).

Hierarchy and patriarchy are the most important features of Korealy fyaiems. In
Korean families, each member has a different status according to age and §end£996;
Moon, 2005). The older family members and males have higher status than youngeramembe
and females. Filial piety, children’s obedience to and respect for theimtpais touted as the
utmost virtue, and children are expected to fulfill their obligations to theanpathroughout
their lives. Parents have unchallenged authority over their children, and oldeyssérke

allowed to have a moderate level of authority over younger ones (Min, 1988). Under
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Confucianism, the male carries on the family name, provides for the parehtsharits the
family wealth (although the inheritance law in Korea started changiregént years), while the
female is raised to be submissive to her father before marriage antblbgalhusband’s family
upon marriage. Therefore, male children have been regarded to be much more \snable t
female children, and historically, it was legal for husbands to divorce wives whibrcaiuhave
sons.

Confucianism prescribes a clear and strict role differentiation and beHaxpegtations
between the husband and wife (Kim, 1997; Moon, 2005; Song & Moon, 1998). The husband is
the breadwinner and decision maker, and the wife is expected to focus on domesti& andit
child rearing. The husband has the authority and dominance over his wife and theawife is t
obey and serve her husband. For example, the wife is expected to prepare all mealsastd do m
of the household chores such as cleaning, shopping, doing laundry, and child rearing, whether
she works or not. Obedience, subservience, quiet, and purity represent the virtues of good
Korean women (Moon, 2005; Tran & Jardins, 2000), and suffering and perseverancaete val
virtues in Korean culture (Song & Moon, 1998; Tran & Jardins, 2000). These virtues ercourag
women to accept sexual inequalities and how things are. Moreover, women are given
recognition for enduring hardship and discouraged from discussing family psobleem they
do occur. Even with the increasing rate of Korean women’s economic paiticjhae
traditional gender roles have not been significantly changed (Kim, 1997).

Korean cultural values of patriarchal family systems and rigid geotes have been
implicated as contributing factors to domestic violence in Korean American goitigs (Moon,
2005; Song & Moon, 1998; Tran & Jardins, 2000; Yu, 2000). Additionally, these Korean

cultural values may explain why many Korean American women faiktdatie abuse to
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authorities and to seek help when abuse occurs. Feelings of shame and perceptions of the
withdrawal of support from extended family members may pose significardrsdor women

to disclose marital difficulties and seek outside assistance when problam$®meg & Moon,
1998; Song-Kim, 1992; Tran & Jardins, 2000). Korean immigrants bring these traditional
Korean cultural values with them to the United States, and many of them try to holthesd
patriarchal family systems and rigid gender roles. However, Koreargiaunts often find many
changes in the traditional family system after immigration, includingligreption of gender

role differentiation. The following section will discuss stressors facdoogan immigrants

and their relationship to domestic violence in Korean American communities.

Korean immigration and stressors from immigration experiencesMost Korean
Americans immigrated to this country over the last few decades. Accordimg tb$. Census
2000, there are 1,076,872 single race and 1,228,427 multi-race Koreans. The number of Korean
Americans has increased rapidly in the past few decades, from 70,000 in 1970 to ih@&m a m
in 2000 (U.S. Bureau of the Census, 2001). In the 1960s and 1970s, most professional Koreans
and their families immigrated to the U.S. as employment-related immsgiaritthe majority of
Korean immigrants from the 1980s and on have immigrated as the relatives of tbadg @ir
the U.S. (Kim, 1997; Tran & Jardins, 2000). Therefore, the primary reasons for Korean
immigration in the 1960s and 1970s could be described as pursuing better economic
opportunities and children’s education (Hurh & Kim, 1984; Min, 1988), whereas family
unification has been the main reason for more recent immigration (Kim, 1997)arKore
immigrants are one of the most highly educated immigrants to the U.S. (TradigsJ2000),
and Kim’s (1987) study in Chicago showed that Koreans have stronger familyatmedd other

Asian groups.
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Stressors related to the transition of immigration impact family life aadput families
at risk for domestic violence (Rimonte, 1989). Many Korean immigrants emrperie
occupational and economic stresses caused by unsatisfactory emplowtusnirstiuding
underemployment and downward employment status (Kim, 1997; Song & Moon, 1998; Song-
Kim, 1992; Tran & Jardins, 2000). Due to language batrriers, licensing requireraekist job
information, inadequate prior education, discrimination in hiring, and inability tstadj the
mainstream culture, Korean immigrants face unfavorable labor marketiooadn the U.S.,
which force many Korean college graduates who used to be white-color warkake blue-
collar or service jobs (Hurh & Kim, 1984; Song & Moon, 1998; Song-Kim, 1992). Whereas
more than 90% of Korean adult immigrants were engaged in white-collar occupatitorea
in the 1970s and 1980s (Min, 1988), only 47 % of them were in white-collar occupational
categories in the U.S. after immigration (Kim, 1997). Kim and Sung (2000) reportedntiost
half of their study’s sample indicated an inconsistency between theirtieduaad occupational
status. This inconsistency between Korean immigrants’ education and/or thgaatons prior
to immigration and occupations after immigration has been noted as the mostangsifiessor
for Korean immigrants, especially Korean immigrant men (Kim & Sung, 2000, ¥997;
Song-Kim, 1992).

Faced with downward socioeconomic trajectory, a high proportion of Korean immigrant
families turn to self-employed small businesses, such as dry cleameerygnarkets, and
liquor stores, which do not require mastery of English language. Korean Amegcarded the
highest self-employment rate among 17 recent immigrant groupsiaugto Kim (1997), with
some 25-30% of Korean households owning at least one business. A typical Korean business is

a small family business, usually operated by the husband and wife. Unlike Koreajrant
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men, Korean immigrant women, whose role had been homemakers in Korea, findsélyelat
easier to obtain low- or moderate-wage jobs in the United States (Song & MoonSb888;
Kim, 1992). Therefore, most Korean immigrant wives are in the workforce, maiiging their
family businesses (Kim & Sung, 2000; Tran & Jardins, 2000). Hurh and Kim (1984)’s study
found that the majority of Korean immigrant wives work outside the home and thabihtiosm
work long hours, with two-thirds of the working wives working an average of ten houws dalil
In addition to occupational and economic stresses, a loss in roles, status, and support
systems, as well as conflicts between old and new values add more stregsimigration of
Koreans to the United States has led to many changes in the traditional Konégpisyatem
and structure, mainly the disruption or reversal of the traditional marital riviespite of
women'’s labor participation, many Korean Americans, particularly méinjestrn for and
adhere to their traditional Korean family system, in which males are vahdeekaected to
govern the family. Several studies conducted on Korean American familiesUnited States
confirm that traditional Korean values, rooted in Confucian philosophy, have continuedhéo be t
single most influential force shaping family structure, gender rotesirarital relations (Hurh
& Kim, 1984, 1990; Min, 1992). Hurh and Kim (1990) reported that Korean American wives,
therefore, were faced with the burden of double roles, the traditional Korean wooies’'s
the family, responsible for most of the household tasks, and working women'’s roleg tlgsi
home.
Chambon (1989) and Kibria (1990) found that immigration shifts the power balance
between husbands and wives and that spousal conflict in immigrant familiessaeistes! with
husbands’ employment instability and wives’ employment because it led td wimesased

independence and less adherence to traditional gender roles. As more Koregganmmves
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participate in economic activities, many of them find it difficult to fulfiétroles of a traditional
Korean wife, and with their increased earning power and greater controbavgr fesources,
some Korean wives may challenge the rigid traditional Korean gendexxmetations and
demand husbands to share some household responsibilities. In order to reinforce amd mainta
power and authority in the family, Korean immigrant men may use violence ai@mspouses
as a tool to control their “disobedient wife.”

Impact of Korean cultural values and immigration stressors on domestic viofee.
Stressful economic circumstances, adherence to Korean cultural values andandrofsanges
in gender roles and relations within the immigration process were found to beantgactors
contributing to the occurrence of domestic violence within Korean immigrant famiieng and
Moon (1998) found a high correlation between the incidence of wife battering and the
inconsistency in the pre-and post-immigration employment status of husband. Adgitional
higher domestic violence prevalence rates were found among the couples who adhered to
rigidly defined Korean traditional gender role performance than those who did notanidim
Sung (2000) also reported that husbands who experienced higher levels of streseatst a g
rate of assaulting their wives, with the majority of the respondents (7@%}irey occupational
and economic stress. In addition, in male dominant couples (researcheredlassiples into
four types of relationships—i.e., egalitarian, divided power, male-dominated, arldfema
dominated—based on the respondents’ answers about how the couple makes decisions), the rate
of severe violence was four times higher than that of egalitarian couplealy, the couples
who had resided longer in the United States and those who obtained more American education

tended to have more egalitarian and female-dominated marital relationships.
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Yu (2000) examined the predictors to the likelihood of domestic violence among Korean
immigrant men and compared batterers to a comparison group of non-battetraxditional
gender role attitudes, immigrant life dissatisfaction, perception of genldechange after
immigration, perception of partner resistance to traditional gender roteseaaral
demographic characteristics. The results showed that Korean malersatad to be younger,
less educated, in a lower income level, in lower occupational categories heyreer frequency
of marriage, shorter years of marriage, and have fewer years of resideéhe U.S. The mean
levels of immigrant life dissatisfaction, perception of gender role chaiftggeimmigration, and
perception of partner resistance to traditional gender roles were cagilifi higher for the
batterers than for non-batterers. Logistic regression analysesdstimt@vhile controlling for
all other variables, three variables (occupation, years of U.S. resjdentperception of partner
resistance to traditional gender roles) were significant predictors t&éhbadod of domestic
violence. Korean immigrant men in the skilled/manual occupational categorahaiethree
times more likely to abuse their partners than Korean immigrant men itatlatcupational
categories. Each year of U.S. residency for Korean immigrant merss@sated with an 8%
decrease in the risk of wife battering, and the odds of wife battering iadregmificantly as the
perception of partner resistance to traditional gender roles increased.

Similar results were found in Afsistudy (2002). Demographic characteristics such as

gender, age, religion, occupation and the length of residence in the United Statesated to
the occurrence of domestic violence. Korean men were more physically violereas/Kerrean
women were more verbally abusive than their partners were. The younger respondent
Confucians and Buddhists (compared to Christians), the unemployed and laborersgddmpa

professionals), and recent immigrants were found to be more abusive. Koreanakswho
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were aware of the range of behaviors that constitute domestic violence, who gprogeaf
the use of violence, and who attribute the causes of violence to non-individual retatesl fa
tended to be less violent.

Kim’'s case study (1998) of five Korean American battered women revéutethée
influences of socialization of patriarchy within the United States and Kooelag® numerous
manifestations of the internalization of male domination such that domestic vielaace
sustained and perpetuated throughout the experiences of domestic violence in the iv@sien's
Moreover, the patriarchal structure within the institutions of the police, the gogetniine
health care system, the legal system, and religious organizations in tbd Btaites and Korea
were also experienced by these women as sustaining and perpetuatingadoiestie.

With their continued patriarchal family system and socioeconomic stréesors
immigration, Korean American families are likely to have an increaskat domestic violence
(Straus & Gelles, 1990), as illustrated by the relatively high prevalates of domestic
violence in Korean American communities described before. The Korean cultuied aald
immigration experiences that contribute to domestic violence in Korean AAme@atnmunities
also work as barriers confronting Korean immigrant women when abuse occurs. |Ghmépl
section discusses how Korean cultural values and immigration experiences Wwarkiexs for
battered Korean immigrant women.

Barriers confronting battered Korean immigrant women. The importance of family
harmony, the priority of family interests over individual interests, and therali#xpectation for
women to endure hardship to preserve the family contribute to the decision of batiezed K
immigrant women to stay in abusive relationships. The cultural norm of fartelglependence

and harmony constrains individual family members to minimize conflicts withifath#y, and
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therefore battered Korean immigrant women are likely to keep domestic viotameelsecause
revealing it outside their family would be a sign of personal failure, whatfidabring shame to
the entire family (Moon, 2005; Tran & Jardins, 2000). This feeling of shame is irgdrsjfthe
feeling of guilt and self-blaming in battered Korean immigrant womenteigak Korean
immigrant women often experience a sense of guilt, believing that they mestidvae
something wrong to deserve domestic violence (Tran & Jardins, 2000). Many battezad K
immigrant women in Song-Kim’s (1992) study were blaming themselves for nobltioigttheir
emotions and not enduring their husbands’ mistreatment.

Concern for the children also plays a major role for battered Koreamgrammhwomen to
stay in abusive relationships. The perceived importance of keeping childném avitintact
two-parent family and the view that breaking up the family has harmful conseguenc
children were found to be major factors for battered Korean immigrant womexy o $the
abusive relationships (Shimtuh, 2000). Being unaware of U.S. laws, many battezad Kor
immigrant women fear that a divorce would cause them to lose custody otildriert, because
family laws in Korea give custody of children to fathers in the case ofaiv@ran & Jardins,
2000). Finally, the cultural concept of “loss of face” is another factor relateakttered Korean
immigrant women'’s concern for their children. Interviews with battereddfoirmmigrant
women reveal that they did not leave their abusers because of the concern tipattaihiemeof
their children will be damaged within the Korean American community if theg fvem a
family where there was divorce and the future of their children will bgooormised by coming
from a family with divorce (Shimtuh, 2000).

Shame not only forces battered Korean immigrant women to stay in abusivensdigis

but also inhibits them from seeking help from even close relatives and friends (RD05; Tran
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& Jardins, 2000). When they eventually talk to their family members and friendsarogpit
shame, they are pressured to remain with their abusers by family and wiemdsar ostracism
and judgment from others in the community (Shimtuh, 2000). Therefore, battered Korean
immigrant women severely underutilize formal services such as womertarshibtlines, the
police, and legal services, seeking professional help only when they facsituesi®ns (Kim,
1997; Moon, 2005; Song-Kim, 1992). Other factors that contribute to low utilization of formal
services by battered Korean immigrant women emanate from their satosegrants,
including: language difficulty, lack of and knowledge about available services anoaes,
mistrust of and unfamiliarity with the U.S. criminal and immigrant laws gstems, and legal
dependency on their husbands (Moon, 2005; Tran & Jardins, 2000; Watrrier, 2000).
According to Song-Kim (1992), 65 percent of the participants of her study reported
language difficulty as a major reason for not seeking services. Thelgndifficulty requires
that most battered Korean immigrant women can only receive help from sehdtease
equipped with staff who can speak Korean, but only few services are designed tothddress
needs of battered Korean immigrant women in the United States. Some progra@sceasdo
interpreters such as the AT&T language line; however, many of thesemsolgiek consistent
availability of interpreters for specific languages. Moreover, mangdiinterpreters lack
training on the issue of domestic violence and therefore they are not sensitiverts’ vieeds.
Worse yet, sometimes interpreters collude with the perpetrator maktegebavomen feel
victimized again (Warrier, 2000). Only six domestic violence programs axise¢iU.S. that
specifically target battered Korean immigrant women, and none of the prog@ndepra
residential shelter (API Institute on Domestic Violence, 2009). Even thoughafdheepan-

Asian domestic violence programs provide services in different Asian langbagesise there
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are so many Asian languages, it is often difficult for them to accommodatgiaat women in
need. That is, there is a lack of services for battered Korean immigrant wochtéres
language and cultural needs are not met sufficiently.

As newcomers to the U.S., many battered Korean immigrant women are nobéware
available services and resources (Moon, 2005). This lack of knowledge of avsdialtes is
exacerbated by extreme isolation created by the batterers, whichk inditicult for battered
Korean immigrant women to know what resources are available and what the lawsigega
domestic violence are like in the U.S. (Warrier, 2000). Furthermore, battereahkonmigrant
women’s reluctance to seek formal help is related to historical and conteyngamiam
experienced by Asian Americans, including Korean Americans. Histgrioale U.S., Asian
Americans have experienced discrimination and received minimal protecornte criminal
justice system. For example, many Chinese were brought to the U.S. to work asshe cr
country railways, but when the construction of railways was over and the Chieese
perceived to be too many and too financially successful, the Chinese ExclusionsAstacted
in 1882, excluding further Chinese immigration and prohibiting Chinesegrants from voting,
owning property, and testifying in court on their own behalf (Ho, 1990; Takaki, 1993). Japanese
Americans were imprisoned in concentration camps as if they were wanasrduring World
War Il, whereas there were no consequences for German Americans. Regdgkessations
in the U.S., Asian Americans have been considered to be foreign and different in their ow
country (Ho, 1990; Takaki, 1993). As a result, many Asian Americans distrust thecamer
criminal justice system, which leads to their reluctance to seek helpheowety system that

has been discriminatory toward them. This sense of distrust was found in Shimtdip’s st
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(2000) of battered Korean immigrant women and their children where the pautsogaressed
fear and distrust of the police and the legal system.

Finally, many battered Korean immigrant women, like other immigrant bateyeen,
do not seek formal help because they are afraid of what might happen due to thgratrami
status. Many battered immigrant women depend on their batterers foegatistatus in the
U.S., and therefore the batterers have the power to jeopardize battered wiamegistion
status. Immigration laws place the burden on battered women to prove they enteisgenma
“good faith” (Huisman, 1996), and therefore a batterer could threaten to have albatieran
deported by making a false claim of fraudulent marriage to the authoshg ifeports domestic
violence. Or he could simply not file for her green card application, so she does notyhave an
legal status in the U.S. The batterers’ threat, combined with lack of knowledge\tnldnee
Against Women Act (VAWA) that allows battered immigrant women to obtainulgedrmanent
resident status through either self-petitioning or suspension of deportatiormmgemmigrant
battered women to remain in the abusive relationships and to be reluctant to seekdggmal
(Orloff & Kelly, 1995). Korean activists echoed a similar predicamergddy battered Korean
immigrant women they served in Huisman'’s study (1996).

Battered Korean immigrant women face numerous barriers that force theay i thte
abusive relationships and make it difficult for them to seek help from outside of Korean
American communities. Korean cultural values, language difficulty, lakk@ivledge about
available services and the U.S. criminal legal system, mistrust of aigcaind legal status all
work together to contribute to Korean immigrant women'’s help-seeking behaviors and to li
their access to existing services. What are the implications of the numenoeis lfacing

battered Korean immigrant women? How can one help battered Korean immigraen aodh
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prevent domestic violence in Korean American communities? The existirgureon
domestic violence in Korean American communities recommends that Korearcamer
churches should be actively engaged in intervention and prevention of domesticevinlenc
Korean American communities, recognizing Koran American churches andetigrs as one
of the key allies to support battered women and implement prevention activities (Moon, 2005;
Shimtuh, 2000; Tran & Jardins, 2000). In the following section, I will discuss the cigniifali
Korean American churches in the lives of Korean Americans, including Koneni¢ans’
church participation, major functions of Korean American churches, and gendenstigts
and theological conservatism within Korean American churches, which will sieatighe
importance and difficulty of engaging Korean American churches and cledpmestic
violence work.
The Centrality of the Korean American Church

Religious congregations’ roles in immigrant and minority communitiesImmigrants
to the United States often find that their religion becomes more important torthieenU.S.
than in their homeland because religion is one of the most important vehicles thhehelp t
preserve their ethnic identity and it was through their religion thatdh#heir offspring find an
“identifiable place in American life” (Herberg, 1960. p. 28). Williams (1988)esghat
religion is the social category with clear meaning and acceptanoe th $., so religious
affiliation and identity is one of the means through which immigrants mairttaarcedentity
while obtaining acceptance of the host society. Since the mid-nineteenth cém@hyistian
church has been recognized as an enduring institution for early European imsn{D@an,
1985; Liptak, 1989). For the early European Catholic immigrants, the parish was sologs

unit and a center for the life of the community and the establishment of the Cptrait

30



school system is one of the most striking examples of the significant role ticatticd played

in maintaining ethnic identity, language, and culture of early immigram&®D1985; Liptak,
1989). For other ethnic groups that followed European Catholic immigrants at the turn of the
twentieth century such as Jewish and Greek, participation in religious comynmegadrked as

the major mechanism for maintaining ethnicity and culture (Greeley, 1972; Rogel®@5).

The importance of religious congregations does not end with immigrant communities
Religious congregations’ roles in minority communities, especially in fhead American
community, have been multifaceted. Since the time of slavery, the church has beestthe
important institution in the African American community. In addition to itgm@lis functions,
the Black church has led the African American community’s efforts msasécivil rights,
political activism, education, community revitalization, health promotion, andyfégsaues
(Lincoln & Mamiya, 1990; Pattillo-McCoy, 1998; Pinn, 2001; Reid, Hatch, & Parrish, 2003).
Furthermore, the Black religious congregations have actively engagedahsavice delivery
due to the lack of available services for African Americans stemmong facism (Billingsley,
1999; Cavendish, 2002; Chaves & Higgins, 1992).

Religious congregations continue to play a significant role for new immgyathe
United States, as it did for the early European immigrants and African éaneri Religious
congregations have become the center in new immigrant communities suchredrAsr&can
and Latino communities. They play an indispensable role in meeting the psycHokumg,
and spiritual needs of many new immigrant group members, as well as dels@aniges to
meet practical needs of new immigrants (Chen; 1992; Warner, 1993). Most négvantsh
have many needs, and few resources are available to them due to languagedratcultural

differences. In addition, development of ethnic service organizations has been muechsow
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that of religious and cultural organizations in immigrant communities. Eslyeéialan-
American communities seem to focus on forming religious and culturatiaeg@ns, whereas
Latino communities tend to form service agencies (Hung, 2007). Thereéoayse of the
scarcity of ethnic service agencies, the importance of religious cotigregis more
pronounced in Asian American communities.

Korean American church participation. Korean Americans’ church affiliation is
exceptionally high. Approximately, 70% to 80% of Korean Americans in the UnigdesSt
regularly attend Korean American churches, mostly Protestant chijrtinds& Kim, 1990;

Kim & Kim, 1995; Kim & Kim, 2001; Min, 1992). This high affiliation rate of Korean
Americans with Christian churches in the U.S. is very different from Koreaevwetdhism and
Christianity had nearly equal shares at the end of the twentieth centirBuwdidhists at 29
percent and Christians at 25 percent with the majority of them being Pro{&smanwWarner, &
Kwon, 2001). Furthermore, this high rate of church participation is uncommon for Asigrsgr

in the U.S. whose cultures are heavily influenced by Buddhism and Confucianisnxafie
among Chinese in the New York area, only about five percent of them are Chnghidan 65
percent of them are followers of Buddhism and folk religion (Chen, 1992). Moreower, th
number of Korean American churches in the United States has increasedet mtashan the
Korean population in the U.S., from a mere 30 churches in 1967 to more than 3,500 churches by
1994 (Cho, 1984; Kim & Kim, 1995). Approximately there is one Korean American church for
every 300 Koreans in the United States (Kim & Kim, 1995).

What explains the high church participation rates among Korean AmenictresU.S.?
The high church participation can be mainly explained by two factors. Th&ftst is the

higher proportion of Korean Christians than non-Christians who immigrate to thexl(Stdtes
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(Kim et al., 2001; Kwon et al., 1997; Warner, 2001). As described earlier in this chapeanKor
immigrants to the United States in the 1970s and 1980s came through employmeat-relat
immigration, which meant that immigration favored college-graduated, skilkdéelgsionals who
tend to be middle-class urban residents. Because the Korean middle class inrtlzeaada
tends to be disproportionately Christian, so were the Korean immigrants to the UfL.8f Ha
Korean immigrants were reported to be Christian at the time of immigratibe td.8. in the
post-1965 period (Hurh & Kim, 1990).

The second factor is related to the social functions of the Korean American chiarche
the U.S. (Kim, 1999; Kwon, et al., 1997; Min, 1992). Korean American churches are the only
social institution where Korean Americans can satisfy their sgEgthological, practical, and
spiritual needs (Kim, 1981; Min, 1992, 2009)he social functions of Korean American
churches may be the primary reason for non-Christian Korean immigrants’dmgérsion rate
to Christianity after their arrival in the United States. Korean Acaes’ avenues to satisfy their
social needs are severely restricted due to their language limitatian seawal minority status
in America. As a result, even those who were not Christians before immigaaé attracted to
ethnic churches after immigration. Min (1992) estimates that approxind@&dyof non-
Christian Korean immigrants convert to Christianity after they arriviearunited States.

Korean American churches constitute the dominant form of social organizationaarkor
American communities in the U.S., displaying a strikingly high churchatf@h rate among
Korean Americans. The literature shows various functions played by Koreancan churches,
which could explain Korean Americans’ active participation in the Korean Aarechurches.

In the following section, | will discuss in detail major functions of KoreareAocan churches.
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Major functions of the Korean American church. It could be summarized that there
are five major functions that Korean American churches provide forakokenericans:
Preserving and reinforcing ethnic identity and cultural traditions; providirgigabservices,
including supports related to the settlement process in American society; pgdeidbwship
and emotional support; providing social status and positions for lay leaders; &tatifari
business contacts for Korean business people in the community (Hurh & Kim, 1998; iim,
2001; Kwon, et al., 1997; Min, 1992, 2005). Participation in religious organizations was the
major mechanism for maintaining ethnicity among immigrants at the tuhe &' century
(Greeley, 1972; Rosenberg, 1985). Likewise, Korean American churchesaeiefbnic
identity and solidarity among Korean immigrants (Kim & Kim, 2001; Kwon et al., 1997; Min,
2005). By being an ethnic church, which exclusively consists of Korean imnsigtiaatchurch
serves as a formal mechanism for immigrants to solidify and maintain tineic &lentity. The
church enables Korean Americans to meet other Koreans. Even though thereyaogheran
Korean organizations in the community such as alumni clubs or business assod¢hatsms
require certain qualifications to join. The immigrant church is the only placeevekeryone is
invited to come and join without having any specific qualification or affiliation, dtrear being
a Korean.

The first function of Korean American churches is to help Korean immgyratdin their
cultural traditions and ethnic identity in several ways. The Korean langsiaged for almost
all adult church services, and even Sunday schools for children and youth are conducted
bilingually (Min, 1992). Pastors of the Korean American churches are almastsakorean
immigrants themselves, with the exception of Sunday school teachers aneémniioisEnglish-

language ministries for second-generation youth and young adults, whicltapeeddoy 1.5
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generation - people who immigrate to a new country before or during thgitesmks and
therefore share characteristics of both first- and second-generatiogranta (Rumbaut & Ima,
1988) - or 2 generation of Korean American seminary students or sometimes European
American seminary students (Warner, 2001). The church celebrates Kore@ongibtolidays
with Korean food served and many women wear traditional Korean dresses. On Kagal na
holidays such as Korean Independence day, special prayers for the home ax@ucdryducted
during the Sunday worship service with pastors emphasizing Korean patriotisair isetmons,
while the congregation sings the Korean national anthem (Kwon et al., 1997; Min, 2005)

Moreover, the Korean American church addresses the unique needs of secondsgenerati
Korean members. Within the Korean American community, the ethnic church praviolesn
where second-generation Koreans can return after their experiencestidmajeattempting to
assimilate into the host society. The church becomes a place wheredibeguer their ethnic
identity (Cha, 2001; Park, 2001). Additionally, many Korean American churcheXbasan
language schools for children who are born in America. In addition to learningtaarK
language, children learn traditional Korean customs and cultural practicksng-second
generation Koreans learn the Korean language and culture and ther@fiort® lee proud of
whom they are is an important mission of Korean American churches (Kvebn E297; Min,
2005). For Korean Americans, the Korean American church is not only a religiougiorst
but a cultural institution where their ethnic identity and customs are oséi®x, preserved, and
passed from generation to generation.

Second, Korean American churches provide a variety of services for church member
including practical supports to assist the process of settlement in and adjustfmerican

society (Kwon et al., 1997; Min, 1992). Korean American churches are the smstoeful and
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effective providers of practical assistance, which is especiallptEs® recent immigrants in
their settlement process in American society because there are enlyaral social service
agencies in Korean American communities that provide assistance to newamsig<won et
al. found from their study of 33 Korean American churches in Houston, Texas (1997) ¢hat all
the churches had “cell group ministry,” which is a formal structural systatserves as the
infrastructure for the informal personal services needed for recentrKioneagrant members to
adapt in the host society. All the church members belong to cell groups, divided bybengra
regions, which meet at least once a month in a member’s house on a rotationalirasigh T
these cells, recent immigrants can receive help from other cell meragarding aid in buying
vehicles, housing services, social security information, making airport pick-upsf¢otals,
registering children for school, or just about everything they need to adjust tocAmsaciety.
This practice, which was transplanted from Korea, is emphasized by past@anean American
churches mainly as a means to increase membership in the church (Min, 20023, thubitgh
this cell ministry that Korean American churches ensure an effigieans for serving their
members.

In addition to practical assistance to new immigrants, Korean Americachchastors
help church members on an individual basis by providing information and counseling on diverse
issues such as marital problems, language difficulty, children’s problemsyengpit and
business problems, housing, health care, social security, and legal problems (Kwon et al., 1997;
Min, 1992, 2005). Korean American churches also provide formal programs to the entire
congregations such as seminars, conferences, workshops, and lectures on issues of health
insurance, U.S. laws, income taxes, marital problems, American educatisteah sgnd small

business (Min, 1992). Min’s study (1992) of 131 Korean American pastors in New York City
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found that the language barrier, the difficulty of finding a job, and marital preblere the
three main issues for which they provided services to church members.

Third, Korean American churches are also the place where emotional ahdlpgical
support are provided for Koreans who feel alienated from the dominant society (Kalgn e
1997; Warner, 1990). Many immigrants leave their relatives and friends in theardmamtries
with which they enjoyed primary social interactions. Especially forynkarean Americans
who are highly isolated due to the lack of a residential enclave (exceptiangjarecities such
as New York City, L.A., and Chicago where there are Korean immigradergsl enclaves),
the church often becomes a place to maintain social interactions and cve&temaships with
other Koreans. Even though some Korean Americans belong to other ethnic orgas=ath
as alumni and occupational associations, these nonreligious organizations effed¢égs than
ethnic churches for Koreans to maintain social interactions with fellowalkerand receive
emotional support due to their infrequent nature of meetings. The small size af Korea
American churches facilitates intimate social interactions for &ofemericans. Min’s study
(1992) of New York City Korean American churches reveals that the mean numberatf chur
members was 214; however, the median number of members was only 82. Kim and Kim (2001)
also report the small size of Korean American churches, with half of 674 Koreatidlisrin
the study attending Korean American churches with a membership of 100 of feweovitor
all Korean American churches have a fellowship hour after the Sunday sehace mwembers
enjoy Korean foods and informal talks with fellow church members. Almost albKore
American churches also have parties after services to celebrateéantporean traditional
holidays, and some small churches have birthday parties for children and eluers9@2).

More importantly, Korean American churches’ cell groups are effectivastering Korean
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Americans’ friendship networks as a result of the frequent meetings iro#ests homes
(Kwon et al., 1997). More than half of the Korean American churchgoers in Miiohg £1992)
participated in a cell group meeting biweekly or monthly, in addition to attendintareveekly
services, which means on average the majority of Korean Christians intéhacther Koreans
five to six times a month through church Sunday services and cell group meetings.

Fourth, for the immigrants who cannot penetrate the mainstream societyy cthartb
language limitations, the church becomes a place where they can redeemah&atus that
they lost through immigration (Kim, 1988; Min, 1992). As described earlier, mosaKore
immigrants experience downward mobility in terms of their socioeconomussiéier
immigration. Although many Korean immigrants achieve financial su¢hessgh operating
small businesses, these small businesses do not afford them power and prestigegerthe |
society (Min, 1988, 1992). Official church positions (e.g. church elder) become iuselbst
their lost social status and prestige and renders to them respect ahtesogiaition within the
Korean American community (Hurh & Kim, 1990; Kwon et al., 1997; Min, 1992). Korean
American churches offer a large number of official positions to lay menaseelders, exhorters
and deacons. Hurh and Kim reported that 23 percent of their study sample held offia@posit
in their churches (1990), and Kwon et al. (1997) also reported that in 50% of the churches
surveyed, at least 20% of their members held official church positions. The figuemisigher
in Min’s study (1992) that reported 32% of total adult church members holding officiahchur
positions. These needs of social status and power are particularly sigridrddatean male
immigrants who generally experience more downward occupational mabdityKorean
women, and Hurh and Kim’s study of Korean immigrants in Chicago illustrates hoovtamt

these needs are for the mental health of Korean immigrant men: Koreamméadgants who
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held official church positions showed a lower level of depression and a higher level of lif
satisfaction than those men who did not (Hurh & Kim, 1990).

The final function of Korean American churches is that of facilitatobéminess contacts
within the Korean American community. As a center of Korean American comesgjiite
Korean American church is a major resource center for Korean entreg&reucater to the
Korean American community to establish business connections and increase thegdess
Not only does the church provide entrepreneurs with a pool of customers and employee
candidates, it also offers other members, especially newcomersewiites and employment
opportunities (Kwon et al., 1997). For example, many churches make official anmamse
during Sunday services for the opening of businesses among their congregatiomsnantbe
the ministers and cell group leaders make referrals to businesseg thanhad by their church
members. On the other hand, other church members, especially new immigramnts, recei
services they need from other church members’ businesses in a trusting envirevitheut
going through the process of searching for information and services on their own.

Korean American churches are not just a religious institution for Koreaniéansr
They are the most well organized institution in Korean American communitiesuviwhich
Korean Americans’ many different needs cannot be met. It is at Komr@anigan churches that
Korean Americans’ social, practical, psychological, and spiritual needasedrevhich is one of
the main reasons for Korean Americans’ high church affiliation. Becauseaatral role in
the lives of Korean Americans, the Korean American community expects Korearcame
churches to take on more social responsibilities (Kwon et al., 1997). The Koream@&meri
church is often viewed by those in Korean American communities, including civic aatl soc

service organizations, as the entity to solve all the problems in the community. édpwev
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Korean American churches are not only limited in their resources but also uneqoipleadl t
with all the social issues (Kwon et al., 1997; Min, 1992). Furthermore, some issues may b
readily tackled by Korean American churches, but some sensitive isshesssdimmestic
violence and child abuse may be avoided by Korean American churches and keleéhgynext
section | will describe gender relationships and theological conservatihim Worean
American churches, which may help our understanding about how Korean Américehes
are likely to approach domestic violence in their congregations.

Gender relationships and theological conservatism in the Korean Amian church.
Korean American churches are known for their male-centeredness andtoaigrower
structure (Kim, 1999; Kim & Kim, 2001; Kim et al., 2001; Min, 1992; Park, 2001; Warner,
2001). Korean American churches in general are patriarchal organizatierss unequal power
and privileges between women and men are reinforced, legitimized, and mainfBireed
Korean Catholic Church and most Korean Protestant denominations in Korea do not allow
women to be ordained as ministers, and it was not until 1995 that women could be ordained to be
even elders in a majority of Presbyterian churches in Korea (Kim & K@i ;2Viin, 1992).
Even though Korean American churches that belong to national denominational orgasirati
the U.S. such as the Presbyterian Church (USA) or the United Methodist Church cagnot de
female ordination (Kim, & Kim, 2001), power structures within the church have usually
excluded women from church leadership and religious authority. It is veryprsee female
pastors or elders in Korean American churches because important leadership positions
mainly reserved for men. Senior pastors are almost always men, and mentedmeimanks of
even associate pastors, youth leaders, and unordained evangelical pastors (Kimini@®2j.K

2001; Park, 2001).
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In Min’s study (1992) of Korean American churches in the New York metropoliéan a
only four head pastors were female, which accounted for only 1.4% of 290 head pastors in the
area. Furthermore, out of 381 head pastors, associate pastors, and unordainedavangelic
pastors in 131 churches in New York City in the study, only 64 were women, making up only
17% of the total, and almost all these 64 women were serving as unordained evapasical
These figures of 1.4% and 17% are even lower than the numbers of Korean Americhaschurc
in Korea: 2.4% of head pastors and 24.6% of evangelical pastors in Korea in 1979 were women.
That is, women are more underrepresented among leadership positions in Koeraraim
churches in the U.S. than churches in Korea, which implies that Korean Americameshare
more likely to be conservative and patriarchal than churches in Korea. Mandyel€an and
Kim (1999) found from a study of American Presbyterians that 92% of Korean Aam&iders
in the study were men, which is much higher than other ethnic groups (43% of Caucasian, 61%
of Hispanic, and 70% African American males were elders in the same studlg.ddninance
of the eldership in Korean American churches can also be found in the following fiodihgs
study: Over 90% of Korean female elders had college education or more, svinerégure for
male elders was 74%; the youngest male elder was 25 years old, whiteitigest female elder
was 38 years old; and median household income was much higher among femalbatders t
male elders. That is, Korean females have to be older, more educated, and ricledule¢csbe
Such great differences between male and female elders were not found inloticegreups.

The male-centered nature of Korean American churches is more pronounced when
considering the strict division of roles between male and female memblews tivé church. As
Kim (1999) pointed out correctly in saying, “Korean American church places men behind the

pulpit and women in the pews and kitchen” (p. 206), women are only expected to serve in such
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areas as the Sunday school, the choir, and the kitchen, whereas men are exjesded t
congregations (Kim et al., 2001; Park, 2001). Korean immigrant men often feel hudmlidte
their socio-occupational status in the United States as described in tloaipaction, and
Korean American churches mend their needs for status and recognititad dngahis situation

by rewarding church leadership positions. By contrast, although women cetmgrisiajority

of church membership and do a disproportionate share of the day-to-day work of comgaégat
life, they receive little recognition, while male church leadard te get the credit for the church
work. Thus, for Korean American women, living with gender inequality does not end kndyen t
leave home and come to the church, as they have to perform most domestic choresaattlhome
the day-to-day work at their church, with little to no recognition.

The patriarchal characteristics of Korean American churches andtieeatgender
inequality continue even among the second generation of Korean Americans. Even though
congregations for second generation Korean Americans are more egjalitam those of first
generation Korean Americans, they still do not display equal gendeomslaps (Alumkal,

1999; Kim et al., 2001; Park, 2001). Strong support for the principle of male headship in the
church is the norm among second generation Korean Americans, as the pastorsassmha
preach at the weekly services, praise leaders, and even occasional gkess sehese
congregations are predominantly men (Alumkal, 1999; Park, 2001). It seems that the second
generation of Korean American men still adhere to their patriarchadyeghereas the second
generation of Korean American women generally support it with objections ® @@ctices

(Kim et al., 2001; Park, 2001). This reflects Min’s observation (1995) that Koreancdameri

men tend to be more traditional than Korean American women or many Americandite

men.
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It seems that evangelical theology, in combination with the traditional Confoorans,
are the reasons for the patriarchal characteristics of Koreandame&hurchesWarner (2001)
describes Korean American congregations as overwhelmingly conservatixangekcal in
their theology, and even mainline Protestant denominational Korean American shauches
Presbyterian and Methodist churches adhere to more evangelical theologyh&tdnewr
American churches in the same denominations do. In their study of Presig/tarthe U.S.,
Kim and Kim (1999) found that 87% of all Korean respondents were categorized as the most
conservative of five possible theological orientations. Moreover, in terms of vigiws Bible,
not one Korean respondent took the most secular of five possible views of the Bible, while 44%
of Korean respondents viewed the Bible as the literally inerrant Word of God. Whaitds
interesting is that the higher the ordination status in churches, the more conseasggondents
were. When Korean respondents’ views on the essential qualities of good Chaistiarfs
fellow Christians’ everyday behavior were added to their theological oimmtabnservatism
among Koreans was evident from their emphasis on personal salvation, stroegesbethe
sanctity of heterosexual marriage, high disapproval of homosexual E€386#0), all factors
which Kim and Kim claim are basically identical to evangelicalism.irTdwangelical tendency
was much stronger than any other ethnic groups in the study.

Finally, Alumkal’'s study of second-generation Koreans (1999) found that second-
generation Koreans displayed a significant adherence to patriaetttdrgnorms and expressed
these norms in a way that reflects American evangelical theology tha#mereferring to Korean
culture. For example, they cited the Bible as justification for maleaty and headship in the
family and the church. The literature on American evangelicalism desats adherents as

holding patriarchal norms advocating male headship in the church, family, and sesneten
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secular spheres of work and government. In short, even though Korean Americawufirst a
second generation women may have found a liberating message in Christianityntbentered
ideology of the Korean culture combined with evangelical theology of patriarchas prevail
in the Korean American church.

With their multifunctional role of providing programs and structures to meet Korea
Americans’ social, psychological, spiritual, and practical needs and iKérearicans’ high
expectation of their church to solve all their problems, Korean American churcteea besat
potential to be instrumental in addressing domestic violence in Korean Americaruodres.
However, unequal gender relationships and conservative theology of Korean Americaeshurc
may work as hindrances for battered women who seek help. There is no way of knowing how
Korean American churches and clergy respond to battered women and the issue o€ domes
violence within their congregations due to lack of systematic studies osghes but the
literature on the church and clergy responses to domestic violence in their aiogsem
American society at large may provide some understanding of what is going orerc&m
congregations in regards to domestic violence. Therefore, the following settieview the
literature on clergy responses to domestic violence.

Domestic Violence and the Role of Clergy

Extent of clergy involvement with domestic violenceMany people turn to their faith
and/or religious leaders for help and guidance in a time of crisis, and therefgrémmasithe
clergy serve as counselors or therapists, addressing problems that Byehasdéed by mental
health professionals (Lowe, 1986; Weaver, 1995). Among all the problems the clergy,counsel
marital problems, including domestic violence and divorce, seem to be the most fsequent

encountered problems (Gengler & Lee, 2001; Min, 1992). Research has shown that religious
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leaders are one of the first to be sought out for assistance on domestic violsdoef &I
Alsdurf, 1988; Bowker & Maurer, 1986; Dixon, 1995; Horton & Williamson, 1988; Weaver,
1995). Although the rate of battered women seeking clergy counsel varies fronosstityy,
28% to 60% (Bowker & Maurer, 1986), it is clear from numerous studies of batterednthat
a substantial number of battered women rely on the clergy for counsel atahassis

Knickmeyer et al.’s study (2003) about battered women in Tennessee shows dbat s
of the ten participants first disclosed their abuse to their religiodsigaIn a study of 200
evangelical Christian battered women in Canada, clergy were the masiteds®urce of help,
with 60% of the respondents indicating they sought assistance from the clergjyjsumiuch
higher than rates of consulting with physicians, Christian counselors, lawyertseapolice
(Nason-Clark, 1996). Freize’s study of 137 battered women in Pittsburgh shows thattB8% of
respondents sought help from the clergy, which was equivalent to the ratesreflbatimen
turning to therapists or social service agencies and twice the rate of wonseuiting family
doctors (cited in Pagelow & Johnson, 1988). In Bowker’s study of 146 battered women in
Milwaukee, 59 (40%) women sought help from the clergy (1988), and in another nationwide
study of 1,000 battered women (Bowker & Maurer, 1986), one-third of the respondents received
assistance from the clergy. Finally, in a study of 350 battered women, 28&rosbught help
from the clergy (Pagelow & Johnson, 1988).

Studies of religious leaders indicate even higher rates of their mgdstiered women,
from 35% to 84%. In a study of 5,700 Protestant ministers in the U.S. and Canada, 84% of the
respondents reported having counseled battered women in their congregations Alsdurf
Alsdurf, 1988). Rotunda et al. (2004) reported that 81% of 41 clergy members from

Southeastern U.S. cities had assisted in domestic violence cases in ther|asitlyall clergy
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members helping someone with domestic violence problems at some point in the Edstgs a
member. In Dixon’s study of 125 male pastors in Australia (1995), 53% of the pastors had
counseled domestic violence victims in their current congregations, and 41% of pasiters i
sample counseled non-congregation members with domestic violence problems &uivef

143 religious leaders in Maryland that participated in a survey by the Naticyei@ation for
Women, 54% reported counseling battered women in the 6 months before the survey (Martin,
1989). Most evangelical ministers reported responding to battered women’scalisiftance

in a study of 343 evangelical ministers in Canada, with 10% of the samplengdsattered
women five or more times per year and another 34% doing so two to four times per gegr. M
ministers from the same study also reported counseling abusive men, implyiraiginais
leaders are important community resources for abusers as well asdbatbenen (Nason-Clark,
1996). In Wolff, Burleigh, Tripp, & Gadomski’s study of 40 religious leaders in rural upstate
New York, 35% of them reported assisting in domestic violence situations duringsthgepr
(2001).

Studies on both battered women and religious leaders demonstrate that relagleus le
are one of the most important resources for battered women who rely on them morelfrequent
than other professional help such as therapists, social service agencies, asd dbsseems
to be particularly true in the case of battered women of color and immigrant wdmestepend
on their religion and religious leaders to cope with their abuse before seekirggionudk help
(Bent-Goodley & Fowler, 2006; Nason-Clark, 2004; New Visions, 2004). For example, Short et
al. (2000) reported that battered Black women relied on religion and prayer to topduse
more than battered White women did. In New Visions’ study of 195 Korean Americans in

Michigan, religious organizations were tH¥ gost cited source from which domestic violence
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survivors seek help, after friends but before any professional help (2004). In addsgamncie
shows that the more religious women are, the more they seek out clergy help instegd of soc
services, counseling services, or women’s groups (Bowker & Maurer, 1986).téRrivet
Quackenbos and Bundrich (1994) reported that more frequent churchgoers are severotane
likely to seek clergy help than professional counselors or therapists.

Religious battered women are often reluctant to seek secular sources of helfeaut of
that their religious needs will not be properly addressed (Gross & Stith, 19%6)-N&sk,
2004), and battered women of color and immigrant women also fear that their needs vall not
adequately understood and addressed by mainstream agencies outside of their gggnmunit
(Huisman, 1996; Potter, 2007; Shimtuh, 2000). The fears of these women many times turn out to
be true when secular workers either do not address their religious needs athaletleem to
abandon their faith and religious communities, with the belief that religiousgleslcontribute
to domestic violence (Gross & Stith, 1996; Nason-Clark, 2000, 2004). Because battered women
of color, immigrant women, and religious women rely more heavily on theirae#igi
communities for help, they are especially vulnerable if their clergy agregation members do
not believe their victimization or encourage staying in the abusive relatior{slapsn-Clark,
2000).

Unique position of clergy as resourceReligious organizations are one of the key
institutions in society in transmitting social norms and cultural values araising individuals
into those norms and values. They also have been involved in helping individuals and families
in the community with various problems, with religious leaders being acknowledgkdiby t
congregation members as well as the general public as the most trusted piogele et

difficulty (Moran et al., 2005). Therefore, religious organizations and leaderglay an
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important role in reducing and preventing domestic violence in their congnegjatthich would
help eradicate domestic violence in the society at large (Stricklangd E8@8). Particularly,
religious leaders can contribute to the promotion of healthy relationships amongscang!
therefore prevent domestic violence by inserting topics of healthy mafatbnships in their
sermons and organizing workshops and seminars on healthy marital relationshilosreestic
violence. They can also assist battered women by including information on dowastice
resources in church bulletins, creating the safe environment fonsiand batterers to seek help,
and providing direct assistance to battered women and batterers through counselefgraal

to women'’s shelters, batterer intervention programs, and other resources in iinendym

(Martin, 1989).

What makes clergy the preferred choice of help for battered women“ffalstclergy
are considered authority figures who often guide congregation membeitsiaspieeds as well
as family life. They are respected and trusted as persons who could providditgamse
guidance on various problems that congregation members face and hence thageak a
choice of help for battered women (Fortune, 2001). Second, battered women and theg familie
may be familiar with clergy members through premarital counseling aoffidating at their
weddings. If a battered woman belongs to a congregation, she may have datiosshe
with a clergy member through various congregational activities (Nasok;@2097; Strickland,
et al., 1998). These existing relationships with the clergy enable battered wommest them
and therefore make the clergy the preferred resource compared to other helf@sgiqgmals. In
addition to respect for, trust in, and familiarity with the clergy, religiousteEdtwomen may
prefer the clergy because they feel that the clergy can guide tigtous needs throughout their

experiences of abuse (Nason-Clark, 1997).
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Clergy’s advantage of being familiar with battered women is many tffiest by their
familiarity with the batterers, which puts clergy in situations where lilagg to respond to both
battered women and their batterers (Bowker & Maurer, 1986; Nason-Clark, 199&)leijye
may have known the batterers for a long time (Gengler & Lee, 2001) and thatleigy may
have a hard time believing that their own congregation members would use vigaimst their
spouses. Clergy tend to believe that domestic violence does not occur in religidigs @i
much as in nonreligious families, and they especially deny that domestic videnpeoblem in
their congregations (Nason-Clark, 1996; Pagelow & Johnson, 1988). Their denial of domestic
violence in their congregations and familiarity with the batterers often putithéra difficult
position of confronting the batterers (Bowker & Maurer, 1986). Therefore, clergyemiay
uncomfortable to confront and criticize batterers, worrying that it mayibate to batterers’
withdrawal from their congregations. Clergy’s reluctance to confrontrbegteften does not
leave many options of support for battered women; clergy may employ stsategntervene
that will not push away batterers from the congregation (Bowker & Maurer,.1986)

Clergy responses to domestic violenc€lergy’s guidance of battered women could be
dangerous for these women if clergy members subscribe to conservative relasouses such
as male dominance and female submission, belief of suffering as a virtuaj@nchibition
of divorce (Heggen, 1996; Nason-Clark, 2000; Nienhuis, 2005; Rotunda et al., 2004). Religious
leaders have often been found to provide advice that supports batterers, whichdnbaytérad
women to withdraw from congregations and suffer silently (Giesbrecht & I5&@90; Horne &
Levitt, 2003: Horton et al., 1988; Knickmeyer et al., 2003; Shimtuh, 2000), and there is evidence
that this is particularly the case for conservative evangelical Gimrislergy (Alsdurf & Alsdurf,

1988; Giesbrecht & Sevcik, 2000; Gillet, 1996). Instead of condemning violence, the cler
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often forgave and provided support to the batterers, while silencing battered watletn (G
1996; Nason-Clark, 1997). When battered women revealed their abuse, thegedslitines
silence and denial of their abuse by the clergy and congregations and expeselated and
alienation instead of support and guidance (Giesbrecht & S&@6k, Knickmeyer et al., 2003).

Shimtuh’s study (2000), which explored Korean American domestic violence survivors
and their children’s experiences, revealed similar experiences akdattemen. Battered
women'’s revelation of domestic violence in their Korean American churclmeaty met with
silence, and when clergy and congregation members intervened, they advised baiteen to
be patient and pray to God or sometimes actively worked to keep the couple togetheg ignorin
battered women and their children’s safety. When battered women pursued divortieefrom
batterers, they were shunned by the entire congregation. Especially, yionggn Americans
viewed the Korean American church as a place that protects and supportssoatiegtdames
the victims for the violence.

Clergy’s reluctance to condemn the batterers and support the battered worddrecoul
related to how they view domestic violence and who they think bears the responsibility. Ma
clergy members consider domestic violence in Christian families astaapssue, attributing a
Christian man’s violence toward his wife as lack of his spirituality, whaduires spiritual
interventions (Nason-Clark, 1996, 2000). Believing that batterers can changelwibm bieeir
spiritual growth, clergy guidance on domestic violence centers on recoougiliatough better
communication, acts of forgiveness, praying, and women’s submission (Alsdusid&rA
1988; Nason-Clark, 2000; Nienhuis, 2005; Pagelow & Johnson, 1988; Rotunda et al., 2004;

Whipple, 1987).
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In Alsdurf & Alsdurf (1988)’s study of 5,700 Protestant pastors across thedlS. a
Canada, about 33% of the respondents doubted the victim’s report of violence. In addition, 25%
of the respondents indicated women'’s lack of submission to their husbands as theorethgon f
violence and believed that women can stop violence if they submitted to their husbands more
Consequently, these pastors were opposed to advising victims to seek legal gaiistslzeir
partners. Furthermore, the respondents were overwhelmingly opposed to advisirtgpsemara
divorce, with 33% indicating separation is only justified in the life thréagecases. Battered
women in Pagelow’s study received advice from clergy such as forgiveineatierers, praying
more, and keeping the abuse secret, and keeping away from church activitigsbasest on
religious beliefs of clergy rather than concerns for the battered womed iftiPagelow &
Johnson, 1988).

Clergy also believe that both batterers and battered women bear resppiasibil
domestic violence in Christian families (Gengler & Wong, 2001; Nason-Clark, 280fning
both batterers and victims is evidenced by Levitt and Ware’s (2006) study ajusligaders’
understanding of the relationship between domestic violence and religion. Althobgh bot
official and lay religious leaders blamed the abuser, most also thought women bere som
responsibility such as inciting abuse and not submitting to their husbands. It canchoé tbifi
some clergy to recommend separation or divorce in cases of domestic violence, aizh m
against their religious belief of keeping the family together (Gedgidtong, 2001). In general,
clergy seems to be torn between sacredness of marriage and their conbattefed women,
but most suggest divorce as a last resort and urge reconciliation if p¢sllien et al., 1988;

Levitt & Ware, 2006; Wood & McHugh, 1994).
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A study of 143 clergy members from churches and synagogues in Mariartih(
1989) found that overall clergy did not engage much in activities to prevent domesrceiol
their congregations, with only 15% of the respondents attending any meeting on domesti
violence and 11% giving a sermon on domestic violence in the 6 months before the survey. The
most frequent responses to battered women were providing extended counseling, edgesting
professional therapy, and providing information about treatment programs. tegasagainst
the batterers, going to shelters, and separating from the battererhevézast frequent
responses by the clergy. In another study of clergy response to domesticeviBletunda et al.
(2004) found conflicting results. Unlike other study results, 87% of clergy inute s
recommended victims to separate from their partners, with 39% recommeincinge.
Additionally, only a very small percentage (5%) of pastors advised wivebioitsto their
husbands to ease the abuse. However, 12% felt that physical abuse is raredy sufficient
grounds for a divorce, and their number one response to battered women was suggestsg couple
counseling (93%).

In addition to advising battered women to forgive batterers, pray, and submit to their
husband, in general the clergy are reluctant to advise these women to utilizesitheces. In a
review of literature on clergy referral to mental health professionalddyink & Gorsuch
(1987), only about 10% of the people who sought clergy help were referred to other mental
health professionals by clergy. Lowe (1986) also found that out of 67 ministers fronlh ©hurc
Christ in Southern California, 32% of them had not made any referrals to mential heal
professionals during the year before the survey, with 46% making only one to teressef
Clergy in Moran et al.’s study (2005) rarely consulted or referred to mentti baee

professionals such as psychiatrists, psychologists, or social workersdsedproblems
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presented to them, including domestic violence. This low rate of referrals td iresalth
professionals by clergy is also pronounced in domestic violence cases. In MurtyenatiRs
study (1992) that investigated crisis calls coming into the Atlanta CourBdttéred women,
less than 1% of the victims were referred by clergy. Wolff et al. (2001) and Ratiada
(2004) found that only 30% and 37% of surveyed clergy referred battered womenetstidom
violence programs respectively. Clergy are reluctant to refer lrhtien@en to secular services
mainly because they fear that battered women'’s spiritual needs will adtbessed and advice
offered to them will be contrary to religious teachings (Nason-Clark, 1996|d»a& Johnson,
1988; Rotunda et al., 2004).

Given the types of clergy responses to battered women, how effective and helpful ha
clergy responses been to battered women? Although there is an exception (Rotunda et,al., 2004)
most battered women find clergy help not effective; rather other sourcesnail feglp have
been more effective. In a study of 1,000 battered women, clergy were vievesd afféctive
than all other formal sources of help such as women’s groups, battered women’s,shelter
lawyers, social service or counseling agencies, the police, and distioegi (Bowker, 1988).
Horton et al.’s study of 187 battered women shows that religious leaders weed \ag only
14% of the religious women and 3% of the nonreligious women as most helpful, while 33% of
the religious victims considered clergy responses as the least helpful. ni¥¢entered sources
of help such as counseling, shelters, and crisis lines were rated as most Wwekpfeds lawyers,
police, and physicians were viewed as the least helpful sources of help (1988). &l&emta
County, California, Social Service Agency study (cited in Nienhuis, 2005) also foainithé
majority of battered women in the study rated their experiences of cksggrses to their abuse

as negative. Finally, battered women in Roy’s study rated clergy aghheihighest negative
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influence in counseling battered women, compared to women’s groups, psychologists, police
and lawyers (cited in Whipple, 1987).

Training needs of clergy.Considering the great number of battered women seeking
clergy counsel, it is important for clergy to be educated and trained on domestceiol order
to address the issue in their congregations appropriately. Unfortunatelyistivegditerature
illustrates that clergy lack sufficient training and therefore tmeyaprepared to deal with
domestic violence in their congregations. Moreover, many times clergy addgaiheir
inadequacy to deal with domestic violence and want more information and training oniclomes
violence (Dixon, 1995; Martin, 1989; Nason-Clark, 1996; Rotunda et al., 2004; Wolff et al.,
2001; Wood & McHugh, 1994).

A substantial proportion of the clergy in Martin’s study (1989) believed that theg c
not effectively respond to domestic violence in their congregations due to lack of #gewle
about programs for victims and abusers, lack of information about legal aspects sficlome
violence, and lack of counseling training. These sentiments of lack of training Angsfed
inadequacy were echoed by the clergy in other studies as well. Naskr{i@R6) reports that
only 8% of 332 evangelical pastors in her study felt well prepared to deal with dowmelgtince
situations, with 39% reporting they were not prepared at all to deal with domesticceoh
their congregations. Only a quarter of the clergy in Rotunda et al.’s study (2004yhad a
training on domestic violence, and even those with training had a minimal level otiexpms
the training. Consequently, more than half of the respondents reported thatkhefrttaining
prevented them from working effectively with domestic violence victims. Vghatomising
though was that many clergy in the study were willing to learn more aboustiowielence.

Two-thirds of them were interested in participating in a domestic violendesiap, with 41%

54



welcoming ongoing training. Eighty-seven percent of the clergy in Dixomdy £1995) were
also willing to attend a workshop on domestic violence, acknowledging their neeairiorgr
But even after receiving training on domestic violence, clergy seem tohigé&tnged to deal
with domestic violence. Wood and McHugh (1994)’s study shows that half of the cleogy w
received training still had a difficult time responding to domestic violengatsins.

All of these studies indicate that clergy are not trained and prepared toitthedbmestic
violence effectively. In fact, clergy in general seems to be not wilettan seminary to
counsel about many issues frequently encountered in congregations. Linebaugh aodd3evi
cited in Weaver, 1995) found that almost half of the 55 accredited Protestant seniearie
surveyed did not require seminary students to take a course on pastoral care dr pastora
counseling. In addition, seminaries differed in what courses should be requirectiveglia
the pastoral counseling discipline. Another study by Orthner (as cited in kV&898) of
United Methodist ministers revealed that even though 95% had received somd pastora
counseling training in their seminaries, only a quarter of them felt competengage in
pastoral counseling. Moreover, Virkler found that seminaries do not train seméamnidnow to
determine the need for referral and access to community resources. Aeasmtestudy by
Hsieh of Asian American clergy shows a dramatic increase of pastanaseling courses taken
by clergy during seminary education; the majority of the respondents (94.d%@kea pastoral
counseling class in their seminaries, with the average number of pastoralicmuaedits of
8.8 credits and 31.9% of them even completing a clinical pastoral internship (20073armkis
study, however, found that the increase of pastoral counseling education did not engplcl

feel competent to engage in pastoral counseling or to respond to domestic violkectoeesff
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Factors influencing clergy responses to domestic violencehere are many factors
influencing clergy responses to domestic violence, and the existingureetlemonstrates that
clergy’s theological orientations, counseling training and education, and thdergae salient
factors that are related to how clergy respond, including what type of advice thalegdo
battered women and their referral practices. Research has shown thaiisiligonservative
clergy are less proactive in responding to domestic violence and less willgfgrtoictims to
other resources in the community, while doctrinally liberal clergy are iitaly to counsel
domestic violence victims and to be proactive regarding prevention activities festiom
violence (Gengler & Lee, 2001; Mannon & Crawford, 1996; Martin, 1989; Meylink & @&brs
1987; Strickland et al., 1998). Gengler and Lee (2001) examined Catholic and Rrotesta
ministers’ beliefs and attitudes on domestic violence and found that religioefs loélministers
influence their understanding of domestic violence and interventions with datteneen. In
fact, ministers with fundamentalist religious beliefs had a narrower tlefiraf domestic
violence, adhered more to male headship and beliefs in domestic violence myths,ealegsver
likely to ask women congregants about domestic violence. A study of 143 clemjyensen
Maryland (Martin, 1989) found that those with more liberal theological views codnmselee
victims of domestic violence than clergy from more conservative or traditioealogies.
Besides, clergy in congregations with discussion groups for substance abuse orggserds
counseled more victims, indicating that an open environment where congregation snember
engage in discussing other social problems may encourage more victims tiegpekaunsel.
Strickland et al.’s study of ministers in rural lllinois also revealedlibatal clergy employed
more prevention activities against domestic violence in their congregatiopsuaaio more

conservative clergy (1998). Theological orientation also seems to be aradgrgy referral
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practice. Conservative clergy were found to be less likely to refer thoseeektheir help to
other mental health professionals than liberal clergy (Mannon & Crawford, ¥@S@ink &
Gorsuch, 1987)

In addition to clergy theological orientation, gender and amount and type of training
received were found to affect clergy’s responses to domestic violenceéGenge, 2001;
Lowe, 1986; Martin, 1989; Meylink & Gorsuch, 1987; Moran et al., 2005; Nason-Clark, 1996;
Strickland et al., 1998; Wood & McHugh, 1994). Gengler and Lee (2001) found that female
clergy had a broader definition of domestic violence, and they were 8.4 times kabyrédiask
female congregants about abuse than male clergy. Their knowledge of donoésticevand
proactive stance toward it could be attributed to the fact that twice asfemaalg clergy
attended seminars on domestic violence than male clergy. Similarly, felergig counseled
more victims and were engaged in more prevention activities than male clengiyn (I[4339;
Strickland et al., 1998).

Research studies have also shown that clergy with more counseling training and
education have significantly more confidence to counsel people with maanddamily issues
and to refer more people to community services. Moran et al. (2005) found that derppdv
clinical pastoral education training were more likely to feel competeniadondi various
problems presented in pastoral care such as marital problems, grief, subbtsseedomestic
violence, or mental illness. Lowe (1986) also found in the survey of 67 Church of Christ
ministers in California that clergy with more academic and counseéimartg valued their role
as counselor more than those with less training. Additionally, clergy with naomeng were
less likely to assign Bible reading, devotions, and prayer to their clientsaedikely to

employ non-directive counseling methods such as clarifying feelings anchthdlgn those
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clergy with less training. Wood and McHugh’s study (1994) demonstratepé#uictraining
on domestic violence was related to more active clergy involvement in locatimgusoiy
resources and helping victims utilize them. Pastoral counseling trainingseaf®und to be
related to referral practices of clergy; more counseling trainingeodeproduces higher referral
rates of their clients to other professionals in the community (Nason-Clark,NMegknk &
Gorsuch, 1987).
Feminist Theory

This study was guided by a specific conceptual framework that examitoesl flaat
might influence Korean American clergy’s responses to domastence in their congregations.
Its components were derived from radical feminist and intersectionalitye¢bexdrdomestic
violence. Feminist theory is not a unified theory; it is a wide-rangistgsyof ideas about
social structures and their impact on human experiences developed from a eenteaad
perspective. There are different types of feminist theories (i.e., dultbeaal, Marxian,
socialist, womanist feminist theories, etc.) two of which, radical and euttosality, are
explored here. Details of radical feminist theory and intersectionaliby\tlzee presented in the
following sections, along with the contribution of each to the concefsarakwork of this study.

Radical feminist theory. Radical feminist theory aims at understanding why men use
violence against their intimate partners through an analysis that focusesiamcipaand the
societal institutions that help maintain it. Patriarchy, according tonfstntheory, is defined as
“the rule of men.” “rule by male right” or “a system of social structaes practices in which
men dominate, oppress, and exploit women” (Price, 2005, p. 25). Radical feminist theory
understands patriarchy as an intentional power arrangement, which legitnailzedominance

and female submission (Dobash & Dobash, 19Fxdical feminist theory identifies social
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institutions such as marriage, family, and religious institutions as enfayemdger inequality and
oppression of women, which in turn help to sustain patriarchy (Martin, 1976; Pagelow, 1984)
Radical feminists argue that women'’s subordination is the cultural legéley thditional

family and stems from inequality in marriages and marriage-likgioekhips (Schechter, 1982).
They also argue that religious institutions and the clergy have contributexitenis
subordination significantly by advancing patriarchal ideology of women’s asld submission

in marriage (Alsdurf & Alsdurf, 1988; Lengermann & Niebrugge-Brantk94).

Central to oppression and control of women is the concept of violence. Radical feminist
theory suggests violence as the major means by which men control women anchgasriarc
protected from women'’s resistance (Dobash & Dobash, 1979). The main factaenthaute
to violence against women include the historically male-dominated socidls¢érand
socialization practices teaching men and women gender-specifi¢Palgslow, 1984; Smith,
1990). Radical feminist explanations of violence also focus on the relationshigbehize
cultural ideology of male dominance and structural forces thatwamen’s access to resources,
such as economic, social, and political structures (Schechter, 1982). Violems aganen,
therefore, is a result of the subordinate position women occupy in the social strictotieer
words, violence against women is one manifestation of a system of male dontivedrices
existed historically and across cultures (Yllo & Straus, 1990). Support fordtiemship
between male dominance and violence comes from cross-cultural reseahdstfuaind less
violence in more egalitarian societies (Levinson, 1989).

Intersectionality theory. Radical feminist theory’s understanding of domestic violence
has been built on the notion of the common experiences of battered women by puttinggiender a

the only explanatory dimension of domestic violence, which has resulted in buildinga stron
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feminist movement to end violence against women. However, many scholars and &etinests
been criticizing the feminist movement, dominated by white, heterosexulalleaulass women,
for exclusively focusing on gender as the only relevant system of influencereanywhich
marginalized the rest of women who are not white, heterosexual, and middléclas
conceptualizing white, heterosexual, middle-class women'’s reality asith&rue” reality
(Richie, 2000; Ristock, 2002; Russo, 2001; Sokoloff & Dupont, 2007). Intersectionality theory
argues that while all women experience oppression on the basis of gender, womenaxpe
oppression and inequality differently depending on the intersection of diffestatrs/that
influence each woman'’s life (Collins, 1990; Crenshaw, 1989, 1991). That is, the varied
intersections of other arrangements of social inequality and oppression sudbkras ra
ethnocentrism, classism, heterosexism, ageism, ableism, and global locagiddition to
gender oppression, alter the experience of battered women.

In addition to questioning the dominance of gender oppression in explaining domestic
violence, intersectionality theory further questions the universality of daonveslence and
traditionally used definitions of domestic violence. Bograd (1999) argues that
“intersectionalities color the meaning and nature of domestic violence, experienced by
self and responded by others, how personal and social consequences are repreddraed, a
and whether escape and safety can be obtained” (p. 276). Kanuha (1996) and Richie (2000)
criticize the concept of the universality of domestic violence, which suggestothasttic
violence affects every woman across different racial, ethnic, culturab-eochomic, and
religious groups equally. They suggest that the universality of domestincealaderestimates
different dimensions that affect battered women’s experiences, providinguaplexof poor

women of color being most likely to be affected by domestic violence.
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Some scholars also suggest that the traditional definition of domestic violence does not
adequately capture the specific forms of abuse that are unique to womairal @ackgrounds
(Garfield, 2001; Warrier, 2000; Yoshihama, 1999). Yoshihama (1999) suggests that “What is
considered domestic violence or a specific meaning a woman may give tother'pact is
partly based on the interviewee’s viewpoint shaped by her sociocultural background”)(p. 873
For example, in Japan, overturning a dining table or pouring liquid over a woman is allgultur
specific form of abuse, and therefore some interviewees in Yoshihama'’s shsiyered these
culturally specific forms of abuse as more severe abuse than pushbigngrar slapping.
Furthermore, domestic violence in certain ethnic/cultural communities maydlarent forms
or dynamics of abuse that are unique to them, although there are certairdyitsamibetween all
battered women’s experiences. For example, in many Asian and Paaifaelscommunities,
there are multiple abusers in the home because the abuser’s family membessnsatitess-,
fathers-, brothers-, sisters-in-law, ex-or new wives collaborate indbkenge against their
daughters-in-law (Dabby, 2007; Warrier, 2000). In addition, Asian battered women"pesbrt
factors” (i.e., being kicked out of the house, constant threat of divorce, or other women in thei
partner’s life) more frequently than “pull factors” in their abuse expeee (i.e., partners’
begging them to come back or profession of love by partners) (Dabby, 2007). Likeaigeld
(2001) found from interviews of nine African American women that the interviewees did not
always consider physical aggression as violence, while racist actsxperesaced as violence
by all of them, suggesting that African American women’s perceptions ohemimay differ
from mainstream definitions. These findings illustrate that the prevatémenestic violence
cannot be accurately measured without taking into consideration the fact thas\artures

define and manifest domestic violence differently.
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The intersections of race, ethnicity, class, sexual orientation, immigstatus, and
gender have many different consequences for diverse women who seek eafetpdse. For
example, some women of color may be hesitant to call the police because lohfé¢iae police
will be racist in their treatment of them and their partners and that it w&ealg place
additional stigma on the minority communities that are already stigdaiRichie, 2000;
Watrrier, 2000). Asian battered women who were socialized to believe that doviwstice is
an acceptable cultural practice, and that revealing the violence to oth@asuse great shame to
their families, will be reluctant to seek outside help (Warrier, 2000). For poerdshtvomen
who do not have financial and economic means to support themselves and their children, making
a decision to leave their abusive husbands would be harder than those women who can support
themselves and their children financially. Moreover, lesbians who are not openheaout
sexual orientations may remain in the abusive relationship due to their partreastameveal
their sexual orientations to others (Ristock, 2002).

Immigration is often associated with a disruption in the social support network and a
sense of isolation, compounded by limited command of English and lack of familighty w
social and legal services (Raj & Silverman, 2002; Warrier, 2000). With thkdaaiers and
barriers to services, many battered immigrant women live in fear suitlalternatives. Battered
immigrant women who are undocumented or those whose immigration status depends on their
marriage to a U.S. citizen or resident are reluctant to report their alpesgeexes to the police
out of fear of deportation (Kasturirangan, Krishnan, & Riger, 2004; Masaki & Wong, 1997).
Even those who have legal status may avoid reporting domestic violence becaase faasful
of negative consequences arising from their involvement with the police (Campas#kii&

Torres, 1997; Ho, 1990; Warrier, 2000). This sense of fear may have been exacerbated
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following the September 11 terrorist attacks, which has fueled anti-immhigtttudes (Simms,
2007).

The examples described above illustrate that domestic violence experignced b
marginalized women is not the only form of violence or oppression that they experience
Marginalized battered women also experience other forms of violence and appsesh as
racism, classism, homophobia, and xenophobia through their encounter with the polidg’s racis
homophobic, and xenophobic treatment of them and their partners, the lack of adequate social
services and public housing, and hostile welfare and immigration policies. Tkerefor
intersectionality theory provides ways to bring attention to the experieheesmen who have
been marginalized from the mainstream domestic violence research amzkepract
Conceptual Framework for the Study

The conceptual framework of this study builds on the radical feminist theory’s
understanding of patriarchy as a system that privileges men while supportitsgoperession
of women and of the traditional gender role beliefs as one of the main factarsritvéiutes to
violence against women. Radical feminist theory asserts that religioistioss enforce
gender inequality and oppression of women and that religious institutions and tlyehelezg
contributed to women’s subordination by advancing patriarchal ideology of wornéssand
submission in marriage. Based on a radical feminist theory interpretatimmelstic violence,
gender role beliefs and religious fundamentalism are postulated to impacteankfonerican
clergy’s responses to domestic violence. The literature confirmsthaiduals with less
egalitarian views of gender roles are more inclined to sanction the use oteiale
relationships and that traditional sex role stereotypes are strongly ahbhebieliefs in rape

myths (i.e. a woman who dresses promiscuously is asking for it) and the blamipg wictans
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(Berkel, Vandiver, & Bahner, 2004; Burt, 1980; Crossman, Stith, & Bender 1990; Finn, 1986;
Greenblat, 1985; Tam & Tang, 2005). Additionally, studies on clergy have demonstrated tha
clergy with more fundamentalist or conservative theologies tend to haveestpaigarchal

views, narrower definitions of domestic violence, and a less proactive stamtergening in
domestic violence situations (Gengler & Lee, 2001; Martin, 1989; Strickland £988).

While battered Korean immigrant women experience oppression and abuse because of
their gender, their multiple identities related to race, ethnicity, and iratrog experience also
influence their experiences of domestic violence and affect their aocegsifable services.
Applying the typical criminal justice approach to working with battered &orexmigrant
women ignores their reality, one that is shaped by the interplay of multiplé@iesent
Intersectionality theory provides a broader lens through which domestic violence should be
viewed when working with battered Korean immigrant women, and only by understanding how
they experience violence and from whom they seek help, can we truly addresselsir The
existing research shows that Korean Americans turn to Korean Americahehwc support
when they face difficulties, including domestic violence, and as such, interséttitreory
provides rationale for attending to Korean American clergy’s responsesnestic violence.
Furthermore, intersectionality theory informs inclusion of cultural backgi®of Korean
American clergy as an important factor that may affect their respoos®mestic violence.

Korean cultural values have been shown to affect Asian Americans’ attiovassitand
perpetuation of domestic violence, including batterers and victims (Ahn, 2002; Moon, 2005;
Song & Moon, 1998; Tran & Jardins, 2000). Therefore, Korean American clergy’s adherence t
Korean cultural values may help shape their responses to domestic violendly, Fasad on

the literature review, it was assumed that gender and domestic violencecedacdttraining
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would also influence clergy responses to domestic violence. The following figueseats
relationships among these factors based on the feminist theory and litezateve

Figure 1.Conceptual framework for the study

Gender Role
Attitudes

Korean
Cultural
Values

Responses to
Domestic
Violence

Demographic
Factors

Religious
Beliefs

Summary of Existing Literature

It is clear from the literature review that clergy are in a unique position g bei
valuable resource for victims of domestic violence because they areafigiarf with victims
and are trusted as an authority figure that could help congregation members wiitysofa
problems. The literature shows that domestic violence victims frequentlgradiergy
guidance and help, and many times a clergy member is the first person fromawinziim
seeks help. Battered women of color, immigrant women, and religious women iial gelye
more heavily on their religious communities and clergy for help, and therefor@eha clergy
and congregations in assisting battered women is more important for these.wespecially in

Korean American communities where the Korean American church is theeembsdl institution
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that meets Korean Americans’ religious, social, psychological, and ptacteads, clergy’s role
could be extremely important in addressing domestic violence in the community.

Many clergy members, however, are not prepared and trained to deal withidomest
violence effectively in their congregations, and their advice stemmingdeutain religious
beliefs supports batterers and puts battered women in danger of continued abusedeltts evi
from the literature that clergy’s religious and gender role beliefs amuseling training
influence their responses to domestic violence. Research has shown thawitrehiperal
religious beliefs, female clergy, and clergy with more counselimgngaare more effective in
addressing domestic violence in their congregations. These clergy engaged prevention
activities, counseled more victims, and referred more victims to other profdssiotie
community. To date, there has not been a study that exclusively targeted KoreazteAmeri
clergy’s responses to domestic violence and what factors influenceeth@inises. In addition,
no study has examined cultural values of clergy that may affect their resgordomestic
violence because past studies have not focused on immigrant clergy membesstudihil
tried to fill the gap in the literature by examining how patriarchalyials, and cultural values

of Korean American clergy are related to their responses to domestic violence.
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Chapter Ill. Methodology

This chapter presents the following: (1) Research questions and hypotheses, (2)
research design, (3) variables and instrumentation, (4) sampling plan, (5) dati#ocolle
procedures, (6) human subject protection, and (6) data analysis.

Research Questions and Hypotheses

Based on radical feminist and intersectionality theories, this stugjhsto determine if
Korean American clergy’s projected intervention efforts concerning damestence in their
congregation, specifically projected behaviors promoting safety of lxhtienmen, are
influenced by patriarchal attitudes as measured through gender role sitieldgous
fundamentalist beliefs, adherence to Korean cultural values, and various demographic
characteristics. The research questions and the hypotheses are as follows:

(1) Q1: Do Korean American clergy’s projected behaviors that promote safi€byedn
battered women differ by their age, years of residence in U. S., and amount of
domestic violence training?

H1: Younger age, longer years of residence in the U.S., and more domestic violence
training will be positively related to Korean American clergy indicatielgaviors
that promote safety of Korean battered women.

(2) Q2: Do Korean American clergy’s projected behaviors that promote safi€byedn

battered women differ by their religious fundamentalist beliefs?

H1: Less fundamentalist religious beliefs will be positively exlab Korean American
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clergy indicating behaviors that promote safety of Korean battered women.
(3) Q3: Do Korean American clergy’s projected behaviors that promote safetyrefiK
battered women differ by their gender role attitudes?

H1: More egalitarian gender role attitudes will be positively rdl&tekorean American
clergy indicating behaviors that promote safety of Korean battered women.

(4) Q4: Do Korean American clergy’s projected behaviors that promote sdifidbrean
battered women differ by their level of adherence to Korean cultural values?

H1: Less adherence to Korean cultural values will be positively related éaiKor
American clergy indicating behaviors that promote safety of Korean &theymen.

(5) Q5: Do gender role attitudes, religious fundamentalist beliefs, adhe¢oeKoesan
cultural values, age, years of residence in U. S., and amount of domestic violence
training explain a significant portion of variance in the projected behaviors ofriKorea
American clergy promoting safety of Korean battered women?

H1: Gender role attitudes, religious fundamentalist beliefs, adherencedarkaurltural
values, age, years of residence in U. S., and amount of domestic violence training
will explain a significant portion of variance in Korean American clerdyab®rs
promoting safety of Korean battered women.

Research Design

This study employed a cross-sectional design using a combined method ofnEhper-a
pencil mail survey with option of online survey that included both closed-ended and open-ended
qguestions. Cross-sectional survey research enables the researchecttdatallfom larger
samples quickly and is appropriate for describing characteristics aohadi@bpulation. Cross-

sectional survey research also allows researchers to examine ané analymber of variables
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simultaneously and can obtain more accurate answers for personal/sensgiiangseich as
those related to domestic violence and child abuse than other methods such as teldphene or
to-face interviews. A cross-sectional design, however, cannot indicataeube celationship
between two variables because time order is not taken into account, which caheais¢o
internal validity (Rubin & Babbie, 2005). Use of multivariate techniques that anallyaf the
variables simultaneously allowed the researcher to control for threatsrt@intalidity in
drawing causal inferences in this study. Quantitative data weretedligcough standardized
measures and closed-ended questions, and qualitative data were obtained througarthree op
ended questions. In this study, qualitative data enhanced the richness of thepdavading
more subjective perspectives of Korean American clergy in their own words.

The data were collected through a combined method of a paper-and-pencil magigd sur
with option of an online survey. Mail surveys have been extensively used to collechdata, a
this method has several advantages. Mail surveys can ensure greatentalityo@nd privacy
than other modes of data collection such as interviews and telephone surveys. dn,additi
respondents can answer at their leisure, and any potential interviewer bibe nedyced due to
lack of contact with the interviewer. Response rates to mail surveys, howewveitearlow, and
surveys are not recommended for people with low literacy levels. Furthermpandents can
see the questions before deciding whether to respond, and the nonresponse error can be
significant in mail surveys (Dillman, 2007).

Web surveys have been gaining popularity for data collection in recent yedes due
several advantages. They are much cheaper to use than mail surveys due tinéteoalioh
paper, postage, and data entry costs. Time required for survey implementatiomezhrcbd

dramatically from weeks to days or hours, saving time for distribution and data €mline
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surveys can also reach a large number of people quickly and cost-effectiestgroing
geographical boundaries. Web surveys’ disadvantages are: They do not reflect theopamilat
a whole due to a limited sample with internet access; respondent completicaredtaser for
longer surveys; technical difficulties such as slow modem speeds, unstabibet connection,
and a long downloading time can decrease participation rates; and people outsidgethe t
population may reply if a survey appears on a Web page without password protection or other
means of controlling access (Dillman, 2007).

There is no study that explored the response rates between paper-and-pescivies
and online surveys for the Korean American population; however, a New Vision’s study f
which the researcher was one of the investigators (2004) employed both a papenahahail
survey and an online survey for Korean Americans. Most of the data were collectegh
paper-and-pencil mail survey. Lee’s study (2008) of Asian American socikémspmcluding
Koreans, used both mail and online surveys, and the majority of sweegompleted by mail.
Considering these results, it was expected at the outset of study thatlidag¢acollected
primarily by paper-and pencil survey, with fewer responses via online suH@yever, an
online survey was provided as an option for study respondents to increase the redéponse r
Variables and Instrumentation

The independent variables are clergy’s gender role attitudes, religimdeentalist
beliefs, adherence to Korean cultural values, age, years of residence in.tlet @®mestic
violence training. These variables have been identified based on the tdeatgadt theory
and the literature review of clergy responses to domestic violence. Even thedigdrature
shows that gender is a factor that influences clergy responses to donodstice, it was not

included in the model that explains a significant portion of variance in Korean Ametergy’s
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responses to domestic violence. It is rare to find Korean female cleigyean American
churches (Min, 1992), and therefore it was expected that the number of fengfe cler
respondents will be too small to make any difference for variance in clesgynses to
domestic violence in this study. The dependent variable is projected responsesanf K
American clergy to domestic violence in the church. Table 1 provides a summeniptces of
the measures used to collect information related to the six study variables.

Table 1

Description of Measures of Study Variables

Variable Definition N of Items

Independent

Gender Role Attitudest Beliefs about the appropriate role 10
activities for women and men

Adherence to Korean Cultural Values? Degree to which an individual adheres 25
to Korean cultural values

Religious Fundamentalist Beliefs Religious beliefs based on the authority
and inerrancy of the Bible

Domestic Violence Training Hours of domestic violence education & 1
training (i.e., classes, seminars, workshops,

or conferences)

Age Respondent’s age 1
Years of residence in the U.S. Number of years an individual has 1
lived in the U.S.
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Dependent

Clergy Responses to domestic violence Clergy behaviors that promote 16

safety of battered women

1 Sex-Role Traditionalism Scale (Peplau, Hill, & Rubin, 1993)
2 Asian Values Scale-Revised (Kim & Hong, 2004)

Gender role attitudes.The Sex-Role Traditionalism Scale (SRTS), developed by Peplau,

Hill, and Rubin (1993)is a 10-item scale designed to assess gender role attitRdspondents

are asked to rate their agreement or disagreement to eaghestatusing a 6-point Likert-type
scale with response options ranging from 1 ("strongly disagree's ("strongly agree").
Statements include: "If both husband and wife work full-time, herecasbould be just as
important as his in determining where the family lives," and fédasonable that the wife should
have major responsibility for the care of the children." Scaege from 10 — 60 and a higher
score indicates a higher level of gender role traditionalism.

Previous research indicates the reliability and validity of the SRTSrangs It has
Cronbach alpha levels of .83 for men and .84 for women, with test-retest correlatioasooeer
year period of .79 and .80 for men and women, respectively (Peplau et al., 1993). Furthermore,
the SRTS is highly correlated with the short form of the Attisliieward Women Scale (Spence,
Helmreich, & Stapp, 1973), a widely used measure of gender role beliefs, wélatons of -

.81 and -.86 for men and women, respectively.

Adherence to Korean cultural valuesThe Asian Values Scale (AVS) is a 36-item scale
with a 7-point Likert-type response category that assesses theslegvesach an individual
adheres to Asian cultural values. The AVS asks respondents to indicate how shreyglgree

or disagree with each statement. Items include: “One should not deviate frdial famei social
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norms,” “One should think about one’s group before oneself,” and “Children should not place
their parents in retirement homes.” Higher scores on the scale indstab@ager adherence to
Asian cultural values. Even though the AVS was not created specificallpfeaK Americans,
it measures values such as conformity to norms, emotional restraint, cahactnvimility, filial
piety, hierarchical family structure, and deference to authority figifies, (Atkinson, & Yang,
1999), which are the values commonly associated with Korean cultural values (KimKirf96;
1997; Min, 1988; Moon, 2005; Tran & Jardins, 2000). Therefore, it was considered acceptable
to use AVS to measure participants’ adherence to Korean cultural values.

The AVS showed coefficient alphas of .81 and .82 in two separate studies and a 2-week
test-retest reliability coefficient of .83. Construct validity for theSAWas obtained by
identifying 112 items that reflect cultural values common to Asian Amereaaselecting only
those values out of 112 items that were more highly endorsed by first-generation Asi
Americans than by European Americans. Concurrent validity of the AVS waseasbthrough
a confirmatory factor analysis, which revealed that the AVS was one ofréliadde indicators
of Asian values acculturation, along with the Individualism-CollectivismeSarad the Suinn-
Lew Asian Self-Identity Acculturation Scale (SL-ASIA). A low cdaten between the AVS
scores, which measure values acculturation, and the SL-ASIA scores, whichenesdwayioral
acculturation, provides evidence of discriminant validity (Kim, Atkinson, & Yang, 1999).

In order to improve the measurement quality of the scale, creators o $heefised the
AVS, creating the 25-item AVS-Revised, with a 4-point scale. The authors fourtdahéa
point original scale was unable to differentiate between individuals with acicdrgnoderately
disagree) and those with score of 3 (mildly disagree) or between a séofmitdly agree) and

score of 6 (moderately agree). In addition, they concluded that the score of 4 @upidieenor
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disagree) did not accurately reflect the halfway point between 1 and 7. Funtbgetiney
removed 11 misfitting items that did not support unidimensionality of the AVS. Tk iethe
AVS-R, which includes 25 items with a 4-point Likert-type scale. The AV8HRetained
good reliability of .80, which is comparable to coefficient alphas of the AVS: .81 and .82.
Finally, a Pearson correlation coefficient of .3.000) between the AVS and the AVS-R
scores suggests concurrent validity for the AVS-R scores (Kim & Hong, .2@043-R was
used in this study.

Religious fundamentalist beliefsReligious beliefs based on the authority and inerrancy
of the Bible have been shown to be the core of Christian fundamentalist beliefseydie&
Hunsberger, 2004; Hill & Hood Jr., 1999; Sheldon & Parent, 2002). Researchers have tried to
measure fundamentalist beliefs in several different ways. Somealesesahave used existing
scales (Berkel, Vandiver, & Bahner, 2004; Hsieh, 2007; Strickland et al., 1998), somedthve us
self reported identification such as giving choices ranging framotifundamental at atio 5,
extremely fundamentéGustafson, 2005; Mannon & Crawford, 1996; Sheldon & Parent, 2002),
and some others asked respondents’ views of the Bible with choices ranging &omea wew
of the Bible to a biblical inerrancy view such as in the General Social Suanelythe
Presbyterian Panel Surveys (Kim & Kim, 1999; Peek, Lowe, & Williams, 1991).

Respondents’ views of the Bible were used to measure their fundamentgjlistisel
beliefs for this study for the following reasons. First, those scalebdkatbeen used in
research studies were found either to have low coefficient alpha levett (B6D7) or were not
used with the clergy (Berkel, Vandiver, & Bahner, 2004). Second, by asking respondents t
choose the view of the Bible that is the closest to their own views, | measuredefuenition

of fundamentalism, whereas self-reported identification of religious fundafis¢tieliefs could
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result in respondents’ interpreting fundamentalism in many different wdyexefbre, religious
fundamentalist beliefs were assessed by asking the following questnich @f the following
statements is the closest to describing your view of the Bible? Respondertthelitoanswers
from the following five choices, from the least fundamental view (a), to the fonodamental
view (e), which were drawn from the General Social Surveys and the Presbyaanel Surveys
(Kim & Kim, 1999; Peek, Lowe, & Williams, 1991):

a. The Bible is an ancient book of fables, legends, history and moral precepts.

b. The Bible is the record of many people’s experience with God and is a usdufay

individual Christians in their search for basic moral and religious teachings.

c. The Bible is the Word of God and its stories and teachings provide a powerful

motivation as we work toward God’s reign in the world.

d. The Bible is the inspired, authoritative Word of God that is without error in altthat i

says about faith and morals.

e. The Bible is the inspired Word of God, without error not only in matters of faith, but

also in historical, scientific, geographic and other secular matters.

Clergy responses to domestic violencBlo scale has been previously developed to
predict clergy responses to domestic violence, and therefore a domestic viotgrateewas
used for this study to measure Korean American clergy’s projected resgordomestic
violence, specifically clergy behaviors that promote safety of batteveten. In the absence of
existing scales, the use of vignettes enables one to develop an instrument uagpgeigive to
a specific topic within the survey format. In addition, asking about hypothaticatiens
depersonalizes the issues at concern from the respondents, which makes the dggstions
personally threatening, an important feature for sensitive topics such asidaoéstce.
Furthermore, the use of vignettes enables researchers to elichatifmn from respondents who
do not have direct experiences with the topic, which is an advantage for this studg Isecaes

clergy may not have any experiences of dealing with domestic violerezioabeir

congregations (Finch, 1987; Schoenberg & Ravdal, 2000).
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Respondents were first asked to read a vignette describing a situatienawharried
female congregant seeks out the respondent, as the minister of the congregatmrdor a
regarding domestic violence which is being perpetrated by her husband. When fireshegl re
the vignette, respondents were asked to indicate how likely it is that theg vespond to the
situation with each of 16 different actions, using a 7 point Likert-type gealging from “not at
all likely” (1) to “absolutely likely” (7), with a total possible score of 1TPhe Faith Trust
Institute’sResponding to Domestic Violence: Guidelines for Pastors, Rabbis, Imams and Other
Religious Leader§2002) was used as a basis to construct the 16 actions. The Faith Trust
Institute isa national, multifaith organization working to end domestic and sexual violénce.
was founded and has been run by religious leaders from diverse fahlas. biken the pioneer in
efforts to change the prevailing beliefs and actions of religious comesjrab that religious
institutions can create a climate in which abuse is not tolerated and faitucoies become
sanctuaries of safety. The Faith Trust Institute published guidelii@®®fnd DON'Ts for
religious leaders when working with battered women, with the specific gpabwfoting safety
for battered women. The 16 actions in the survey represent these guidelinegyhwitte@is
representing DOs and another eight representing DON’'Ts listed in theigas.

Examples of victim safety promoting actions are: “| would give her irdtion about
domestic violence programs/shelters and hotlines” and “I would encourage hdweta plan to
safely exit the house the next time her husband is violent.” Examples of actions that do not
promote safety of battered women are: “I would approach her husband to ask for histede of t
story” and “I would recommend couples counseling to work on her marital problextggher

score (out of a total possible score of 112) indicates a stronger endorsemattinfiosafety
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promoting actions. Items designed to represent actions that do not promote safegred ba
women were reverse scored.

Demographic questionsThe followingdemographic information was collected: Age,
gender, years of residence in the U.S., denomination, congregation size, jegtasea clergy
member, domestic violence training, education, seminary education, pastaraéling
education, and Clinical Pastoral Education (CPE) internship. The resposgeriest of
denominations included Presbyterian, Methodist, Baptist, Lutheran, Full Gospel, non-
denominational, and other. Congregation size included choices of 1-50, 51-100, 101-200, 201-
300, 301-500, and 501+. Domestic violence training was measured by number of hours
respondents spent on domestic violence education and training such as clagsaess,se
workshops, or conferences. Respondents were asked whether they completed semimayy
in Korea, in the U.S., or in Korea and the U.S. Pastoral counseling education asasaddy
number of credits respondents took in pastoral counseling.

The literature on clergy responses to domestic violence shows that the icleygneral,
are not doing much to address domestic violence in their congregations and do not &etprep
to deal with domestic violence situations (Martin, 1989; Nason-Clark, 1996; Wolff 20a1;
Wood & McHugh, 1994). However, when asked if they are willing to attend a trainingaemi
or workshop on domestic violence, the majority of the respondents responded positively (Dixon,
1995; Rotunda et al., 2004). Unfortunately, there are no data on Korean American clergy on
these aspects, and this study’s purpose of finding out projected behaviorsanri Kanerican
clergy to domestic violence will not yield any information regardingeherlherefore, three
guestions regarding the respondent’s current activities to address domesticevioleheir

congregation, one question regarding their beliefs regarding clergy radielressing domestic
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violence, and two questions regarding their readiness to deal with domesticeisitiations
were added to the survey for descriptive purposes.

Open-ended questionsThe final component of the survey instrument consisted of three
open-ended questions designed to capture the voices of Korean American cthayysisre
their current actions responding to domestic violence and their thoughts on domesticeviol
the Korean American community. Specifically, respondents were askedltvariglquestions:
(1) What else would you do in this domestic violence case in the vignette? (2)Acearyently
taking any actions that you consider helpful in addressing domestic violenmerin y
congregation? If so, what are you doing to respond to and prevent domestic violence in your
congregation? and (3) What additional thoughts/comments would you like to add on the issue of
domestic violence in the Korean community? For the actual survey, pleaSgpssmlix A.

Translation of instrument. | did not expect there to be many clergy members who can
only read and write in English since most ministers of Korean American csuaohékely to be
Korean immigrants (Warner, 2001); however, the survey was available both inhEarglis
Korean so that participants were able to complete the survey in their @ddBerguage. All the
instruments wer&ranslated into Korean by the researcher and another individual who are both
bilingual in Korean and English independently. Upon completion, both translators met, and
inconsistencies were investigated to ensure the accuracy of the toanslataddition, two
Korean American pastors closely connected to the researcher werecaskatptete the survey
and provided additional input on the questions before the survey was distributed.

Sampling Plan
The target population was defined as Korean-American Protestant eleogwork at

Korean-American churches in the United States. As discussed in theitgesaction, 75-80%

of Korean Americans are affiliated with Protestant churches (Hurh & K9®0Q; Kim & Kim,
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2001). Korean Americans’ high affiliation with Protestant churches is demi@asbyaa small
number of non-Protestant Korean religious organizations. For example, therey@eCaittholic
churches and 4 Buddhist temples in Virginia out of more than 250 Korean Amerigaoueel
organizations (The Korea Times Washington D.C., 2010). Additionally, the literature on
Korean-American religious organizations in the U.S. and their central ooldsefKorean-
American population has focused mainly on the Protestant churches. Therefoigged tlec
only include Korean-American Protestant churches in this study, whicheelnalel to interpret
the result of the relationship between study respondents’ religious fundamdetizis and
their responses to domestic violence.

The target sample size largely depends on the availability and irdketlesttarget
population. Due to the sensitive nature of the subject, it was expected that manilafean
American clergy may not want to participate in the study. Therefore, itlffesilt to estimate
the number of participants willing to complete the survey; however, it is impootaatculate
an appropriate sample size. Using GPower 3.1 (Faul, Erdfelder, Buchner, g20&9)
software, a minimum sample size was calculated. In this study, tleesexandependent
variables. Alpha level was set to .05, the anticipated effectféjzeas set as medium of .15,
desired statistical power level was expected to be about .80 (Cohen, 1988). With thes
parameters, the recommended sample size was no less than 98 for this study.

The study sample was drawn from the Korean Business Directory (201)) wbliudes
mailing addresses and phone numbers of 388 Korean American churches in Vindinia a
Maryland. A total of 203 Korean American Protestant churches in Virginia and 18arKor
American Protestant churches in Maryland are listed in this directoryer@yrrthere is no

national directory or list of Korean American churches in the U.S., and the KousareBs
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Directory (2010) is the only resource available to the researchenthadeés mailing addresses
and phone numbers of Korean American churches. Considering the small samplengffG88
and the traditionally low survey return rate for sensitive subjects such astiomolence in
this study (Hsieh, 2007), it would be difficult to obtain a minimum sample size of 98dor thi
study, if random sampling was to be used. Therefore, the proposed study empéoizdliw
sampling.

Availability sampling is a type of nonprobability sampling which involves tingpda
being drawn from that part of the population which is close at hand. That is, a sample population
is selected because it is readily available and convenient. Researcydifidm availability
sampling cannot be generalized to the total population because it would not be refpressnta
the entire population. However, availability sampling is useful when therearatediresources,
an inability to identify members of the population, and a need to establish the exadtance
problem (Henry, 1990). A census was employed utilizing 100% of the defined isgrinaine.
Therefore, the sample included 388 Korean American Protestant churches ma\argi
Maryland. In order to be eligible for participation, respondents had to meetltwrigl
inclusion criteria: (1) they had to be 18 years of age or older; (2) they had todlgwiergy
members of Korean-American churches in Virginia and Maryland; and (3h#teto identify
themselves as Korean or Korean American.

Data Collection Procedures

The following procedures were implemented by the researcher in qulj¢lct data. An
informed consent information letter (see Appendix B) explaining the purpadise sfudy and
asking for participation in the survey written in both Korean and English and attpy

instrument written in Korean were mailed with a stamped, self-addressedesu@ope to
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clergy members of 388 Korean American churches in Virginia and Marydandified in the
Korean Business Directory (The Korea Times Washington D.C., 2010). On #neHett
participants were given a link to a website where the survey was posted in bedm lkod
English, in case they preferred completing the survey online. Therefdieipaats could
choose to participate in the study either by mailing the completed survey iankiora stamped,
self-addressed return envelope or by completing it online in Korean or English.

The website was developed, usinguisite,an online survey software system, and the
website was closed after the period of data collection. The website opeheshwiformed
consent information letter (see Appendix C), and at the end of the letter paantsccould
choose whether they want to stop or continue the survey. It was stated in thbdettehey
agree to participate in the study, click the button at the end of the letter, wHitdadithem to
the survey.The mailed informed consent information letter also stated that if theg &mgr
participate in the study, complete the survey and return it in the enclosed,dtasipe
addressed return envelope. Both the mailed and online informed consent inforntigion le
included information on the purpose of the study, description of the study and participant
involvement, risks and discomforts, benefits to participants and others, costs, cotifiglentia
voluntary participation and withdrawal, contact information for the researnbeha IRB, and
the deadline date for completing the survey.

The first page of the mailed paper survey included an identification number linked to
participants’ churches. The participants needed the identification numlneessdhe survey
website. When patrticipants returned their responses through the paper suneegriine

survey, their identification number was crossed off the list. Therefore, thosdreddya
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completed the survey were deleted from the sample and they did not receii@abdontacts
from the researcher.

After ten days from the anticipated receipt of the survey, a reminder poseard (s
Appendix D) with the link to the survey website was sent to those who did not resporfteby eit
mail or online. Following another ten days from anticipated receipt of the renposkeard, a
telephone call was made to those participants who did not respond by either maneafiat
the second mailing. Another set of surveys were provided to those who indicatiognesas
to participate but who were unable to locate their original copies. At leastaiteenpts, at three
different times/days were made to contact these participants before d sageeclared as a
non-contact and placed with the refusal group. For a script for telephone contaet splea
Appendix E.

Human Subject Protection

In order to protect the rights and privacy of the participants, the researcheedbta
approval of the protocol of the study from the VCU Institutional Review Board)(IRBis
study was not designed to impose any physical, psychological, or finaskjairrto expose the
participants to civil or criminal liability. Participants may have ex@®red slight psychological
discomfort discussing their religious beliefs, gender role attitudes, andikbkirood of taking
certain actions to deal with a hypothetical domestic violence situation; hquleese risks were
thought to be minimal and similar to risks present in everyday living. The onlyocost t
participants associated with the study was the time, approximately 10alifesjiit took them to
complete the survey.

Participation in the proposed study was voluntary and confidential. Participghts’ r

including the voluntary nature of participation and a guarantee of confidignaiale explained
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in the invitation letter, and the researcher’'s name, address, telephone,ramdiibe VCU
IRB’s contact information were listed in the event that any particsgasd questions regarding
the study. All participants were informed that: (a) They wileree a unique ID# that will be
the only identifying information used for data entry and storage, (b) participarg/contact
information and assigned ID# will be kept in two separate files; (c) alimed surveys will be
stored in locked file cabinets, and recorded data will be stored in password protenfaiter
files; (d) no identifying information will be used in any published paper or ptasen related to
the study; and (e) no one other than the researcher, her dissertation comentieers, and a
School of Social Work online survey administrator will have access to thealeskda.

Consent was considered obtained when survey recipients read an informed consent
information letter and decided to participate in the study by returning theydayveail or
online. A waiver for written informed consent was obtained from the VCU IRBiciparits
had ample time to consider their participation in the proposed study, as eitherltbethei
online survey allowed them to complete the survey at their leisure. Moreonmippats were
informed that they may withdraw from the study at any point and simply not aaswer
guestions that they would not want to answer. Payment or other incentives were notigmovide
the participants.
Data Analysis

Using PASW 17, the following analyses were conducted to test the hypoth#ses of
study: Descriptive statistics on demographic information; data pessogg analyses related to
each variable, including univariate analysis for each variable, scoringtnfiments, factor

analysis and item analysis for each instrument; a correlation matrix iodependent variables
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and the dependent variable; an OLS regression (Cohen & Cohen, 1983); and contentadinalysis
the qualitative data.

First, descriptive analyses on demographic information were conducted to umdlersta
characteristics of the sample. The findings are presented in Chapter 4. t€lsticcthat were
measured on nominal and ordinal scales of measurement such as gender, ddigpousation,
congregation size, education, seminary education, and Clinical Pastoral EducBf)n (C
internship were summarized using frequencies and percentages. Chaiiextegasured on a
continuous scale of measurement were summarized using means and standardsleiiatse
characteristics included age, years of residence in the U. S., yessggs hours of domestic
violence education and training, and credits in pastoral counseling education. Sexdath t
were screened in order to assess for missing values, outliers, and violatissisngptons of
multicollinearity, normality, linearity, and homoscedasticity (Tabadh&d-idell, 2007).

Third, I examined Korean American clergy’s gender role attitudegiongs
fundamentalist beliefs, adherence to Korean cultural values, and the projectedisebfavi
Korean American clergy promoting safety of battered women. The thteenests used for
the proposed study were scored, yielding composite scores for each imstrdinen, the
instruments and a question used to assess each variable under investigationlyzere, amnal
measures of central tendency and dispersion were calculated. In addition, to cadatify if
each instrument used in the study measures a uni-dimensional concept, | useh&dygsis to
assess the construct validity of the instruments, the Sex-Role Trad#mr&dale and Asian
Values Scale-Revised. Then, an item analysis was used to identify théiteld these
instruments. Internal consistency of the instruments was meagueectiew of the alpha

coefficients (Cronbach alpha).
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Fourth, | examined the role of gender role attitudes, religious fundamenthét,be
adherence to Korean cultural values, and various demographic factors on thegiogbetviors
of Korean American clergy promoting safety of battered women. A coorlaiatrix between
six independent variables (gender role attitudes, religious fundamentaks$s badiherence to
Korean cultural values, age, years of residence in U. S., and domestic vicdamog) and the
dependent variable (clergy behaviors promoting safety of battered womee)avamed in
order to gain a preliminary understanding of the relationship between the indejpamdie
dependent variables. p\—valueof .05 was set as a standard to decide a statistically significant
correlation between independent and dependent variables. FollowingliBisegression was
conducted to identify if any or all of the independent variables predict the dependiinlevar
The significance of the overall model for predicting variances associ#tethes dependent
variable was examinedRY) as well as standardized regression coefficif)to( the amount of
change in dependent variable per unit change of the independent variable whildiroghbirol
the effects of other predictors (Cohen & Cohen, 1983).

Finally, three open-ended questions were analyzed using content analysisspimses
were broken down into meaning units, which are units of text that contain one idea eaeh. On
meaning units were identifiethese meaning units were compared with one another and grouped
based on their similarities into categories that describe shared ehiastenst. These categories
were then analyzed for themes and sub-themes. After identifying themesponses, |
examined how frequently various themes were mentioned in participants’ respoiges to t
guestions (Padgett, 1998). Content analysis has good reliability as it hasecoysistd
objectivity in its coding and categorizing process. However, the analysisha#sralidity as

the definition of certain concepts may be different between participants (Rubabiie, 2005).
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Summary of Methodology

In summaryl employed a cross-sectional design using a combined method of mail and
online surveys. Even though a cross-sectional design cannot indicate the catlisasnga
between independent and dependent variables, it allowed the researcher te exahanalyze
all six independent variables simultaneously and to obtain more accurate answersitive
guestions related to domestic violence in this study. Both mail and online surveysoan
greater confidentiality and privacy than other modes of data collection sutbragews and
telephone surveys. Although a few studies of Korean Americans indicate theirggdeise of
mail surveys over online surveys when both options were given, an online surveypwdsgr
in this study to help increase traditionally low response rates of mail surveys

Both the Sex-Role Traditionalism Scale (SRTS) and the Asian ValuesFSaaked
(AVS-R) have good reliability and validity; however, the SRTS has never begnvitkehe
Korean American population, although it was used with clergy members with goduditelia
AVS-R has never been used with the Korean American population nor clergy rergbethe
dependent variable, Korean American clergy’s response to domestic violencicapettieir
projected behaviors promoting safety of Korean battered women, | used a vignetgestoen
their projected responses to a domestic violence situation because therexsisting scales to
predict clergy responses to domestic violence. By asking about a hypothetatadrs, the use
of a vignette made the questions on domestic violence less personally thigtdehe
respondents and enabled respondents who do not have direct experiences with doneestc viol
to answer the questions. On the other hand, one is not able to determine the real worldsresponse

of Korean American clergy to domestic violence in their congregations throughvigsegtes
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because one cannot assume that the clergy would actually respond to real tessesnner
they indicate in their survey responses.

In the absence of a national directory or list of Korean American awmimthhe U.S.,
the sample was drawn from the Korean Business Directory (2010), which incladieg m
addresses and phone numbers of 388 Korean American churches in Virginia anaiddaryla
Availability sampling was used to obtain a minimum sample size of 98 for the stcalysleethe
small sampling frame of 388 and the traditionally low survey return ratemfsitsre subjects
such as domestic violence would not ensure a minimum sample size of 98, if random sampling
was to be used.

Three different contact methods were used to collect dataalling of an informed
consent information letter with the survey that included a link to the online suP\‘}elyaIﬁng of
a reminder postcard that also included a link to the online survey, and telephone contacts for
those respondents who did not respond after theailing. The mailed survey was available in
Korean, and the online survey was available both in Korean and English. For humas’subject
protection, the researcher obtained approval of the protocol of the study froi@ithe V
Institutional Review Board (IRB). Participation in the study was voluntarg,participant
privacy and confidentiality were ensured, as described in the previous secticar Sulyject
Protection.

The following analyses were conducted to test the hypotheses of the3sdyiptive
statistics on demographic information; data prescreening; scoring rofnmesits; univariate
analysis, including measures of central tendency and dispersions for eabkey#aictor
analysis and item analysis for the SRTS and AVS-R; a correlation n@atsxfindependent

variables and the dependent variable; an OLS regression; and content andhestualfitative
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data. Even though the study lacks external validity, use of multivariate techtighi@nalyze
all of the variables simultaneously allowed the researcher to contttbr&ats to internal

validity in drawing causal inferences.
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Chapter IV. Findings

This chapter presents the quantitative and qualitative findihglseostudy. The first
section presents the overall response rates to the study arsdrgptén of the sample. The
second section presents data prescreening, such as missing wdlwesliars and assumptions
of OLS regression. The third section presents the results ah#igses related to each variable,
including univariate analysis for each variable, scoring of instrisnéattor analysis and item
analysis for each instrument. Multivariable analyses tettimgtudy’s hypotheses are presented
in section four. Finally, qualitative findings from the content agialgre discussed in the final
section.
Description of Sample

Among the sample of 388 Korean American churches in Virginth Maryland, there
were nine churches that had wrong addresses and phone numbers, tholeesctiigr not have
pastors at the time of data collection, and one did not serve thenKpoealation, leaving 375
churches as the total accessible sample. A total of 152 Kone@nican ministers participated
in this study yielding a 40.5% return rate. A total of 17 particpdhl.2%) completed the
online survey, while the rest of the participants (n = 135, 88.8%) caedpie¢ paper-and pencil
mail survey.

As expected, the overwhelming majority of Korean Americamisters were male
(93.4%, n = 141), while only 6.6% (n = 10) were female. The mean agertdipants was
53.31 years oldSD = 8.83), ranging from 33 to 77 years old. All study participargsew

foreign-born, and the average number of years of residenbe i0.6. was 21.12 yearS[ =
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9.94), ranging from 3 to 40 years. Close to half of the participgete Presbyterian (42.8%),
followed by Baptist (25.7%), Methodist (9.9%), other denominations (9.9%)Eeslibel (5.9%),
and non-denominational (5.9%). Other denominations (n = 15) included Seven&dizntist
(n = 4), the Holiness Church (n = 3), Assemblies of God (n = 2), and esthaller
denominations (see table 2 for more details). A little more tiv@e-fourths of the respondents
belonged to the three major Protestant denominations of Presbytajaiist, and Methodist.
Three-fourths of the participants (n = 114, 75%) reported workirggniall congregations with
less than 100 members, with close to half of participants workingngregations with less than
50 members (n = 68, 44.7%). Participants who work in congregations witA0D0tembers
represented 9.2% of the sample (n = 14), followed by 301-500 memh&fs)( 201-300
members (4.6%), and more than 500 members (3.9%). The mean number EayeeiEants
served as an ordained minister was 18.33 y&iDs=(9.57), ranging from 1 to 45 years.

In terms of domestic violence education and training, one-fourth gbahecipants did
not have any education or training on domestic violence. Howevandae hours of domestic
violence education and training was 19.83 ho&B £ 28.38), ranging from 0 to 120 hours.
This number was unexpectedly very high and due to several respondeaishgeexceptionally
high number of hours, as evidenced by the median hours of 10 as well ad Fiesespondents
reporting below 20 hours of domestic violence education and training. tNaréwenty Korean
American pastors reported having more than 30 hours of domestenagoleducation and
training, although it is highly unlikely for anyone to have more tharh®@@s of domestic
violence education and training, unless he/she works in the domestieceidleld. Therefore,
the researcher consulted a few Korean American ministetscancluded that the question,

“Approximately how many hours have you spent on domestic violence edueatiotraining
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(i.e., classes, seminars, workshops, conferences) up until this pgotii career?” could have

been interpreted in a such a way that some respondents mightdwavted the entire semester
hours of a class that included a section on domestic violence, adémethe actual class hours
specifically on domestic violence.

Most of the participants in the study (67.5%, n = 102) had a mastgreejeand 29.8%
(n = 45) had a doctoral degree. Only four participants reported havioaghelor's degree
(2.6%). Ninety-eight percent of the participants completed seminainyng, and of the 149
clergy who reported completing seminary training, 40.9% (n = 61) eedplit in the U.S.,
while 26.8% (n = 40) did so in Korea. In addition, 32.2% (n = 48) reportegletny seminary
training both in Korea and the U.S. The majority (93.4%, n = 142) Heahta pastoral
counseling class over the course of their education, while fewer (36.6%3) had completed a
clinical pastoral education internship. The mean number of pastoraletiognsredits that
participants took was 8.37 credi®¥= 8.54), ranging from 0 to 80 credits.

Forty-five percent (n = 67) of the participants reported preacbmdnealthy marital
relationships directly from the pulpit 2-3 times per year, foldwy 4-5 times per year (41.9%,
n = 62), one time per year (8.8%, n = 13), and once a month (4.1%, n = 6)7.8%lyn = 11)
of the participants have never counseled couples/individuals that exaetier are experiencing

domestic violence. Thirty-two percent (n = 48) of the participdrase counseled 3-5

couples/individuals, followed by 1-2 couples/individuals (17.3%, n 26), 6-10 couples

individuals (14.7%, n = 22), over 20 couples/individuals (14.7%, n = 22), 11-15 couples/
individuals (8.7%, n = 13), and 16-20 couples/individuals (5.3%, n = 8). Close thimhef
the participants have never referred couples/individuals that empedieor are experiencing

domestic violence to additional resources (29.3%, n = 43). Forterme(o = 58) of the
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participants have referred couples/individuals to additional resow2dsries, followed by 3-5
times (17.0%, n = 25), 6-10 times (5.4%, n = 8), 11-20 times (1.4%, n adpver 20 times
(7.5%, n = 11).

About half of the participants felt somewhat prepared to deal withesltxnviolence
situations (51.3%, n = 77), while one-fourth of the participants felt whiateunprepared (26.7%,
n = 40) and 6.0% (n = 9) feeling not at all prepared to deal with stamaolence situations.
Only 16.0% (n = 24) of the participants felt well prepared to deti domestic violence
situations. Overall, the participants reported that it isyliket them to attend a training seminar
or workshop on domestic violence for Korean clergy membdrs: (3.93) on a 5-point scale
ranging from 1 (not at all likely) to 5 (absolutely likely) hrée-fourths (77.8%, n = 116) of the
participants reported that it is somewhat or absolutely likely tould attend a training seminar
or workshop on domestic violence for Korean clergy members with na@ipartis reporting that
it is not at all likely for them to attend domestic violeneaning. More than three-fourths of the
participants (79.3%, n = 119) agreed or strongly agreed with ttesnstat, “Ministers are the
ones best able to deal with cases of domestic violence withinctingiches." Table 2 displays

demographic characteristics of the sample.
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Table 2

Demographic Characteristics of Sample (N = 152)

Variable Category N % M SD
Age (years) (Missing values, n=4) Range, 33-77 148 53.81 8.8
Gender Male 141 93.4
(Missing values, n=1) Female 10 6.6
Years of residence in the U.SRange, 3-40 146 21.12 9.94
(Missing values, n=6)
Denomination Presbyterian | 65 42.8

Methodist 15 9.9

Baptist 39 25.7

Lutheran 0 0

Full Gospel 9 5.9

Non- 9 5.9

denominational

Other 15 9.9
Congregation Size (members) 1-50 68 44.7

51-100 46 30.3

101-200 14 9.2

201-300 7 4.6

301-500 11 7.2
(Table continues) 501+ 6 3.9
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Years served as an ordained ministBange, 1-45 18.33 9.57

(Missing values, n=3)

Hours of domestic violence trainindRange, 0-120 19.83 28.38

(Missing values, n=8)

Highest educational level High School 0 0
(Missing values, n=1) Associate’s 0 0
Bachelor's 4 2.6
Master’s 102 67.5
Doctoral 45 29.8
Seminary training Yes 149 98
No 3 2
Location of seminary training Korea 40 26.8
(Missing values, n=3) U.S. 61 40.9
Korea & U.S. |48 32.2
Pastoral counseling class Yes 142 93.4
No 10 6.6
Number of credits for pastoral Range, 0-80 8.37 8.54

counseling classes

(Missing values, n=19)

Clinical pastoral education Yes 53 35.6
internship (Missing values, n=3) | No 96 64.4

(Table continues)
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Preaching healthy marital Never 0 0
relationships from the pulpit 1 time/year 13 8.8
(Missing values, n=4) 2-3 times/year | 67 45.3
4-5 times/year | 62 41.9
Once a month | 6 4.1
Counseling couples/individuals on| 0 11 7.3
domestic violence (Number of 1-2 26 17.3
couples/individuals) 3-5 48 32.0
(Missing values, n=2) 6-10 22 14.7
11-15 13 8.7
16-20 8 5.3
Over 20 22 14.7
Referring couples/individuals to Never 43 29.3
additional resources 1-2 times 58 39.5
(Missing values, n=5) 3-5times 25 17.0
6-10 times 8 5.4
11-20 times 2 1.4
Over 20 times | 11 7.5
Preparedness to deal with domesticNot at all 9 6.0
violence (Missing values, n=2) prepared
Somewhat 40 26.7
unprepared
(Table continues) Somewhat 77 51.3
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prepared

Well prepared | 24 16.0
Likelihood to attend domestic Not at all likely | O 0
violence training Somewhat 14 9.4
(Missing values, n=3) unlikely
Neither likely | 19 12.8
nor unlikely
Somewhat 79 53.0
likely
Absolutely 37 24.8
likely
Agreement with the statement, Strongly 1 v
"Ministers are the ones best able to disagree
deal with cases of domestic violenc®isagree 30 20.0
within their churches.” Agree 105 70.0
(Missing values, n=2) Strongly agree | 14 9.3

Data Prescreening

Prior toanalysis, the data were screened for missing data and oatigithen examined
for assumptions related to multiple regression. Missing dalgsesmaas conducted to identify
patterns of non-response. The highest rate of missing responses was found istibe gsiang
for the number of credits participants took for pastoral counseligw“many credits did you

take for pastoral counseling over the course of your education inclughmgagy training?” A
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total of 12.5% of the participants (n = 19) did not answer the iQnesind many of the
participants commented that they could not remember. Another question asking numbes of hour
on domestic violence training, “Approximately how many hours have you gpedbmestic
violence education and training (i.e., classes, seminars, workshops, coesrap until this

point in your career?” was found to have a relatively high misdatg rate (5.3%, n = 8).
Finally, three other questions were found with missing data rates3éteand they are: “How
many years have you lived in the U.S.” (3.9%, n = 6); “In your caasea minister, how many
times have you referred couples/ individuals that experiencedeoexgeriencing domestic
violence to additional resources?” (3.3%, n = 5); and one question of adhéreKoeean
cultural values, “Younger persons should be able to confront their elders” (3.3%, n = 5).

In order to explore if patterns exist in missing values in the above five \emiaith high
missing data rates, | created a missing data dummy codengmnsdue = 1; nonmissing value =
0) for one of the five (i.e., years of residence in the U.Siahlms and correlated the variable
with the other variables in the data set. No substantive pattenesidentified since Pearson’s r
between years of residence in the U.S. and other variablesomer@th the highest Pearson’s r
being .214. | repeated this process with the other four variabldsn@ substantive patterns
were identified in any bivariate analyses. Therefore, itaeag€luded that missing data for these
five variables are Missing at Random (MAR). Given the sampéand that data are missing at
random for these five variables, it was not considered a concedatan analysis and no
replacement strategy was employed. The remaining varigbiee study were not impacted by
high levels of missing data with all variables’ missing datas lower than 3% and as such no

replacement strategy was employed.
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Multivariate outliers were screened by calculating Cook'stabise D), which
estimates an overall impact of an observation on the estimatedsegr coefficient (Dattalo, In
press). Cook’s Distance > 4/ (n-k-1), where n is the number o$ @agkk is the number of
independent variables, indicates a possible problem for outliers. Isttitig, the number of
cases was 123, and the number of independent variables was 6, andghéi€twk’'s D >
0.034, it may indicate a possible problem for outliers. Values for Gddistance showed that
nine of the cases had values > 0.034.

Multicollinearity occurs when there are moderate to high é¢oteelations among
independent variables to be used in regression analysis. If tablea are highly correlated,
they are essentially measuring the same thing, which sevarety the size ofR (Pearson
correlation between the observed values and the predicted values on thdedepariable)
andcauses difficulty in determining the importance of individual independeidbles because
individual effects are confounded due to the overlapping information @&tl/annatta, 2005)
As such, multicollinearity was examined by creating a catia matrix for the independent
variables. The correlation matrix showed that there were ndasuilas concerns, although the
independent variableg\ge and Years of residence in the Ux8ere moderately correlated with
each other, with the Pearson’s r = .606. Furthermore, values farnoéeand the VIF (variance
inflation factor) were further examined to test multicollingari Tolerance represents the
proportion of variance in a particular independent variable that isxpddieed by its linear
relationship with the other independent variables. Tolerance rénoge®-1, and if tolerance is
less than .20, a problem with multicollinearity is indicated (Mertler &nédira, 2005). However,
all independent variables in this study had values for toleraneedet55 and .95. VIF is the

reciprocal of tolerance, and therefore when VIF is high therbigh multicollinearity and

98



instability of the b and beta coefficients. Typically, if VA4, it suggests a multicollinearity
problem (Mertler & Vannatta, 2005), and all independent variablessrstady had values for
VIF < 2. Therefore, it was concluded that multicollinearity was not an issue.

Finally, the assumptions of linearity, normality, and homosceugstiere examined.
The assumption of linearity means that the relationship betweendépendent variables and
the dependent variable is linear, with errors associated withsengye observation on the
dependent variable being independent of errors associated with amyobssgvation on the
dependent variable. Normality assumption refers to normallyldised residual error. That is,
error, represented by the residuals (the difference betweewbgerved values and those
predicted by the regression equation), should be normally distributeddoiset of values of the
independent variables. Finally, homoscedasticity means that thaceanthe residuals across
all values of the independent variables is constant (Mertl¢adnatta, 2005). Examination of
the residuals scatterplots provides a test of all three assms§T abachnick & Fidell, 1996),
and therefore a residuals scatterplot was generated. When hheseassumptions are met,
residuals create an approximate rectangular distribution watimeentration of scores along the
center (Mertler & Vannatta, 2005). The scatterplot displayely fzonsistent scores throughout
the plot creating an approximate rectangular distribution (FigureSince extreme clustering
was not displayed, | concluded that the assumptions of linearity, normality, andd¢exasticity
were met. With all the important assumptions of multiple resgrvasbeing met, especially

homoscedasticity, it was decided not to delete outliers.
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Figure 2.Residuals plot

Dependent Variable: Responses to Domestic violence
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Analyses of Independent and Dependent Variables

This section presents the results of the analyses for tidependent variables and one
dependent variable. In this study, the following two instruments weed: Asian Values Scale-
Revised (Kim & Hong, 2004) for measuring adherence to Korean dultaitges and Sex-Role
Traditionalism Scale (Peplau, Hill, & Rubin, 1993) for measugegder role attitudes. For
these two variables, the results of the analyses related tonmestts, including scoring of

instruments, univariate analysis for each variable, factor analysiseamaitalysis are presented.
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Adherence toKorean cultural values. The Asian Values Scale-Revised (Kim & Hong,
2004) was used to measure adherence to Korean cultural values. ThRe AMSists of 25
items on a 4-point scale, and 13 items represent traditional Kou#tanal values, and 12 items
represent non-traditional Korean cultural values. As such, those 12 (e, 7, 8, 10, 12, 18,
20, 21, 22, 23, and 25) were reverse scored.

The AVS-R was translated into Korean for this study and had neer bsed with
Korean clergy, and therefore the researcher conducted an expldeatior analysis to examine
the factor structure of AVS-R. A principal component factor asslywas conducted utilizing a
varimax rotation, the most commonly used orthogonal rotation. Rotaiers to changing the
reference points for the variables to attain more interpretablers. Varimax rotation finds the
pattern of structure coefficients that maximizes their wagaand results in eigenvalues of the
rotated factors becoming more equal. When factor scores aresusebtbpendent variables in a
subsequent regression analysis, which was the case in this dtglypracedure has the
advantage over oblique rotation because the analysis is lesstdobpeoblems of collinearity
(Gorsuch, 1983).

There were nine components that had eigenvalues great than 1.gehvadue for a
given factor measures the variance in all the variables whi@tdounted for by that factor.
According to “Kaiser’s rule,” components with eigenvalues gretliian 1 should be retained.
However, Kaiser’s rule is only reliable when the number of vagaislee 30 and communalities
are > .70, or the number of individuals is > 250 and the mean comtyuigal .60.
Communalities represent the proportion of variability for a giveralke that is explained by all
the factors and allows researchers to examine how individual \emiaéllect the sources of

variability (Mertler & Vannatta, 2005). Although the number of varialfitg AVS-R was less
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than 30, communalities of most of the items were less than .70. kioadthe sample size of
this study was not larger than 250 (N=152). Because it was rottbkg the application of the
eigenvalue criteria was appropriate, another criteria, screenadstexamined (See Figure 3). A
scree plot is a graph of the magnitude of each eigenvaluedlatfainst their ordinal numbers
and does not have the same problem as Kaiser’s criterion withatindiche retention of too
many factors (Gorsuch, 1983). According to the scree plotjrgtévio components were much
larger than subsequent components in terms of eigenvalues, withvadiges of successive
components dropping off significantly. The line began to level oofha third component and
the sixth component. Based on the plot, three to six components shouldiedretHowever,
the scree plot criteria is reliable when the number of individgat250 and communalities are
> .30, and since the sample size of this study was 152, the applichtioa scree plot criteria
was not considered appropriate.

Figure 3.Scree plot of AVS-R
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Because the purpose of the exploratory factor analysis was abligist meaningful
factors underlying the AVS, the researcher conducted severaipatimomponent analyses,
extracting three, four, and six components for each analysis. A clmmponent solution
produced comparable total variance and communalities to three, fivesiancbmponent
solutions; however, it produced a solution with factors with the bespratability. The items
associated with each factor appeared similar to one another amdthemletical and logical
sense as indicators of a coherent construct (DeVillis, 2003). efbiney four components were
retained, which explained 38.5% of the total variance. The first comp@aoenunted for
12.22%, the second component accounted for 10.93%, the third component accounted for 8.36%,
and the fourth component represented 6.97%.

Component number 1 included items related to academic and occupatbielement,
avoidance of family shame, self-control and effacement. This cagnpgeemed to indicate the
importance of academic and occupational achievement for family hohde accomplishing
this without external help and without boasting. Therefore, this compomnas named
Achievement with honor and humilitffomponent number 2 included items related to modesty,
emotional self-control, and collective behaviors. This component se@mmdicate putting
group/community before individuals with modesty and self-control bthegingredients that
lead to that goal. Therefore, this component was na@wdmunal harmony. Component
number 3 included items related to importance of following scam familial norms and
expectations. Therefore, this component was nafmedormity to norms.Component number
4 included two items and was nam@doup loyalty. One item,“One need not follow the role
expectations (gender, family hierarchy) of one’s familyd ffiactor loadings below .30. A factor

loading is the correlation between a variable and a factor, and wath factor loadings
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below .30 were not included in subsequent analyses for a better irgegoretf components
(Costello & Osborne, 2005), leaving 24 items for the AVS-R.

An item analysis was conducted to test the reliability of Zheitems in the AVS-R.
Alpha is the overall reliability of an instrument, and an Alpha of generally considered to be
a "good" reliability value (Gorsuch, 1983). For the AVS-R, a Cronisaglpha of .666 was
obtained, which is slightly below the acceptable good reliabiléyue. The values in
Cronbach’s Alpha if item deletemdicated that most of the items would not increase the
reliability if they were deleted because most of the valoethis column were less than the
overall reliability of .666. However, there were four items tred values irCronbach’s Alpha
if item deletedhbove .666. The value of question 4 of AVS-R, “One should be discouraged from
talking about one’s accomplishments,” indicated that deletingtédnswould improve reliability
from a value of .666 to .675. The values of question 16, “One should have sufficient inner
resources to resolve emotional problems,” question 10, “Educationataaiedr achievement
need not be one’s top priority,” and question 2, “Children should not placepi@nts in
retirement homes,” were .670, .669, and .667 respectively. Three itemthavibighest values
(questions 4, 16, and 10) were deleted to improve the overall reliahiidyafter deleting these
three items, the overall Cronbach’s Alpha improved from .666 to .691, ledlingems for

AVS-R. Table 3 displays factor loadings of the final 21 items of AVS-R.
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Table 3.

Rotated Factor Matrix for Asian Values Scale-Revised

105

Factor Communality
Achievement
e with honor  [Communal |Conformity [Group
and humility |harmony [to norms |loyalty
1 2 3 4
One need not be able to resolve psychological 795 -.006 039 047
problems on one's own. 378
Occupational failure does not bring shame to 667 - 170 105 163 278
the family.
One need not achieve academically in order to] ;4 252 309 - 145 264
make one's parents proud.
One need not control one's expression off 494 319 -300 187 392
emotions.
One need not focus all energies on one's| 47, 106 014 166 424
studies.
One should be able to question a person in anf 44 -.064 133 017 444
authority position.
One need not minimize or depreciate one's own| 4 -126 157 308 395
achievements.
Family's reputation is not the primary social 407 047 400 - 140 407
concern.
One should be humble and modest. 033 708 139 006 670
Modesty is an important quality for a person. -192 708 050 117 217
One need not remain reserved and tranquil. 262 501 -103 -152 554




One should not deviate from familial and social|__129 499 044 333 323

norms.

One should consider the needs of others before]_,g 458 058 341 350

considering one's own needs.

One's achievements should be viewed as 149 451 313 014 404

family's achievements.

One should not make waves. 063 176 626 245 452

When one receives a gift, one should] ;5 -132 583 256 522

reciprocate with a gift of equal or greater value.

One should avoid bringing displeasure to one's 199 181 508 .137 348
ancestors.

Younger persons should be able to confront 268 064 483 111 529
their elders.

The worst thing one can do is to bring disgrace -028 362 463 - 239 512
to one's family reputation.

One should think about one's group before 062 124 079 803 487
oneself.

Children should not place their parents in-.044 037 146 504 467
retirement homes.

Rotated Explained Variance 12.36 11.79 9.54 763

Gender role attitudes.The Sex-role Traditionalism Scale (SRTS) (Peplau, Hill, & Rubin,
1993) was used to measure gender role attitudes. The SRTS cohseststems on a 6-point
scale; five items (1, 2, 4, 7, and 8) represent traditional gendaattibleles, and five items (3, 5,
6, 9, and 10) represent non-traditional gender role attitudes. As suehtefns representing

non-traditional gender role attitudes (3, 5, 6, 9, and 10) were reverse scored.
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The SRTS was translated into Korean for this study and had never been usedregh K
populations, and therefore the researcher conducted an exploratoryafaalysis to examine the
factor structure of the SRTS. A principal component factor arsalyas conducted utilizing a
varimax rotation. There were three components that had eigenvghleaser than 1.
Examination of scree plot also produced a three-component solutiofi¢ibee 4). According
to the scree plot, the first two components are much larger thaggsigos components in terms
of eigenvalues, with eigenvalues of successive components droppisigroficantly. The line
begins to level off at the third component. Since both eigenvalegi@ré&nd scree plot criteria
produced a three-component solution, three factors were retained, whpiamed 51.4% of the
total variance. The first component accounted for 19.6%, the second comaccmntted for
18.1%, and the third component accounted for 13.7%.

Figure 4 Scree plot of SRTS
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Component number 1 included four items related to how the family'derese and
housework should be handled when women work. All the items illustpabeplessive ideas of
women’s work and shared responsibilities. Therefore, this componentnaraed Equal
importance of women’s and men’s careeiSomponent number 2 included four items related to
roles played by husband and wife within the family, and all timesitélustrated traditional views
of each gender’'s responsibilities. Therefore, this component wasdnBraditional gender
roles within family. Component number 3 included two items related to how men and women
should be treated outside the family, and therefore, this component masl Gander roles
outside the familyTable 4 displays factor loadings of the SRTS.

Table 4.

Rotated Factor Matrix for Sex-role Traditionalism Scale

Factor Communality
Equal importance of [Traditional Gender roles
women’s and men’s [gender roles |outside the
ltem
careers within family  [family
1 2 3
If both husband and wife work fulltime, 244 157 - 054 391

her career should be just as important as

his in determining where the family lives.

If a husband and wife both have fuIItlme|.722 061 176 618

jobs, the husband should devote just as

much time to housekeeping as the wife

should.

Women could run most businesses as 702 091 178 555

well as men.
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Working women should not be expectedl_582 -004 357 378

to sacrifice their careers for the sake of]
home duties to any greater extent than]

men.

In marriage, the husband should take the 006 679 319 755

lead in decision-making.

One of the most important things au__021 620 - 078 466

mother can do for her daughter is to

prepare her for being a wife.

The women's movement exaggerates the 000 615 - 013 562

problems faced by women in America]

today.

It's reasonable that the wife should have 158 518 - 085 300

major responsibility for the care of the

children.

It's just as appropriate for a woman to 120 153 847 533

hold a door open for a man as vice versa.

When a couple is going somewhere by_098 512 589 581

car, it's better for the man to do most of]

the driving.

Rotated Explained Variance 19,56 18.13 13.71

An item analysis was conducted to test the reliability oflibetems in the SRTS. A
Cronbach’s Alpha of .559 was obtained. The value€ianbach’s Alpha if item deleted
indicated that most of the items would not increase the rafialfithey were deleted because
most of the values in this column were less than the overabifdlisof .559. However, there
was one item that had a value@nonbach’s Alpha if item deletembove .559. The value of

guestion 5 of SRTS, “It's just as appropriate for a woman to hdloba open for a man as vice
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versa,” indicated that deleting this item would improve reliabflign a value of .559 to .564.
However, when this item was deleted, the overall Cronbach’s Alptaartee.558 from .559, and
therefore it was decided not to delete this item.

Religious fundamentalist beliefsOne question on the respondents’ views of the Bible,
“Which of the following statements is the closest to descrilymgr view of the Bible?” was
used to measure their fundamentalist religious beliefs. More hh#dnof the respondents
(59.5%) chose the most fundamental view of the Bible, “The Billeeisnspired Word of God,
without error not only in matters of faith, but also in historisalentific, geographic and other
secular matters.” Another 30.4% of the respondents selected tmel saost fundamental view
of the Bible. None of the respondents chose the least fundamientadf the Bible, “The Bible
is an ancient book of fables, legends, history, and moral precapts@nly 3 respondents (2%)
chose the second least fundamental view of the Bible, “The Bilihe isecord of many people’s
experience with God and is a useful guide for individual Christiantheir search for basic
moral and religious teaching.” This finding is consistent wittn kind Kim’s (1999) finding of
Korean American Presbyterians’ views of the Bible and supportaé&Va description of Korean
American congregations being overwhelmingly conservative and eleadgin their theology
(2001).

Clergy responses to domestic violenc®esponses to a domestic violence vignette were
used to measure Korean American clergy’'s projected behavioropngnsafety of battered
women in their congregations. The dependent variable consistedtefiion a 7-point scale,
ranging from “Not at all likely” (1) to “Absolutely likely’(7) Eight items represent behaviors
promoting safety of battered women, and the other eight itemssegprbehaviors that do not

promote safety of battered women.
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Among the eight items that promote safety of battered women, respsrehdorsed this
action the most: “I would pray with her, asking God to give her ttength and courage she
needs,” with the mean score of 6.69. Eighty-eight percent of the respem@dswered that they
would “absolutely likely” take this action. The next likely actiwas “I would encourage her to
make a plan to safely exit the house the next time her husbandeistyialith the mean score of
5.53. The least likely action respondents would take was “l would emmthiexr to consider
calling 911 the next time her husband becomes violent,” with the meas 6c3.93. These
results show that Korean American clergy are concernebafbered women'’s safety, although
they are reluctant to encourage battered women to call 911.

Among the eight items that do not promote safety of battered woimemast likely
respondent action was “I would recommend couples counseling,” with ¢aa store of 6.19.
More than half of the respondents (58.9%) answered that they wouldlUegbg likely” to take
this action. The next likely action was “I would recommend rageaienrichment or couples
communications workshops/seminars,” with the mean score of 5.65 thtm one-third of the
respondents (41.1%) answered that they would “absolutely likely” takeattion. The least
likely actions respondents would take were “I would discuss with the church celd®ss/about
how to respond to her problem” and “I would listen but give her no spegiftance,” with the
mean score of 2.44 for both items.

The dependent variable of 16 items was scored, with the eight (BeMs6, 8, 10, 12,
13, and 16) that represent behaviors not promoting safety of batterednwmemg reverse
scored. Total scores could then range between 16 and 112, with high scores indicaiimggea st
endorsement for victim safety promoting actions. Results shovweessanging from 52 to 94

with the mean score being 72.6800= 8.53).
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Correlation Analysis

Correlation analysis was conducted to test bivariate relationsbtpseen dependent and
independent variables (Table 5). Some additional variables that famend to be related to
clergy responses to domestic violence according to the litenaereealso added for exploratory
analyses. They afeastoral counseling education, Seminary training location, Clinical Pastoral
Education (CPE) internship, Years as clerggdCongregation sizeSeminary training location
was recoded so that O represents taking seminary training ia idahg, and 1 represents taking
it in the U.S. or U.S. and Korea. There were negative significdationships between the
dependent variable, Korean American clergy behaviors promoting sdfle@gtered women and
the independent variablesdherence to Korean cultural valugs= -.341;p < .01),Gender role
attitudes(r = -.215;p < .05),Age(r = -.207;p < .05), andReligious fundamentalist beliefis= -
.185;p < .05). Among variables that were added for exploratory anallsssoral counseling
education(r = .201;p < .05) had a positive significant relationship with the dependent variable.

Pastoral counseling educatiaso had significant relationships wilomestic violence
education and trainingr = .351;p < .01),Congregation siz¢ = .268;p < .01),Years as clergy
(r =.261;p < .01),CPE internship(r = .234;p < .01), andAdherence to Korean cultural values
(r =-.198;p < .05). Years as clergyad significant relationships withge (r = .554;p < .01),
Years in the U.gr = .317;p < .01), andCPE internshipr = .257;p < .01). CPE internshipalso
had a significant relationship witAdherence to Korean cultural valués = .172;p < .05).
Congregation sizdnad a significant relationship withge (r = -.233;p < .01), andSeminary
training locationhad a significant relationship withears in the U.Sr = .370;p < .01). There
were also several significant relationships among the indepemdegables (e.g.Gender role

attitudesand Adherence to Korean cultural valyes= .218;p < .05; Gender role attitudeand
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Religious fundamentalist beliefis = .245;p < .01; Adherence to Korean cultural valuesd
Religious fundamentalist beliefis= .249;p < .01; andAgeandYears in the U.$r = .611;p
<.01).

Table 5.

Correlation Analyses of Variables of Interest

1. Gender role

attitudes

2. Korean 218% |-

cultural

values

3. Religious 245+ | 2490 |-

fundamentalist

beliefs

4.Age 001 |153 |-004 |-

5. Years 117 |16 |120 |11 |-

in the U.S.

6.DV -127  |]-135 |.081 .061 -013 |-

education

and training

7. Pastoral 2109 |-198* l-010 |o093 052 351%% |-

counseling

credits

8. Congregation | g3 |_ 038 |081 |-233* |-060 [148 |268% |-

Size

9. Years -024 |020 [-115 |[554% [317+ |161 |.261%* |.057 |-

as clergy
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10. Clinical -065 |.172* [139 |092 |033 [083 [.234~ [075 [.257%

Pastoral

Education

internship

11.seminary 403 |ogo |os4 |o087 |370 |-013 |o90 |o0oa [|-062 |-.004

training

location

12.Response | 515+ [.341%% |-185¢ |-207* |o00o1 |oe1 |201* |o0s57 |-008 |-007 o016

to DV

* Correlation significant at the .05 level (2-tailed) **Correlatiggngficant at the .01 level (2-tailed)
OLS Multivariate Regression

OLS multivariate regression was conducted using the Enter methddtéomine the
accuracy of the independent variables (Gender role attitudes, ekaleeto Korean cultural
values, Religious fundamentalist beliefs, Age, Years in the U.S.,Pastioral counseling
education) predicting Korean American clergy behaviors promotfefysof battered women.
Given the unrealistically high number of hours on domestic violence éslucatd training
respondents reported, which may have been due to a measuremerat @e@sion was made to
replace the variabldomestic violence education and trainjngith another variableRastoral
counseling educatigras an independent variable in OLS regression analysis. As @édduss
chapter 2, pastoral counseling training and education has been foundelatbd to clergy
responses to domestic violence, and in addition it was significegitited to the dependent
variable in the correlation analysis. Therefore it was congidaneappropriate substitution.
Table 6 shows descriptive statistics for four independent varigBlelggious fundamentalist

beliefs, Age, Years in the U.S., and Pastoral counseling education) and one depamaldetof
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the study. As data representi@gnder role attitudeandAdherence to Korean cultural values
are composite factor scores, no meaningful univariate analysies# variables was appropriate.

Table 6.

Descriptive Statistics for Independent and Dependent Variables

Variable M SD Min Max Range N of

Score Score Items

Independent

Religious fundamentalist beliefs 4.47* 73 2 5 1-5 1
Pastoral counseling education 8.87 8.54 0 8/a 1

Age 53.31 8.83 33 77 nla 1

Years in the U.S. 21.12 9.94 3 40n/a 1
Dependent

Clergy Responses to domestic violence 72.69** 8.53 52 94 16-112 16

* Higher scores indicate more religious fundamentalist beliefs, sckl&
** Higher scores indicate stronger endorsement for victim safety promatiians, scale = 1-7

Regression results indicate an overall model of six predicteéender role attitudes,
Adherence to Korean cultural values, Religious fundamentalistfoelge, Years in the U.S.,
and Pastoral counseling education) that significantly predictafofanerican clergy behaviors
promoting safety of battered womdR2=.229, an adjusteR2=.180,F(6, 96) = 4.743,p<.001.
R2represents the percent of the variance in the dependent varigldaed uniquely or jointly
by the independent variables, and the adjufeddjusts for the number of variables in use,
penalizing for the possibility that, with many independent variables, some wdribace may be

due to chance (Mertler & Vannatta, 2005). According to the adj&&elis model accounts for
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18% of variance in the dependent variable, Korean American clergyibehpromoting safety
of battered women. A summary of regression coefficients is presented infTable

Table 7.

Regression Analysis of Independent Variables Predicting Clergy Behaviors Promotirygobafet

Battered Women

Independent Variables B! Beta f§)? & Sig.3

Gender role attitudes -.815 -.178 -1.829 .071
Adherence to Korean cultural values -1.249 -.296 -3.072 .003
Religious fundamentalist beliefs -.803 -.073 -.760 449
Age -.288 -.303 -2.595 011
Years in the U.S. 235 297 2.538 .013
Pastoral counseling education .057 .042 444 .658

AdjustedR?=.180;F = 4.743 (N = 103p<.001).

1. B (unstandardized regression coefficient): The number of dWiné dependent variable changes
when the independent variable changes one unit.

2. Beta (standardized regression coefficient): Regressionicieeff expressed irscore form and
is interpreted as the amount of change in the dependent vaaisdneiated with one standard
deviation unit change in that independent variable, with all other Vs bektant.

3. t (t-test) and Sig. (p value) indicate the significance ofddghts,p weights, and the part and
particle correlation coefficients.

In order to examine the relative importance of each independent variable, standard
regression coefficientsp) were reviewed, and the review indicated that three variables
(Adherence to Korean cultural values, Age, and Years in the U.Sheokix independent
variables significantly contributed to the modeAge was the strongest negative predictor to
account for the variancg%£ -.303; p<.05) with younger Korean American ministers reporting

stronger endorsement for victim safety promoting actioMears in the U.Swas the second
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strongest positive predictor in the modg&t (297;p<.05), with Korean American ministers who
have lived in the U.S. longer reporting stronger endorsement for \gefiety promoting actions.
Adherence to Korean cultural valupsedicted at a similar level as Years in the UBS. {296;
p<.01), with Korean American ministers who adhere to Korean cultutaévdess reporting
stronger endorsement for victim safety promoting actigaender role attitudeshowed a trend
toward significance as a negative predictor of Korean Ameritaigyc behaviors promoting
safety of battered womerg< -.178;p = .071) with Korean American ministers with more
egalitarian gender role attitudes reporting stronger endorsedimenictim safety promoting
actions. Two variablesRReligious fundamentalist belieend Pastoral counseling education
produced nonsignificant (p > .05) results. Despite the lack of &taligtsignificant results, beta
coefficients were in the expected direction with Korean Americanisters with less religious
fundamentalist beliefs and more pastoral counseling education ngpsttonger endorsement
for victim safety promoting actiong£ -.073 and3= .042 respectively).
Exploratory Analysis

The researcher included in the survey three questions regardingnKémerican
ministers’ current activities to address domestic violenceheir tcongregation (prevention,
counseling, and referral activities), one question asking about tailiness to deal with
domestic violence situations, and one question regarding their willmgoeattend domestic
violence training. Correlation analysis was conducted to testiaie relationships between
variables of interests and these five variables that refleoctan American ministers’ current

state of practice (Table 8).
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Table 8.

Correlation Analysis of Ministers’ Current Activities Regarding Domeésgintence and

Variables of Interest

Prevention | Counseling | Referral Readiness to Willingness to attend
Activity Activity Activity deal with DV DV training
1. Genderrole | -.051 -.125 -.140 .042 -.211*
attitudes
2. Korean -.125 -.133 -.187* .044 -.124
cultural
values
3. Religious .060 112 -.016 .205* -.227**
fundamentalist
beliefs
4. Age 116 .327* .228** 141 .066
5. Years -.011 .105 124 .099 .073
in the U.S.
6. DV .163 273* .370** 227** 11
education
and training
7. Pastoral 212* .338* .360** .103 .215*
counseling
education
8.Congregation | -.026 139 .156 .102 -.017
size
9. Years as 125 .548** .388** .241%* .169*
clergy
10. Clinical .170* .329** .210* .192* .063
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Pastoral
Education

Internship

11. Seminary A21 .039 .060 -.073 -.057
training

location

12. Response -.149 -.034 .153 -.101 .260**

to DV

13. Prevention | - 291 ** 144 .268** .024

Activity

14. Counseling 671 .350** 222%*

Activity

15. Referral 372 .290**

Activity

16. Readiness --- .066

to deal with

DV

17. Willingness
to attend

DV training

* Correlation significant at the .05 level (2-tailed) **Correlatiggngficant at the .01 level (2-tailed)

For Prevention activity Korean American ministers with more pastoral counseling
education and Clinical Pastoral Education (CPE) internship experiapmted teaching/
preaching about healthy marital relationships from the pulpit more frdgent.212,p < .05;r
=.170,p < .05). ForCounseling activityolder Korean American ministers, ministers with more

domestic violence education/training and pastoral counseling educatioistens who have
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served longer as an ordained pastor, and ministers who completed @REShipt reported
counseling more couples/individuals who experienced or are experiencirggtaorolence r(
= .327,p < .05;r = .273,p < .05;r = .338,p < .05;r = .548,p < .01;r = .329,p < .01,
respectively). In addition, the ministers who engaged in more prevestionties reported
counseling more couples/individuals who experienced or are experiencirggtaorolence r(
=.291,p < .01). ForReferral activity older Korean American ministers, ministers with more
domestic violence education/training and pastoral counseling educatrostens who show less
adherence to Korean cultural values, ministers who have served longer as rmedgpdator, and
ministers who completed CPE internship reported referring morelesdindividuals who
experienced or are experiencing domestic violence to additional cesouE= .228,p < .01;r
=.370,p<.01;r =.360,p < .01; -.187p < .05;r =.388,p < .01;r =.210,p < .05, respectively).
Additionally, ministers who counseled more couples/individuals who expedemc are
experiencing domestic violence reported referring more couples/indwidi® experienced or
are experiencing domestic violence to additional resourcesg(/1,p < .01).

For Readiness to deal with domestic violenkerean American ministers with more
religious fundamentalist beliefs and domestic violence educatiomigaiministers who have
served longer as an ordained pastor, and ministers who completed @REShipt reported
feeling more ready to deal with domestic violence situatiors.205,p < .05;r =.227,p < .01;r
=.241,p < .01;r = .192,p < .05, respectively). Also those ministers who engaged in more
prevention, counseling, and referral activities reported feeliogg meady to deal with domestic
violence situationsr(= .268,p < .01;r =.350,p < .01;r =.372,p < .01, respectively). For
Willingness to attend domestic violence trainiKgrean American ministers with less traditional

gender role attitudes and religious fundamentalist beliefs, pastral counseling education,
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and served longer as an ordained minister reported being more wdlildtend domestic
violence training for Korean clergy € -.211,p < .05;r = -.227,p < .01;r = .215,p < .05;r
= .169,p < .05, respectively). In addition, Korean American ministers veponted stronger
endorsement for victim safety promoting actions and engaged in ¢nareseling and referral
activities reported being more willing to attend domestic viaetnaining for Korean clergyr (
=.260,p<.01;r =.222,p<.01;r =.290,p < .01, respectively).
Summary of the Quantitative Findings

Correlation analyses between three demographic variables (Aegas Yn the U.S.,
Domestic violence education and training) and the dependent variabéerkvieat only Age
had a significant relationship with the dependent variable. Youngeai@merican ministers
reported stronger endorsement for victim safety promoting actiohbis result partially
confirmed the research hypothesis one, “Younger age, longer resitgetiee U.S., and more
domestic violence training will be positively related to Koreanefinan clergy indicating
behaviors that promote safety of Korean battered women.” Caorelabalysis between three
independent variables (Gender role attitudes, Adherence to Koreanalcweliefs, and
Religious fundamentalist beliefs) and the dependent variable cexffitne research hypotheses
two, three, and four. Korean American ministers with less fundatmsmneligious beliefs, more
egalitarian gender role attitudes, and less adherence to Kararalcvalues reported stronger
endorsement for victim safety promoting actions. Although thea@iames$hips are statistically
significant, the relationships are weak to moderate, with Pearson’s ngangn -.185 to -.341.

OLS multivariate regression results confirmed the research sgetfive. An overall
model of six predictors (Gender role attitudes, Adherence to Kar@léural values, Religious

fundamentalist beliefs, Age, Years in the U.S., and Pastoral counseliggtion) significantly
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predicted Korean American clergy behaviors promoting safetyttérbd womenR2=.229, an
adjustedR?=.180,F(6, 96) = 4.743,p<.001, accounting for 18% of variance in the dependent
variable, Korean American clergy behaviors promoting safety ttereal women. Three
variables (Age, Years in the U.S., and Adherence to Korean cultdugsyan the order of its
contribution to the overall model) of the six independent variables isgnify contributed to
the model.

Among variables that were added for exploratory purpose in a levanalysis (Pastoral
counseling education, Seminary training location, Clinical Paskatatation (CPE) internship,
Years as clergy, and Congregation size), dhgtoral counseling educatidmad a significant
relationship with the dependent variable. That is, Korean Amemgaisters with more pastoral
counseling education reported stronger endorsement for victim safetyofomg actions.
Pastoral counseling educatiomlso had significant relationships witbomestic violence
education and trainingr = .351;p < .01) andAdherence to Korean cultural valugs= -.198;p
< .05), with Korean American ministers with more pastoral courgselitucation reporting more
domestic violence education and training and less adherence to Korean valtigsl

According to the correlation analysis of bivariate relationghgb&een five variables
that reflect Korean American ministers’ current state oftpra regarding domestic violence and
variables of interestAge, Domestic violence education and trainifiRpstoral counseling
educatia, Years as clergy, and Clinical Pastoral Education internsiigve significantly related
to Korean American ministergounseling and referral activitiesYounger ministers, ministers
with more domestic violence education/training and pastoral counsatingation, ministers
who served longer as clergy, and ministers with CPE internsigriexice reported counseling

and referring more couples/individuals who experience domestic violdlgasters with less
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adherence to Korean cultural values also referred more peoplédibonal services. Only
Pastoral counseling educatioand CPE internshipwere significantly related to ministers’
Prevention activitywith ministers with more pastoral counseling education and iGeEnhship
experience reporting more frequent talks/sermons on healthyahratationships. Religious
fundamentalist beliefs, Domestic violence training, Years as clergyCafd internshipwere
related to Korean American ministeReadiness to deal with domestic violene#gh ministers
with more religious fundamentalist beliefs, and domestic violegaecation/ training, who
served longer as ordained ministers and completed CPE interapbiping feeling more ready
to deal with domestic violence situations. Korean Americansters with more traditional
gender role attitudes and religious fundamental beliefs veenedfto report less willingness to
attend domestic violence training, whereas ministers with moterphgsounseling education,
CPE internship experience, and years served as clergy repootedwillingness to attend the
training. Finally, Korean American ministers with more prewenticounseling, and referral
activities were found to feel more ready to deal with domestience situations, and Korean
American ministers with more counseling and referral activitieg feemd to be more willing to
attend domestic violence training.
Content Analyses of Open-ended Questions

Nearly 52 percent of respondents completed one or more of the opesheprektions in
the survey (N = 79, 51.9%). The three questions posed to respondents were: (1) What @lse woul
you do in this domestic violence case in the vignette? (2) Bwecurrently taking any actions
that you consider helpful in addressing domestic violence in your ggatgre? If so, what are
you doing to respond to and prevent domestic violence in your congregyand (3) What

additional thoughts/comments would you like to add on the issue of domiedéince in the
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Korean community? Responses to the three questions were readabmchmsing an open-
coding process where responses were divided into units of thoughts anaver@tsorted into
categories according to the themes as they emerged (Pd®§&), The resulting themes and
sub-themes from each question are presented below.
Question one.Among the 152 study respondents, 59 responded to open-ended question

one, “What else would you do in this domestic violence case in the t@@hetThere were 131
units generated from the responses to this question. In discussahgtiwér actions they would
take in the domestic violence case in the vignette than weredptbun the survey, Korean
American ministers indicated actions that generally felb ifive themes: Reconciliation;
Religious methods of helping; Assistance for victim; Work with ggefonals; and Assistance
for batterer. The five themes with examples are presentddbte 9, listed from the most

prevalent to the least.

Table 9

Themes Emerged from Participant Responses to Question 1 (n = 59, total units = 131)

Q 1 Themes Decision rules Unit
Frequency
(Percent)
Reconciliation 29
(22.1%)
Take time to work out | Couples should work together to find out reasoihd
their problem and solutions for their problem. (65.5%)
(e.g., “I would help them find out the reason for their
communication difficulty,” “I would meet and

counsel husband and wife together every week for 2-
3 months,” “I would introduce the couple to small

group meetings or other couples who have
experienced similar problems for support.”)

Understand couple’s Need to find out circumstances surrounding théir
situation problem. (20.7%)
(e.g., “lI can’t judge the situation according to one
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side’s story. | need to hear from both sides,”
would ask people close to the couple to figure
their situation.”)

HI
out

Understand her husbandVictim should try to understand her husband

have sympathy for him.

add

(13.8%)

(e.g., “She should put herself in his shoes in order to

understand where he is coming from.”)

Religious  methods  of 28
helping (21.4%)
Praying Praying for/with her/him is the most important wai3
to help couple. (46.4%)

(e.g., “I would pray with her and husband together,”
“I would encourage her to continuously pray for

him.”)

Restoring relationship
with God

Encourage her to have faith in God that he will h
her rebuild a happy family.
(e.g., “If she and her husband becama

elp
(35.7%)

Christians, | am certain that God will change him,”

“I would recommend that she be patient and wait
God’'s answer through praying and reading
Bible.”)

for
the

No divorce

Divorce cannot happen no matter what
circumstances are.

(e.g., “I would pray with her in order for her fo

realize that divorce is not a solution for Christian
“l would teach her that she should not get divorg
as the Bible instructs.”)

e
(10.7%)
s,”

ed,

Church personnel

Seek help from church personnel to assist her.
(e.g., “lI would report to the United Method

2
st7.1%)

Church’s District Superintendent, if | judge the

situation is life-threatening,” “I would ask church

leaders to comfort her and assist her in obtaining

necessary help.”)

Assistance for victim

25
(19.1%)

Empathy & comforting

Try to understand her situation and support her.
(e.g., “I would try to listen to her story ali
empathize with her,” “I would comfort her wit
words from the Bible,” “I would assure her that 9
didn’t do anything wrong and encourage her to m
the right decision for her.”)

16
N1@64.0%)
h
he
ake

Counseling & support
groups

Counsel her to heal her wounds and introduce h
support groups.

(e.g., “I would counsel her regularly a
continuously for her safety and improvement of

2610
(24.0%)
nd

her

situation,” “lI would introduce her to other wom

En
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who are in similar situations or overcame simjlar
problems.”
Providing shelter Provide and assist with shelter. 3
(e.g., “I would let her stay at my house so she co@l®.0%)
be safe,” “I would help her find a place to stay.”)
Work with professionals 17
(13.0%)
Professional counselors Refer to professional counselors or work withd
& domestic violence domestic violence programs to help her out. (82.4%)
programs (e.q., “If | feel that | can’t help her, | would refer her
to professional counselors,” “I would accompany fher
to domestic violence programs or shelters and
interpret for her,” “I think | would work with
domestic violence programs to protect her.”)
Formal sources of help | Recommend her to seek formal sources of help 58ch
as law enforcement agencies. (17.6%)
(e.g., “I would suggest contacting the police| if
necessary,” “I would suggest obtaining a Protective
Order to get away from violence.”)
Assistance for batterer 17
(13.0%)
Find out reasons for Need to find out the reasons for husband’s violencé.

husband’s violence

(e.g., “I would talk to him to find out where hig41.2%)

violence is coming from - is it a mental problem, i
due to his dissatisfaction with his wife, or is it due
his difficulty to adjust to a new environment af
immigration?” “I think the priority is to analyze th
reasons for his violent behaviors throu
conversation with him.”)

5 it
to

ler
e

gh

Listen to husband’s story

Need to talk to husband to hear his side of the st
(e.g., “I would meet with him and listen to what
has to say,” “I would try to help him to work out th
difficult situation by listening to his story and talkir
with him.”)

r§.
h85.3%)
IS

g

Counseling and treatme

Refer husband to counseling and treatment.
(e.g., “I would find out his upbringing, and if tk
problem lies in there, | would help him rece
treatment,” “I think it is necessary for him to rece
counseling from mental health professionals,
would connect him to mental health resources.”)

4
1€23.5%)
ve

ve

o |

Others

15
(11.5%)

Rejection of violence

Violence should never be used in any circumstg
(e.g., “Adultery and violence destroy mari
relationship and trust between a couple,” “Violer

rges.
1463.3%)
nce

should never be accepted because it is habitua
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would meet her husband and tell him that violence
cannot be justified in any circumstances and how
serious consequences of violence are in Amerjcan
society.”)

Separation or divorce Recommend separation or divorce. 7
(e.g., “l would suggest her to consider separation(46.7%)
divorce, if his violence continues,” “I would
recommend her divorce, if he cannot change| his
behaviors.”

Question two. For the 55 Korean American ministers who responded to Question two,
“What are you currently doing to respond to and prevent domestic wol@mcyour
congregation,” they generated 113 units. Six themes around intervention @staowmolence
situations, five themes around prevention of domestic violence, and thesued ao action and
no domestic violence problem resulted from the analysis (see T@bhle The themes with

examples are presented in Table 10, listed from the most prevalent to the least.

Table 10

Themes Emerged from Participant Responses to Question 2 (n = 55, total units = 113)

Q 2 Themes Decision rules Unit
Frequency
(Percent)
Intervention in domestic 62
violence situations (54.9%)
Counseling Korean American ministers conduct individual,9
couples, group, and telephone counseling. (30.6%)

(e.g., “l try to grasp the couple’s situation in /|1
counseling with her and provide suggestions| to
improve the situation,” “Some can't judge the

situation according to one side’s story. | need to hear
from both sides,” “I ask people around the couplé to
figure out their situation.”)

Referral & consultation | Korean American ministers refer victims to domesti&

violence programs and other agencies or consult wWiB.0%)
professionals to help victims.
(e.g., “I familiarized myself with the locations and
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counselors at domestic violence programs, so |
consult with them or refer victims to them,
necessary,” “I try to consult with domestic violen
professionals for more expert knowledge to deal
domestic violence problems in my church.”)

can

if
ce
vith

Praying

Korean American ministers pray and advise col
to pray.
(e.g., “I am not doing anything special, but | foc
on indirect influence through praying,” “lI sugge
couples to find solutions for their problems throy
praying together.”)

IAl2s
(19.4%)

US

St

gh

Church resources

Korean American ministers use church resour
help victims.
(e.g., “There is a guest house and church space
could be used as shelter in our church,” “We ha
counseling pastor at our church who coun
congregation members on diverse issues.”)

cés to
(11.3%)

» that
ea

sels

Comforting

Korean American ministers comfort and sup
victims.

(e.g., “Currently, | try to listen to victims ar
empathize with her.”)

D8It
(4.8%)
d

Miscellaneous

Units that do not fit into any listed themes
included in this category.

are
(4.8%)

Prevention of domestic
violence

35
(31.0%)

Utilization of Bible

Korean American ministers suggest bible reading
study to the couple and teach a right perspective (
family based on the Bible.

aBd
DI22.9)

(e.g., “I try to make the couple understand their

problem according to the Bil,” “I teach duties of
husband and wife through the Bible vers)

Small groups

Korean American ministers utilize small groups
within church as a way to prevent domestic violer
(e.g., “I try to prevent domestic violence through ¢
groups where older and younger couples partici
together, so they could share older coup
experiences and wisdom and younger coug
knowledge and information,” “I utilize small grou
at my church, so | would figure out congregarn
worries and pains quickly.”)

7
1¢20.0%)
cell

pate

les’

les’

DS

its’

Seminars on couples/
family

Korean American ministers either hold or sd
congregation members to seminars on cou
relationships or family.

(e.g., “I suggest participation in couple’s semina
(I send congregation members to fathers’ or moth
schools.”)

rYd

p(26.0%)
rs,”
ers’

128




Education Korean American ministers try to educaté
congregation on domestic violence. (20.0%)
(e.g., “l teach my congregation that domestic
violence includes more than physical violence,”’ “I
place brochures, books, videos, and welsite
information on domestic violence at my church.”)

Sermons Korean American ministers use sermons to debver

messages that could be used to prevent domedtic1%)
violence.
(e.g., “I emphasize loving your spouse through
sermons as much as | could,” “I preach through
sermons that God does not tolerate violence.”)

Others 16
(14.2%)

No actions Korean American ministers express that they aresnot
taking any actions to deal with domestic violence, (37.5%)
(e.g., “Korean churches usually don’'t take any
actions to address domestic violence, so my church
falls in that category.”

No DV problem Korean American ministers express that there i$no
domestic violence problem in their church. (31.3%)
(e.g., “I am not taking any special actions to deal

with domestic violence because there is no prohlem

at my church.”)

Miscellaneous Units that do not fit into any listed themes| &re
included in this category. (31.3%)

Question three.For the 58 Korean American ministers who responded to Question three,
“What additional thoughts/comments would you like to add on the issue of tlowiekence in
the Korean community?”, they generated 160 units, resulting in tleeving four themes (see
Table 11): Actions to address domestic violence; Church’s rolédreasing domestic violence;
Hidden nature of domestic violence; and Reasons for domestic violeheefodr themes with

examples are presented in Table 11, listed from the most prevalent to the least.
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Table 11

Themes Emerged from Participant Responses to Question 3 (n = 58, total units = 160)

Q 3 Themes Decision rules Unit
Frequency,
(Percent)

Actions to address 68

domestic violence (42.5%)

Prevention & education

Need for education/information on domeatic
violence and prevention activities in the KoredB80.9%)

American communities.

(e.g., “There’s a need for preventative education so
people have a better understanding of domestic
violence,” “We need a church-based prevention

project,” “We should hold workshops or seminars
domestic violence for Korean Americans once

twice a year,” “We need articles on domestic

violence prevention in the local Kore
newspapers.”)

on
or

AN

Work with professionals

Need to work with social service organizatiods 13

law enforcement.
(e.g., “There’s a need to help victims through so

service agencies’ support and programs,” “We need

to let victims know how to obtain professional h
when violence occurs.”)

(19.1%)
cial

elp

Counseling & treatment

Professional counseling and treatment for Qhadth

victims and batterers are necessary.
(e.g., “Clergy should help batterers obtain me

health treatment, if treatment is needed,” “Individual

or couples counseling is very important in the cas
domestic violence,” “There is a need for educal
and treatment of men who use violence.”)

(16.2%)
ntal

e of
ion

Equal and respectful
relationship

Couples need to work for equal and resped
relationships.
(e.g., “More communication, concessions, patiel
and love are needed for couples with problen
“Couples should be equal and respectful for €
other in order to achieve a happy marriage.”)

thul
(13.2%)

nce,

ns,”

ach

Need domestic violence

agency

Need for domestic violence agency and
professionals in the community.

(e.g., “We need a shelter in our community
domestic violence victims,” “We need to cultiva

/8r
(11.8%)

for

\te

domestic violence professionals in our community.”)
Miscellaneous Units that do not fit into any listed themes| @Gre
included in this category. (8.8%)
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Church’s role in
addressing domestic
violence

31
(19.4%)

Guide with faith

Ministers should guide troubled couples to overcq
their problem with faith in Jesus.
(e.g., “I think we could prevent domestic violern
within church if ministers educate congregation w
the right faith,” “Domestic violence is a problem
the soul, and therefore it needs to be addressed
faith with ministers’ counseling and support,” “If v
teach and believe in Jesus in a right way, we ¢
reduce domestic violence.”)

rhe
(32.3%)
ce
ith
of
with
e
puld

DV education for
ministers

Need to educate Korean American ministers
domestic violence and strengthen past
counseling.

(e.g., “Ministers should be educated on dome
violence, so they won't use bible verses to
victims to endure violence, forgive batterers, or
must have done something to make your husk
use violence,” “There’s a need to strengthen the
of pastoral counseling in the Korean church.”)

8n
p(2b.8%)

stic
tell
you
and
role

Difficulty of dealing with
domestic violence 4
ministers

Dilemma between maintaining family and protect
sbattered women.
(e.g., “I've had a few couples in my church | hel
out with domestic violence, but when th
relationship became better later on, they left cht
because they didn't like the fact that | knew th
secref” “I think it is very difficult to suggest realisti
options to people who experience domestic violg
as a minister.”)

ng
(22.6%)
ed

Pir

irch

eir

~
u

nce

Need to build
collaborative
relationships

Korean American churches need to bl
collaborative relationships with other churches
professional service organizations.

15
A(td.4%)

(e.g., “We need information sharing throu
connecting with professional organizations,” “Ed8

gh
ich

Korean church should have interest in and suppart of

growing domestic violence professionals and
establishing a shelter in the Korean community.”
Hidden nature of 25
Domestic violence (15.6%)
Hiding domestic Korean Americans try to hide domestic violence | 11
violence from others problems from other people. (44.0%)
(e.g., “Korean Americans hide domestic violence due
to fear and shame,” “Korean Americans don't tell
others about domestic violence until the problem
becomes serious,” “I feel that the domestic violenge
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problem in the Korean American community is mqre

hidden than in Korea.”)

Rejection of external
help

Korean Americans try to solve domestic violen&

problems on their own instead of seeking help.
(e.g., “Korean Americans don’t want their church

(32.0%)
or

ministers to be involved in their domestic violence
problem,” “Korean Americans tend to feel shameful
of seeking professional counseling,” “Korean

Americans consider their family or individual

sufferings as their destiny.”)

Need to change
perspective on domestiq
violence

Korean Americans need to change our attitue

toward domestic violence, so domestic violence

neither acceptable nor hidden.

(4.0%)

(e.g., “We need to change our belief that domestic
violence is not a big deal,” “I wish that Korean
Americans would get away from attitudes that
concern so much about saving face, and open up

about domestic violence.”)

Reasons for
domestic violence

21
(13.1%)

Conflicts from culture
shock

Domestic violence among Korean Americans is dbe
to conflicts between American and Korean culturg3.8%)

values.

(e.g., “Korean women overcome cultural gaps well

after immigration, but Korean men have lots
difficulty in adjusting to American culture,” “In

of

couples who could not adjust well after immigration,
domestic violence occurs more frequently and

severely.”)

Husband’s downward
mobility

Husband’'s inability to secure employmerg
appropriate for his education and experiences aftbt.3%)

immigration is a reason for domestic violence.
(e.g., “Due to the language barrier and lack
transferable skills, husbands cannot find jobs tha

of
are

satisfactory, and this makes them feel inferior and

struggle for financial control in the family.”)

Traditional gender role
expectation

The major reason for domestic violence is [tl3e

traditional division of gender roles.

(14.3%)

(e.g., “Women and children suffer from authoritatjve
and violent behaviors of those men with Korean

patriarchal beliefs.”)

Other various reasons

Husband’s alcohol abuse, problems in childhp@@
environment, mental illness, dissatisfaction wi(d7.6%)
spouse, wife’s infidelity, etc. are reasons |for

domestic violence.
(e.g., “Domestic violence is a personality disordef

or
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disease,” “Domestic violence is an expression of
sinned man’s essential nature. *)

Others 15
(9.4%)

How Korean Americans| Discussion on how Korean Americans deal with
deal with domestic domestic violence. (26.7%)

violence (e.g., “Usually husbands don't want to come| to

couples counseling because they don’t want to lose
their face,” “There is a lack of understanding

regarding the differences between Korean and
American laws and cultures.”)

Miscellaneous Units that do not fit into any listed themes| hte
included in this category. (73.3%)

Summary of the Qualitative Findings

According to the participants’ responses for question one, Koreamigameministers
indicated that they would foremost focus on reconciliation of the conplee vignette. This
theme of reconciliation (22.1%) included three subcategories of: Cdaglag time to work out
their problem (e.g., couples counseling, marriage enrichment, or coaphlamunication
workshop/seminars); ministers figuring out the couple’s situaind;encouraging the victim to
understand her husband and have sympathy for him. Following reconciliati@arKkAmerican
ministers indicated that they would take religious means to thelgouple (21.4%) such as
praying, encouraging the victim to have faith in God that he wil her rebuild a happy family,
communicating to the victim that divorce should not happen in any citanoes, and seeking
help from church personnel to assist her. Assistance for thienv{g9.1%) was the next
frequently cited action for Korean American ministers, whichuidetl having empathy for and
comforting her, counseling her, introducing her to support groups, and prowathgssisting
with shelter. Korean American ministers cited working with msi@nals (13.0%) as the next
likely action they would take. This theme included referring thetimi to professional

counselors, working with domestic violence programs to help her outeaothmending her to
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seek formal sources of help such as law enforcement agefdiesnext frequently cited theme
was assistance for the batterer (13.0%). Korean Amentaisters indicated that they would
talk to the husband to hear his side of the story, find out the reasahe fousband’s violence,
and refer him to counseling and treatment. Finally, some miistgoressed that violence
should never be used in any circumstances and they would recommeggdratisn or divorce,

if violence continues (11.5%).

In response to question two, which asked about their current actiadslieess domestic
violence in their congregations, Korean American ministers repertgdging in the following
actions to intervene in domestic violence situations in their conggagaConducting individual,
couples, group, and telephone counseling (30.6%); referral of victims testlonviolence
programs and consultation with professionals to help victims (29.0faying and advising
couples to pray together (19.4%); employing church resources to hefpsvsuch as counseling
pastors or shelter space for victims (11.3%); and comforting/supporting v{gtia8s).

For prevention of domestic violence in their congregations, Korearriéameministers
were engaged in the following actions: Encouraging bible readitgaching a perspective on
family based on the Bible (22.9%); utilizing church’s small groups ¢2D.@olding or sending
congregation members to seminars on couples or family relationsh@8%); educating
congregation on domestic violence (20.0%); and delivering sermons on headthtal
relationships (17.1%). Some participants indicated that they are not takingtiang & address
domestic violence in their congregations or there is no domestiongef@oblem in their church.
Finally, a few ministers pointed out the seriousness of domestic violence anstorg families

and the hidden nature of domestic violence in the Korean American community.
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Korean American ministers’ responses to question three, “What icaddlit
thoughts/comments would you like to add on the issue of domestic violenite iKorean
community,” resulted in the following four themes: Actions to add@smestic violence
(42.5%); Church’s role in addressing domestic violence (19.4%); Hidden ratulemestic
violence (15.6.%); and Reasons for domestic violence (13.1%). Ministeygested that
prevention and education are the most important action to addresstaowiolence in the
Korean American community, followed by working with social segvorganizations and law
enforcement agencies, professional counseling for both victims dtedelbs, couples working
toward equal and respectful relationships, and establishing domesd#&aca programs in the
Korean American community. Regarding the church’s role in addgeskmestic violence,
Korean American ministers discussed the importance of guiding eoupl overcome their
problem with faith in Jesus and the difficulty of dealing with damegolence as ministers
because of dilemmas about maintaining the family while ¢ryo protect battered women, as
well as advocating for domestic violence education for ministeds kailding collaborative
relationships with other churches and social service organizations.

Ministers commented that Korean Americans hide domestic violence from otipée pe
and try to solve it on their own instead of seeking help, but need to change thelestttiward
domestic violence, so domestic violence is neither acceptable nor hidden. Mamdesgs
discussed reasons for Korean American men’s domestic violence. The agedsrevere:
Conflicts between American and Korean cultural values; husband’s inabiigctire
employment appropriate for his education; traditional gender role expestatind other various
reasons such as husband’s alcohol abuse, problems in his childhood environment, mental iliness,

dissatisfaction with spouse, and wife’s infidelity.
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Chapter V. Discussion

This chapter presents a discussion of quantitative and qualitatdiags, followed by
implications for social work practice and research. Limitatmithe study and its contributions
will conclude this chapter.

Discussion of Significant Findings

Clergy responses to domestic violenc®verall, participant responses to a domestic
violence vignette demonstrated that Korean American clergy suggtoohs that promote safety
of battered women more than actions that do not. For example, angoamjlh items with the
highest mean scores, five items were safety promoting adimis as “I would pray with her,
asking God to give her the strength and courage she needs (M = 8.88)ld encourage her
to make a plan to safely exit the house the next time her husband is violent (M ="5\&8)ld
give her information about domestic violence programs/shelters and kofivhe 5.42),” “I
would support and respect her choices, whether it is to return taubleand, to separate/divorce
from him, or any other choices (M = 4.75) ,” and “I would help hertbae her husband’s
violence has broken the marriage covenant and that God does not waatrbkarain in a
situation where her life and the lives of her children are in danger (M = 4.74).”

Most importantly, Korean American clergy were much more likely to engettree
battered woman to make a safety plan than supporting patriarchal prescripsabsngsion to
the husband (M = 3.30) or changing her behavior to avoid inciting abuse (M = 3.22). This
finding is encouraging and differs from the results of the previous studiesstinggbat most

clergy guidance on domestic violence focuses on women'’s submission and changing the
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behavior (Alsdurf & Alsdurf, 1988; Levitt & Ware, 2006; Nason-Clark, 2000; Nienhuis, 2005;
Pagelow & Johnson, 1988; Whipple, 1987). In addition, previous research found that clergy are
reluctant to refer battered women to secular services including domeéticca programs and
shelters (Moran et al., 2005; Nason-Clark, 1996; Pagelow & Johnson, 1988) and they oppose
separation or divorce based on their religious beliefs regarding the sacreldmesgage

(Alsdurf & Alsdurf, 1988; Gengler & Wong, 2001; Horton et al., 1988; Levitt & Ware, 2006;
Martin, 1999; Wood & McHugh, 1994). However, Korean American clergy in this study
indicated their support for the woman'’s safety and respect for her choicee fiffusgs could

signify a general increase of knowledge about domestic violence amongaiengre

education and training on domestic violence on the parts of Korean American clergysiudyi
compared to clergy in previous studies (Hsieh, 2007; Rotunda et al., 2004), although 19.83 mean
hours of domestic violence education and training by the study participants could hadeidee

to a measurement error.

Despite these encouraging findings of their support for actions that prometiefaf
battered women, there are also some concerns about Korean Americars cksgyghses to
domestic violence. Even though domestic violence victims’ advocates and most thewragpis
clinicians would not support the use of couples counseling in cases of domestic violeusebec
it may actually endanger the victims due to the power difference bethegartners (Faith
Trust Institute, 2002; Rotunda et al., 2004), recommending couples counseling has the second
highest mean score (M = 6.19) among all 16 items of responses to the vignetidition,a
recommending marriage enrichment or couples communications workshopsrsdmaste
third highest mean score (M = 5.65) among all 16 items. These findings asr sontile

findings from the previous studies where clergy’s priority was keepingpiingle together by

137



recommending couples counseling and communications workshops, ignoring the important
safety issue of battered women and their children (Nason-Clark, 2000; Rotunda et al., 2004;
Shimtuh, 2002). Furthermore, this theme of reconciliation is magnified by panmticipa
endorsement of the item that encourages the victim to forgive her husband foranis, agtich

is in line with previous findings of clergy responses to domestic violence (Alsdiiddurf,

1988; Nason-Clark, 2000; Nienhuis, 2005; Pagelow & Johnson, 1988; Whipple, 1987).

Finally, the findings suggest that Korean American clergy in this stagybalieve that
the battered woman bears some responsibility for the domestic violence beeatea t
assuring the victim that her husband’s violence is not her fault, which is &@gtodten
employed by domestic violence advocates (Orloff & Little, n. d; Virgimaual and Domestic
Violence Action Alliance, n. d.), ranked second from the bottom among items that promote
safety of battered women. This finding is similar to previous findings of cksgigning
responsibility of domestic violence to both batterers and battered women (G&Ngtarg,

2001; Levitt & Ware, 2006; Nason-Clark, 2000). In addition, the item, “I would encobeage

to consider calling 911 the next time her husband becomes violent” ranked at the bottom among
items that promote safety of battered women. The reluctance of clergy te baftexyed women

to seek help from the criminal justice system, such as the police and the cobegihagell
documented in previous studies (Alsdurf & Alsdurf, 1988; Martin, 1989).

In sum, Korean American clergy’s responses to domestic violence in thisssteiiyto
indicate that they are torn between safety of battered women and sacrednasgsgermand
therefore while they encourage the battered woman to make a safety plafeahdrreo
domestic violence programs, they also prioritize their actions toward reatagiof the couple

through recommending couples counseling and marriage enrichment workshops. This dilemma
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between their religious beliefs of keeping the family together anddabeaern for battered
women was also echoed in their answers to open-ended questions, which will be discussed in a
later section in this chapter.

Factors influencing clergy responses to domestic violencé&s hypothesized at the
outset of this study, this research determined that an overall wfcgl® predictors (Gender role
attitudes, Adherence to Korean cultural values, Religious fundanstriialiefs, Age, Years in
the U.S., and Pastoral counseling education) significantly predioctakoAmerican clergy
behaviors promoting safety of battered Korean immigrant women. ticylar, three variables
(Adherence to Korean cultural values, Age, Years in the U.S.) signify contributed to the
model, with younger Korean American ministers and ministers wholivaeein the U.S. longer,
and adhering less to Korean cultural values being more likely tosmtlehaviors that promote
safety of Korean battered women.

As expected, Korean American ministers who adhere more stramddgrean cultural
values were found to be more likely to choose responses in the vigmedttdo not promote
safety of a battered woman. For example, they would be morg iikeihcourage her to change
her behavior to avoid provoking her husband’s anger or to submit to her husllanel @ better
wife. They may also encourage her to forgive her husbanddadtons. They would also be
less likely to refer her to domestic violence programs or engeurar to call 911. This result
makes sense considering the way that Korean cultural values emphasizedttarnioe of family
harmony, the priority of family interests over individual intésesand women’s enduring
hardship to preserve the family (Kim, 1997; Moon, 2005; Song & Moon, 1998; Tramnd&s,
2000). This result is also similar to the findings of Hsieh’s (2@@4gly of Asian Christian

clergy in the U.S., which found that clergy who adhere to Asian aliNaiues were more likely
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to choose responses to domestic violence that favored the maintenapatiathy in the
marriage. Korean American clergy’s reluctance to refdetst women to other resources such
as domestic violence programs or the police could be interpretéueimsbelief that family
interests come before individual interests and battered womeealsng help from domestic
violence programs or the police would work against keeping the family together.

Age was another factor that influenced how Korean American clezgyonded to
domestic violence cases in the church. As expected, younger Koreancamclergy endorsed
victim safety promoting actions more strongly, such as tiafgthe victim to domestic violence
programs, encouraging her to call the police, or respectinghiogrecof separation or divorce.
This result reflects literature that discusses the impadagef on attitudes toward domestic
violence (Hsieh, 2007; Strickland et al., 1998; Yick & Agbayani-Siewi&97; Yoshioka &
Dang, 2000). Strickland et al. (1998) found in their study of glénrgt younger clergy blamed
the victims less and showed more concern for the victims, and K&)&7) also found that
younger Asian clergy would take actions that were more pveaat response to domestic
violence. Yoshioka and Dang (2000) found from their study of Asian Aarexim the Boston
area that older participants tended to believe that there ez Gptions for battered women,
disagreeing with statements such as “A wife should move oliedfiduse if husband hits her,”
“A husband is never justified in hitting his wife,” “A husband should ested if he hits his
wife,” or “Wife beating is grounds for divorce.” Yick and Agbay&iewert (1997) found in
their survey of Chinese Americans in California that older @gpents were more likely to
justify domestic violence in certain situations. It could be thd¢roKorean American clergy in
this study may think that violence is justified in some situatiand blame the victim for

violence, and therefore are less willing to help the victim by referringph&ther resources.
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The number of years Korean American clergy lived in the Ush @ifluenced their
responses to domestic violence in their congregations. The loongeariKAmerican clergy have
lived in the U.S., the more likely they were to respond to domesilenge with actions that
promote safety of battered women and less likely to choose athi@nagim at the maintenance
of marriage at the expense of the victim. Perhaps clengyhave lived longer in the U. S. are
less patriarchal in their view of marriage and are therdfese likely to advise the victim to
submit to her husband and be a better wife or change her behaiioteevpurpose of keeping
the couple together. Furthermore, they may be more aware oficamdaws regarding
domestic violence and resources available for victims and thenefore willing and able to
utilize community resources to aid victims, such as refetmgrgto domestic violence programs
and encouraging her to call the police. There are not many sthdtdsave explored the impact
of one’s length of time lived in the U.S. on attitudes toward domesgttence and
perpetration/victimization of domestic violence, but two existihglies showed conflicting
results. Yoshioka and Dang’s (2000) study of Asian immigrants foundetingth of time spent
in the U.S. was not related to one’s attitudes toward domestaneel However, Ahn’s (2002)
research of Korean immigrants in Louisiana showed that fevaes y# residence in the Unites
States was associated with a higher incidence of patasea The results of this study indicate
that more research is warranted to explore the impact ofhlesfgtime lived in the U.S. on
domestic violence.

Although results were not significant, the gender role attitiafeKorean American
clergy showed a trend toward influencing their responses to demaskence with Korean
American ministers with less traditional gender role attgudgorting stronger endorsement for

victim safety promoting actions. That is, Korean Americangglén this study who had more
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egalitarian gender role attitudes, such as women’s careersdseingportant as men’s and both
men and women having an equal say in family decision-making, teodé&ke actions to
promote safety of the battered woman by referring her to outssdeirces and encouraging her
to make a safety plan. These results were expected at tie¢ autise study and mirror the past
research that demonstrated the relationship between gender rldeattand attitudes and
behaviors toward domestic violence (Berkel et al., 2004; Crossman, 4980; Finn, 1986;
Sheldon & Parent, 2002). In their study of clergy, Sheldon and P@@02) found that the
more sexist views clergy had, the more negative their attitodesd rape victims. Berkel et al.
also found (2004) that college students with more egalitarian gendeattivides showed more
sympathy for battered women. Finn’s (1986) study of college stwdbstovered that those
with more traditional gender role attitudes were more likelfettimize the use of physical
force in marriage. Finally, Crossman et al. (1990) found i 8tady of batterers that sex role
egalitarianism is a meaningful indicator for domestic violendt the men with less egalitarian
gender role attitudes using more severe violence. These studigbhe result of my study
confirm the radical feminist theory’s understanding that one’stibadi gender role attitudes
influence attitudes toward violence against women and ultimatelyilwatet to violence against
women.

Religious fundamentalist beliefs were found to have little influemc&orean American
clergy’s responses to domestic violence. Previous research ha®ewmented that religiously
conservative clergy are less proactive in responding to domestic violahéesa willing to refer
victims to other resources in the community, while doctrinabigrial clergy are more likely to
counsel domestic violence victims and to be proactive regarding prevesttivities for

domestic violence (Gengler & Lee, 2001; Mannon & Crawford, 1996; M&89; Meylink &
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Gorsuch, 1987; Strickland et al., 1998). However, the results fromttisig do not appear to
support the relationship between clergy theology and their respandemestic violence. The
result may be explained by the fact that there was insufficiariance on data collected on
religious fundamentalist beliefs of Korean American clergthia study, as evidenced by 90%
of the respondents choosing the two most fundamental views of the Bible.

Pastoral counseling education was another variable that did not hpaet ion Korean
American clergy responses to domestic violence. Previous chssiadies have shown that
clergy with more counseling training and education in general or golott&aining on domestic
violence in specific have significantly more confidence to coupseple with marriage and
family issues and to refer people to community services moregLd986; Nason-Clark, 1996;
Moran et al., 2005; Meylink & Gorsuch, 1987; Wood & McHugh, 1994). Howevergthdt of
this study does not support the influence of clergy pastoral coumsetincation on their
responses to domestic violence.

As explained in chapter 4, | replaced the original independent vaitadoiggstic violence
education and trainingwith Pastoral counseling educatipimm OLS regression analysis due to
the unrealistically high number of hours on domestic violence education and traspogdents
reported, which may have been due to a measurement error fromr unaitdang of the question.
It was considered an appropriate substitution because counselinggana education has been
found to be related to clergy responses to domestic violence assdis@imve and in addition it
was significantly related to the dependent variable in the etioelanalysis. The result of this
study may indicate that pastoral counseling education is not a geddttpr for how clergy
would respond to domestic violence. Additionally, past research studies have empli@yedtdif

ways to measure clergy counseling training such as measemagad counseling education and
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training, pastoral counseling education, or training on domestic violerteerefdre, it may also
imply that asking about general counseling training and education) wioigld include pastoral
counseling education would have been a better measure as a fattorflttences clergy
responses to domestic violence.

In sum, as predicted, a clergy’s level of adherence to Koreamalutalues, age, and
length of residence in the U.S. were found to influence how Korean éanedlergy would
respond to a hypothetical domestic violence case in their churchdeGeole attitudes of a
clergy were also found to influence how Korean American clergulavrespond, but the
relationship was not statistically significant. Finallyergy pastoral counseling education and
religious fundamentalist beliefs were not found to be related fergycresponse to domestic
violence.

Clergy current state of practices.The great majority of Korean American ministers
preach health marital relationships from the pulpit 2-5 timega ¥88.2%), which is much
higher than what previous studies have reported (Hsieh, 2007; Martin, 198%).though using
sermons is only one type among many possible prevention-related dloibnkergy could take,
it is a welcoming sign that sheds light on Korean American tersispotential to be actively
engaged in preventing domestic violence in their congregations. Inoad@®2.7% of Korean
American ministers in this study reported having counseled coimglesduals who experience
domestic violence over the length of their career. This numlmmparable to or higher than
the numbers from previous studies (Alsdurf & Alsdurf, 1988; Dixon, 1995; Martin, 1989; Nason-
Clark, 1996; Rotunda et al., 2004; Wolff et al.,, 2001) and confirms the eatealergy
involvement with domestic violence that has been well documented;iabpén the case of

battered women of color and immigrant women (Bent-Goodley & Fo&#)6; Nason-Clark,
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2004; New Visions, 2004). Although the extent of Korean Americargyleounseling of
people with domestic violence problems is great in this study, alitiost half of them
counseling 3-10 couples/individuals, close to one-third of them have neseede€ongregants
to additional resources and 40% of them have only referred 1-2 timbs strikingly low
number of referrals made by Korean American clergy in thuglysto other resources for
domestic violence is consistent with the findings of previous stodietergy referrals to mental
health professionals, domestic violence hotlines and shelters (Low&, NIg88link & Gorsuch,
1987; Moran et al., 2005; Murty & Roebuck, 1992; Rotunda et al., 2004; Wadtt,e2001).

Then what characteristics of Korean American clergy welaead to their prevention,
counseling, and referral practices in the case of domestic viGlenBastoral counseling
education and Clinical Pastoral Education internships were found toldiedreo all three
aspects of Korean American ministers’ current activitieaddress domestic violence in their
congregation (prevention, counseling, and referral activities). rglevith more pastoral
counseling education and Clinical Pastoral Education internship experiegmerted
teaching/preaching about healthy marital relationships frompthlipit more frequently and
counseling and referring more couples/individuals who experience domastence to
additional resources. These findings may be explained by thetHat through pastoral
counseling classes and internships, clergy may feel more dabitor counseling
couples/individuals and have a better appreciation of other professiandl#herefore counsel
and refer more people.

Older Korean American ministers, ministers with more doimestiolence
education/training, and ministers who have served longer as an argeis®r counseled and

referred more couples/individuals who experience domestic violeragdibonal resources. It
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could be simply that the older clergy are and the longer theydwaved as ordained ministers,
the more opportunities they may have in encountering domestic viotases in their church
and therefore counsel and refer more couples/individuals who expedenestic violence.
The influence of domestic violence education and training on clergy dounsed referral
activities is not surprising since this training would have Yikgbvided knowledge on the signs
and dynamics of domestic violence as well as available resoanckthe importance of referring
victims to appropriate resources. Finally, the more clergyradioeKorean cultural values, the
less they referred couples/individuals who experience domestic \eoleradditional resources.
As discussed before, this could be because of their belief thaly famt@rests come before
individual interests and referring battered women to additionauress such as domestic
violence programs or the police would be an obstacle for keepirfgrthily together. It could
also be due to clergy understanding that Korean Americans feelefllaof receiving
professional counseling for their family problems or because congsegeeking help express a
reluctance to seek help outside of the church, which prompt clergto mefer to additional
resources.

Only 16% of the Korean American clergy in this study rembféeling well prepared to
deal with domestic violence situations, which is in line with thsteg literature that illustrates
clergy are unprepared to deal with domestic violence in their egagons (Martin, 1989;
Nason-Clark, 1996; Rotunda et al., 2004; Wood & McHugh, 1994). Not surpriskgigan
American clergy with more domestic violence education and trainnty GPE internship
experience felt more prepared to deal with domestic violence. Gmgnsempetence acquired
from completing a CPE internship, combined with training and educatiatomestic violence,

may have increased the level of confidence in clergy towlgaldomestic violence situations.
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In addition, ministers who have served longer as an ordained pastoirasi&ns with stronger
religious fundamentalist beliefs reported feeling more pexp&r deal with domestic violence.
As the length of serving as an ordained minister increasesggycmay have had more
experiences of counseling and referring couples/individuals who erperdomestic violence,
which consequently increases their sense of confidence to déatlentestic violence. This
relationship could be explained by the fact that the more Kor@aeridan clergy in this study
counseled and referred, the more they felt prepared to deal with tdomelence. In terms of
religious fundamentalist beliefs, the stronger clergy’s fundaatishtbeliefs are, the stronger
conviction they must have in the Bible to be the word of God, withoot erall secular matters,
and therefore they may feel that they have an absolute guidelirteealing with all human
matters, and hence feel more prepared to deal with domestic violence.

The good news is that Korean American clergy in this stuglyvdling to attend training
on domestic violence. Three-fourths of them are somewhat or absdikeghto attend training
on domestic violence for Korean clergy members. This willingnéstergy to attend training
on domestic violence echoes previous research findings (Dixon, 1995; Retusdde2004) and
indicates their acknowledging the need for training and is a welsdgm, considering their lack
of confidence to deal with domestic violence. Korean American rarsistith less traditional
gender role attitudes and religious fundamentalist beliefs, pastral counseling education,
and those serving longer as ordained ministers reported beingwitiorg to attend domestic
violence training. In addition, clergy who endorsed more victim wgfeimoting actions and
counseled and referred more were more willing to attend training oasficrwiolence. Finally,
the great majority of Korean American ministers in this st@3%) agreed or strongly agreed

that ministers are the ones best able to deal with cases efstilomiolence in their churches,
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signifying their acknowledgement of the important role they haveesponding to domestic
violence in their churches and the necessity of engaging theffoits éo respond to domestic
violence in the Korean American immigrant community

Findings of qualitative analyses.Regarding clergy intervention in domestic violence
situations, findings of qualitative analyses confirmed the findiggiantitative analyses in that
Korean American clergy put reconciliation of couples as theiriprioMany clergy conveyed
that couples need to take time to work out their problems through cougeseling and
participation in small group meetings of couples who have experiesigeldr problems for
support. They also expressed a need to find out circumstances surrounding couplessgrpble
talking to husbands, wives, and people close to the couples in ordeetmidetwhat needs to
be done about the situations, as well as finding out the reasons foudb@nd’s violence. In
addition, Korean American clergy emphasized that as a religious leaderpsh@nportant thing
they could do for couples is to recommend that they pray and réséareelationship with God
as a way to reconcile. This emphasis on keeping couples togethldr emanate from their
religious belief that divorce is not an option for Christians, lastrated in comments such as ‘I
would teach her that she should never get divorce, as the Bible isstard “I would tell her
that divorce is not a solution for Christians.”

Despite the fact that the majority of Korean American glesgqught to deal with
domestic violence situations within the church, which could jeopardizeatety of battered
women, many Korean American clergy also worked with other gsaipals, referring
victims/batterers to professional counselors, working with domestienge programs to protect
and help victims, or recommending victims to contact the police anthdbtatective Orders.

However, many times referring to other resources seemed ® @iy after they were not able
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to resolve the problem first. This finding provides an explanatiorthivrquantitative finding
showing a high rate of Korean American clergy counseling peofile demestic violence
problems and a much lower referral rate to additional resouid®s.picture that emerges from
both quantitative and qualitative findings is that in responding to daméslience cases in their
churches, many Korean American clergy first try to work tawaconciliation of couples, and
when this effort is not successful, they then refer them to other resources.

Korean American clergy’s preference for dealing with doroegiblence within the
church could be understood as their belief that domestic violence inti&@hriamilies is a
spiritual issue that requires spiritual interventions (NasonkCE®96, 2000), as well as their
fear that secular resources will not address spiritual neetithat advice offered to them will be
contrary to religious teachings (Nason-Clark, 1996; Pagelow & #0hri®88; Rotunda et al.,
2004). Therefore, as illustrated in the literature (Alsdurf &dairf, 1988; Nason-Clark, 2000;
Nienhuis, 2005; Pagelow & Johnson, 1988; Rotunda et al., 2004; Whipple, 1987), erayiscl
interventions in this study focused on reconciliation through pragmgples counseling, better
communication between spouses, forgiveness and understanding of the husband by the woman.

Although Korean American clergy mainly worked toward recaetodn of couples with
domestic violence, there were a few encouraging findings.t, g only are some Korean
American clergy currently involved in domestic violence preventioroutin educating
congregations on domestic violence and delivering sermons thatvigjectce, but also many
clergy emphasized a need for domestic violence education andiwevactivities in Korean
American communities. Second, especially encouraging was éRpnessing the need for
domestic violence education for ministers to respond to domestic \eoidfectively, which is

succinctly summarized by a comment by a clergy, “Minisstisuld be educated on domestic
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violence, so they won't use bible verses to tell victims to endotence, forgive batterers, or
you must have done something to make your husband use violence.” Third,Kioeean
American clergy recognized the need to work with other professieoagh as domestic violence
programs, the police, lawyers, social workers, and therapists arulili collaborative
relationships with these organizations as well as other Koreamh&s) so that they could
respond to domestic violence more systematically. This is encogragcause this shows there
is a good number of Korean American clergy who could be graas &tir service providers.
Two issues stand out from Korean American clergy’s discussiatomestic violence in
the Korean American community. One is the hidden nature of danvesignce in the Korean
community. Clergy discussed how Korean Americans hide domestiae#oldue to fear and
shame and try to solve the problem on their own instead of seekiresgafal help until the
problem becomes serious. One clergy’s comment, “| feel thatdimestic violence problem in
the Korean American community is more hidden than in Korea” is gam@e of secrecy
surrounding the domestic violence problem in the Korean American comm{ihigyother issue
is the difficulty of dealing with domestic violence as a menstwhich was expressed by several
ministers. The dilemma between maintaining family and protedtaitered women was the
main reason for clergy to feel difficulty in dealing with doneestiolence. One clergy’s
comment sums up this sentiment: “As a minister, | can’t ignoreedbawiolence, but because |
am a minister | can’t recommend divorce, either.” These sedelthonstrate the willingness of
Korean American clergy to be educated and trained on domestiacaoéand work with other
professionals to help their congregants with domestic violence probieons effectively.
Furthermore, the results indicate their recognition of the r@egducation about and prevention

of domestic violence in the Korean American community. It apgeasgver, that more work
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is needed to help Korean American clergy respond to domestic \gokgtitn the church in a
way that promotes safety of battered women and children arattive partners in preventing
domestic violence in the Korean American community.
Implications for Social Work Practice

There are several findings from this study that have intmits for social work practice.
First, the Korean American clergy in this study, by anddaacknowledge the seriousness of
domestic violence in the Korean American community and considerséhegs as important
figures who are well positioned to deal with cases of domestiengel in their churches.
Furthermore, they recognized the need to work and build collaboratatenships with other
professionals such as social workers, therapists, the police, faarygrother Korean churches,
in order to more effectively respond to domestic violence in theaRofemerican community.
Considering the enormous influence that Korean churches and mirhstegsin the Korean
American community and the low referral rate of Korean Amarickergy to additional
resources as evidenced from this study, these findings should encourage @dcmbeatitioners
to reach out to and build trusting and supportive relationships with Kdmeemican churches
and clergy members. The best way to develop working relationshippsKorean American
churches is to utilize regional networks of Korean American charatstead of approaching
each church separately. Areas with concentrations of Korearidan churches have formal
networks where ministers gather regularly, hold workshops for nmsisé&d organize joint
congregation events. Through the process of developing working refagisnorean
American clergy would become more aware of resourcetablaputside the Korean American
community for victims and batterers and they can become familiarpeople and programs to

which they can make referrals. As a consequence, social wotkédsreach Korean immigrant
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battered women who may not usually seek help from mainstream tilomekence services, as
well as receive assistance from the Korean Americamgycland congregations in providing
services to these women. At the same time, social wonkarkl have Korean American clergy
to whom they can refer Korean battered women who want spiritidmgce or simply support
from the Korean American community.

Second, aided by the high church affiliation of Korean Americelesgy are perfectly
situated to affect congregation members’ attitudes toward domaslénce, encourage open
discussion of domestic violence, and create supportive and acceptirgnerents for battered
women within their churches because of their role as important corynheguers. In addition,
many clergy in this study emphasized a need for domestic veoletigcation and prevention
activities in the Korean American community and some of them hase teing it through
sermons. Therefore, they would likely be receptive to social werklprts to engage them in
domestic violence prevention in the Korean American community.

What could social workers do to increase Korean American ctegyifidence to deal
with domestic violence in their churches, help them respond to doraedénce in a way that
promotes safety of battered women, and increase their refeigainmunity resources and their
involvement in domestic violence prevention activities? The stapimigt is to provide
information and training on issues relevant to domestic violence to clayggadders, and clergy
spouses. Inclusion of lay leaders and clergy spouses in the traiouid be important since
they are respected authority figures in Korean American cgatio;s and many times have
great influence within the church environment. Findings of this studgest that domestic
violence training and education increases Korean Americanycygfidence to deal with

domestic violence situations and their counseling and referring egagss with domestic
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violence problems to additional resources. Moreover, the vast tgapérKorean American
clergy in this study are willing to attend training on domestatence for Korean American
clergy, and many of them stressed the importance of cleagyinfg on domestic violence in
ensuring safety of battered women, which illustrates the poteritighining to be an effective
way to engage Korean American clergy.

Training for Korean American clergy should include components taggetlergy
knowledge, beliefs/attitudes, and skills. Clergy needs to develop kagevind understanding
of domestic violence such as the nature and dynamics of domestenoca, signs and
characteristics of abuse, and the impact of domestic violencehidrea. In addition,
knowledge about available community resources and what services rdsseaces could
provide to victims and perpetrators should be provided to clergy.

For training to be effective with Korean American clergy,iaoworkers need to be
aware of the influence of Korean cultural beliefs, gender atilaides, and religious beliefs of
clergy on their responses to domestic violence and they needotpanate discussion of these
beliefs and attitudes into training. Clergy should be provided witbpgortunity to critically
examine their own beliefs and attitudes that may contribute torafone domestic violence in
the Korean American community. Training should address how ctekgpyrean cultural values,
such as the importance of family harmony, the priority of fanmkerests over individual
interests, and women’s enduring hardship to preserve the familyinfhagnce their responses
to domestic violence in congregations in a way that could jeopardeedfety of battered
women and their children. It should also include how their culturdl raligious beliefs of
patriarchal gender roles may result in advising battered wonfengige and submit to batterers.

Finally, training should address their dilemma between preserhigdcredness of marriage
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and their concern for battered women. Reframing domestic violenee‘'sacredness of life’
issue would be helpful for clergy to put safety of battered womenchildren over marriage.
Texts that have been developed for clergy (Adams & Fortune, 1996; Kr&eBeck, 1996)

could be used to incorporate theological issues and biblical referente discussions of
domestic violence, and this segment should be facilitated byrgyaeember, which would
provide credibility to the review and discussion of theological issues.

Training should focus on developing assessment skills to identifyngi@and referral
skills. Through training, clergy should learn when battered wometh agitional services and
which services are most appropriate for referral. They shoalth l® facilitate the referral
process as a bridge between battered women and service prdyidaeeking personal contacts
to service providers and following up with battered women afterre¢feifhe great majority of
Korean American clergy in this study reported dealing with domesolence cases within
church by providing couples counseling, and therefore it is impottamtducate them that
providing couples therapy suggests that the woman bears some re$ipofilthe violence
and is not appropriate when violence is ongoing and could cause furthetchéne battered
woman (Horne & Levitt, 2003).

Training should also help Korean American clergy expand their premeafforts in
their congregations. A good number of clergy in this study aeadyrpreaching healthy marital
relationships through sermons, but clergy could go further to speak out againsicvinlesice
using biblical references. In addition, providing more ideas for domestience prevention
may encourage clergy implementation of those strategiesimcthreggregations. The following
are some examples of prevention activities clergy could takaliehge misuse of the Bible that

justifies women’s subordination to men through sermons; use of Sundaginsuligosters,
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stickers, brochures, and church webpages to educate the congregatiomesibyt intimate

relationships, domestic violence, and community resources; provide iedataseminars,

workshops, or guest speakers on healthy intimate relationships and idorrdshce; adopt a

local domestic violence shelter to provide material supports and vetsntese non-violence
curriculum targeting children in Sunday school; offer youth art projects witimgregations that
target dating violence; incorporate healthy and equal maritatioeships into premarital
counseling; incorporate couples support groups into the existing biblg gtoups; run newly

wed support groups; facilitate women’s and men’s dialogue groupsdasdigender roles and
communication within families through the use of media; promote wtarieadership within

congregations; and participate in domestic violence awareness month events.

Third, in addition to training clergy, lay leaders, and clergy spoasedomestic violence,
social workers should develop working relationships with seminariebala a large number of
Korean Americans and offer to provide training on domestic violehceugh pastoral
counseling classes and the Clinical Pastoral Education internBhgioral counseling education
and Clinical Pastoral Education internship were found to be relatelorean American
ministers’ current prevention, counseling, and referral activitesyell as their confidence to
deal with domestic violence cases in this study. Therefor@jrigaseminarians on the issues
related to domestic violence could prepare future Korean Aarercdergy to engage in
prevention efforts and respond effectively and confidently to domestienge in their
congregations.

Study Limitations
There were several limitations to the current study. ,Rinst study did not use random

sampling because the small sampling frame of 388 and the tralijtitova survey return rate
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for sensitive subjects such as domestic violence would not ensurenaumi sample size of 98.
Therefore, the study findings cannot be generalized to all Kgke@arican clergy because it is
not representative of the entire population of Korean AmericagycleFor future replication
studies, using random probability sampling would help increase generdityzabil

Another limitation was the relatively low reliability scerebtained from two scales used
to measure Korean cultural values< .691) and gender role attitudes< .559) in this study.
An Alpha of 0.7 is generally considered to be a "good" reliabilgjppe (Gorsuch, 1983), and
therefore both scales were slightly below the acceptable gbabiliey value. Both the Asian
Values Scale-Revised and the Sex-role Traditionalism Scaie translated into Korean for this
study and had never been used with Korean clergy, and this may dravbuwted to the low
reliability scores of these scales in this study. The relea conducted exploratory factor
analyses to examine the construct validity of AVS-R and SRTe. exploratory factor analyses
produced a four-component solution for AVS-R and a three-component soluti®RiDS,
which were different from uni-dimensional concepts these scales were supposgesent.

Another limitation was lack of variance in religious fundamentddedtefs of Korean
American clergy in this study, and this may have contributed ® \thriable not being a
significant predictor of clergy responses to domestic violendso, As discussed previously, the
variable, domestic violence education and training had to be repladegasgitoral counseling
education in the OLS regression due to unexpectedly high number of hqusdests reported,
which may have been due to a measurement error from unclear wording of the question.

The final limitation of the study was the use of vignettesxtmmene Korean American
clergy responses to domestic violence. Although it may have madpi¢iséons on domestic

violence less personally threatening to the respondents and enaptawiesgs who do not have
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direct experiences with domestic violence to answer the quedtiensgal world responses of
Korean American clergy to domestic violence in their congregstcannot be predicted from
study findings because one cannot assume that the clergy vetwédlyarespond to real cases in
the manner they indicated in their survey responses.
Implications for Social Work Research

The findings of this study have several implications for socakwesearch. First, the
results show that using scales that have not been tested on thpagguthtion may result in low
reliability of those scales. Even though both AVS-R and SRTS had gbalility scores from
previous research studies, they had never been tested on KoreaitaAmeand had low
reliability scores in this study of Korean American clerdyocial Work researchers can avoid
this problem by using instruments that have been tested on theirmpstpdlations; however, the
dilemma for researchers who study ethnic groups is that mogistbtiments have been
developed and tested on White, native English speakers, and there aennabstruments that
have been developed and tested on other groups. Therefore, developingtnaweints for and
testing existing instruments on ethnic groups for validity andbiilly are needed. In addition,
when used for new populations, existing scales should be treated ascalew and therefore
exploratory factor analysis is in order. Thus, a suggestion foalSdtmrk researchers is for
them to conduct exploratory factor analysis to examine the conhstlidity of the instruments
when using them with new populations.

Second, as expected at the outset of the study, data werdezblgimarily by mailed
paper-and pencil survey (88.8%), with fewer responses via online s(t¥e®f6), and this
finding is consistent with previous studies of Korean Americans, (2@08; New Visions, 2004).

It implies that the use of paper-and pencil survey is a betgrtw collect data from Korean

157



Americans, despite online survey’s many advantages such asncosine effectiveness and
overcoming geographical boundaries. Moreover, making personakaatidividual ministers
turned out to be the most effective way to get their response®r th# first mailing of 388
surveys, the researcher only received a total of 45 surveysyandafter the second mailing of
the reminder postcards, the total number of completed surveys wag8nklowever, making
personal calls to ministers brought the total number of completedysuto 152, which almost
doubled the figure after the second mailing. Many ministers iegaleo me that they receive
lots of surveys from researchers asking them to participateeir studies and many times they
just ignore and discard surveys without even opening them becausentpgydo not have time
to fill out all the surveys they receive. However, when thegive phone calls from researchers
explaining the purpose of the study and the importance of clerggipation and encouraging
them to participate in their studies, this gives them a chanttento about the study and helps
them decide whether to participate in the study. In addition, sevématers commented that
this also enables them to judge the researcher’s sincerity and commadrtienidsue. Therefore,
it would be critical to include making personal calls as a keyneht in data collection methods
when conducting research with Korean Americans.

Several areas of future research have been identified from the findithgs study.
This study shows that Korean American clergy’s adherence teakazultural values and years
of their residence in the U. S. had more influence on their respaosdomestic violence than
religious fundamentalist beliefs and gender role attitudes did. theesnply that the radical
feminist theory’s understanding of domestic violence is wrong&hd®, it may signify how
intersectionality theory provides a better lense through which steanaolence in the Korean

American community should be viewed. Therefore, further reseaptbreng the influence of
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cultural values on people’s attiudes toward domestic violence andéreviors toward victims
and perpetrators is needed, which will strengthen our understanding of intersigtiheory.

Religious fundamentalist beliefs were not a significant ptediof Korean American
clergy responses to domestic violence in this study, which is dutyey to findings of
previous research studies. One cannot conclude from this one studhlighatis fundamentalist
beliefs do not have an impact on Korean American clergy responsgsitestic violence.
Rather, future research should explore different ways to measgreus fundamentalist beliefs
by identifying aspects of reigious fundamentalist belieéd tould be related to clergy responses
to domestic violence.

In the earlier section on social work practice implicationsréisearcher recommended
training for Korean American clergy to help them prepare tpors to domestic violence in a
way that promotes safety of battered women and children andjeemgarevention activities.
Future research should involve developing training curricula for Kofeaerican clergy and
evaluating its effectiveness on changing their knowledge, attjtuglalds, confidence, and
behavior related to their responses to domestic violence in their congregations.

Finally, future studies should explore a church-based domestic violence eveatlel
in the Korean American community. Not only did Korean Americamgglen this study
suggested prevention and education as the most important action tesatioireestic violence in
the Korean American community, they also expressed difficultyegpanding to domestic
violence in their congregations as ministers. Earlier reseaitth Korean Christian women by
the researcher (Choi, 2008) also revealed that Korean Christiaenweant Korean ministers to
be involved in preventing domestic violence by educating congregatombers about healthy

marital relationships and domestic violence through sermons and otleatiedal opportunities
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instead of directly intervening in domestic violence cases. Thedends provide a great
opportunity for researchers to develop a church-based prevention iméldkelKorean American
community because Korean American clergy and Korean femalgregation members are
willing to take part in domestic violence prevention activities their congregations.
Considering Korean American church and clergy’s influential raletheé Korean American
community, a church-based prevention model has great potential toam@ahfluence Korean
Americans with respect to knowledge, attitudes, and behaviors related to domesticeviol
Conclusion

This study has revealed how Korean American clergy respond ypadhietical case of
domestic violence in the church and factors that impact thgomsss. The study also explored
their current prevention, counseling, and referral activities, dsawéheir readiness to deal with
domestic violence and willingness to attend domestic violencertgafor clergy. As the first
ever study to investigate Korean American clergy’s responssmmestic violence, this research
helps to fill the gap in knowledge on clergy responses to domesteneeal Like other clergy,
Korean American clergy are torn between the sacredness ofgeaand their concern for
battered women and often prioritize reconciliation of the couple iporeBng to domestic
violence. But unlike in cases of other clergy, Korean Americanstens’ cultural values have a
substantial impact on their responses to domestic violence. THHiadiconfirms the role of
culture as it relates to domestic violence and battered Koreargrant women’s experiences
and points to the need to further explore the impact of culture andidéreities of battered
women on their experiences of abuse and help-seeking behaviors| as otéers’ responses to

them.
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Developing a collaborative working relationship between Korean karerclergy and
social workers would be critical for improving assistance to &worbattered women, and it
appears that Korean American clergy recognize the need ttodenalaborative relationships
with other professionals including social workers in order to respond affactively to Korean
battered women. They also expressed willingness to attend domiedticce training and
engage in prevention of domestic violence in their congregations. filh@isgs provide a great
incentive and an opportunity for social workers to build a close worketagfionship with
Korean American clergy and engage them in developing sodiarally relevant prevention and
intervention strategies to address domestic violence in Korearidéan communities. Instead
of viewing each other with ambivalence, or at worst suspicion, sacaters and Korean
American clergy can learn from each other and work together togbteosafety of battered

women and children and prevent domestic violence in Korean American communities.

161



References

162



References

Adams, C, & Fortune, M. M. (Eds.) (1998)iolence against women and children: A Christian
theological sourceboolew York: Continuum.

Adelman, M. (2000). No way out: Divorce-related domestic violence in |&fadé&nce Against
Women6(11), 1223-1254. doi: 10.1177/10778010022183613

Ahn, B. (2002. The perceptions of and attitudes toward partner abuse among first-generation
Korean-Americans: Their relationships to the incidence of partner al{Deetoral
dissertationlouisiana State University and Agricultural & Mechanical College).
Retrieved from http://etd.Isu.edu/docs/available/etd-0401102-130106/ unrestricted/
Ahn_dis.pdf

Albrecht, S. L., Bahr, H., & Goodman, K. (1983). Divorce and remarriage: Problems,
adaptation and adjustmeiiamily Process, A2), 291. doi: 10.1111/j.1545-
5300.1984.279 13.x

Alsdurf, J. M., & Alsdurf, P. (1988). A pastoral response. In A. L. Horton & J. A. Williamson
(Eds.),Abuse and religioffpp. 165-171)New York: Lexington Books.

Altemeyer, B., & Hunsberger, B. (2004). A revised religious fundamentalisier 3d¢ee short

and sweet of itThe International Journal for the Psychology of Religior(11447-54.

10.1207/s15327582ijpr1401_4

163



Alumkal, A. W. (1999). Preserving patriarchy: Assimilation, gender norms, and second
generation Korean American evangelic@slalitative Sociology, 42), 127-140. doi:
10.1023/A:1022072008060

Asbury, J. (1999). What do we know now about spouse abuse and child sexual abuse in families
of color in the United States? In R. L. Hampton (Béamily violence: Prevention and
treatment(2nd edition). (pp.148-167). Newbury Park, CA: Sage.

Asian & Pacific Islander Institute on Domestic Violence (July 20B&gt sheet: Domestic
violence in Asian communitieRetrieved August 7, 2007 from
http://www.apiahf.org/apidvinstitute/PDF/Fact_Sheet.pdf

Asian & Pacific Islander Institute on Domestic Violence (June 200&jonal directory: Asian
American, Native Hawaiian and Pacific Islander domestic violence agencies and
programs Retrieved September 24, 2009 from http://www.apiahf.org/images/stories/
Documents/publications_database/dv_agency_directory.pdf

Bachman, R., & Saltzman, L. E. (199¥)olence against women: Estimates from the redesigned
Survey. Bureau of Justice Statistics Special Reyashington, D.C.: US Dept. of
Justice, Office of Justice Programs.

Beaman-Hall, L., & Nason-Clark, N. (1997). Partners or protagonists? Theitnamsitise
movement and conservative church&ilia, 12, 176-186. doi: 10.1177/
088610999701200203

Bent-Goodley, T., & Fowler, D. N. (2006). Spiritual and religious abuse: Expandingsvhat i
known about domestic violenceffilia, 21, 282-295. doi: 10.1177/0886109906288901

Berkel, L. A., Vandiver, B. J, & Bahner, A. D. (2004). Gender role attitudes, religidn, a

164



spirituality as predictors of domestic violence attitudes in White cokégdentslournal
of College Student Development(2)5119-133. doi: 10.1353/csd.2004.0019

Billingsley, A. (1999) Mighty like a river: The Black church and social refofdew York:
Oxford University Press.

Bograd, M. (1999). Strengthening domestic violence theories: Intersecticareptlass, sexual
orientation, and gendefournal of Marital and Family Therapy, 2875-289.
doi: 10.1111/.1752-0606.1999.tb00248.x

Boodman, S. G. (2007, September 4). Explaining away mental illness: Many imisifgi@ent
cultural barriers, other obstacles to psychiatric treatnidret.\Washington Pagpp. F1,
F5.

Bowker, L. H. (1988). Religious victims and their religious leaders: Serviceed to one
thousand battered women by the clergy. In A. L. Horton & J. A. Williamson (Eds.),
Abuse and religioifpp. 229-234)New York: Lexington Books.

Bowker, L. H., & Maurer, L. (1986). The effectiveness of counseling servicezedtly
battered womenNomen and Therapy(4), 65-82. dai 10.1300/J015V05N04_08

Bureau of Justice Statistics (July 11, 200#9micide trends in the United States: Intimate
homicide.Retrieved August 7, 2007 from http://www.ojp.usdoj.gov/bjs/homicide
/intimates.htm

Burt, M. R. (1980). Cultural myths and supports for raoernal of Personality and Social
Psychology, 38217-230.d0i:10.1037/0022-3514.38.2.217

Campbell, D. W., Masaki, B., & Torres, S. (1997). “Water on rock”: Changing domestic

165



violence perceptions in the African American, Asian American, and Latino cortiesuni
In E. Klein, J. Campbell, E. Soler, & M. Ghez (EdEnding domestic violence:
Changing public perceptions/halting the epidefpis. 64-87). Thousand Oaks, CA: Sage.

Campbell, J. C. (2002). Health consequences of intimate partner vidlancet, 350314),
1331-1336. doi:10.1016/S0140-6736(02)08336-8

Cavendish, J. C. (2002). Church-based community activism: A comparison of Black and White
Catholic congregationgournal for the Scientific Study of Religion(Bp 64-77.
doi: 10.1111/0021-8294.00006

Cha, P. T. (2001). Ethnic identity formation and participation in immigrant churches. In H. Y
Kwon, K. C. Kim, & R. S. Warner (Edslorean Americans and their religions:
Pilgrims and missionaries from a different sh@pe. 71-92). University Park, PA: The
Pennsylvania State University Press.

Chambon, A. (1989). Refuge families’ experiences: Three family themas#yrdisruption,
violent trauma, and acculturatiatournal of Strategic and Systemic Therapi¢2),83-13.

Chaves, M., & Higgins, L. M. (1992). Comparing the community involvement of Black and
White congregationslournal for the Scientific Study of Religion(8) 425-440.

Chen, H. S. (1992Chinatown no more: Taiwan immigrant in contemporary New Mthréca,
NY: Cornell University Press.

Cho, S. O. (1984A study of Korean-American churches and their growth in the U.S.
Unpublished doctoral dissertation, Fuller Theological Seminary, Pasadena.

Choi, Y. J. (2008, Novembetorean Women'’s Understanding of Religious Teachings in
Relation to Domestic ViolencBaper session presented at the Council on Social Work

Education APM, Philadelphia, PA.

166



Chun, E. (1990). The Korean battered spouse: Where to go foKioegaAm Journal,
1(3), 22-23.

Cohen, J. (1988%tatistical power analysis for the behavioral scien@sl ed.). Hillsdale, NJ:
Erlbaum.

Cohen, J., & Cohen, P. (1983)pplied multiple regression/correlation analysis for the
behavioral sciencedillsdale, NJ: Erlbaum.

Collins, P. H. (1990)Black feminist thought: Knowledge, consciousness and the politics of
empowermenBoston: Unwin Hyman.

Costello, A. B., & Osborne, J. W. (2005). Best practices in exploratory factosendigur
recommendations for getting the most from your analiisRractical Assessment,
Research & Evaluation, 10), 1-9. Retrieved from http://pareonline.net/pdf/v10n7.pdf

Crenshaw, K. (1989). Demarginalizing the intersection of race and sex: A etaokdt critique
of antidiscrimination doctrine, feminist theory, and antiracist politicsversity of
Chicago Legal Forum 139.39-167.

Crenshaw, K. (1991). Mapping the margins: Intersectionality, identity poléias violence
against women of colo&6tanford Law Review, 48), 1241-1299.

Crossman, R. K., Stith, S. M., & Bender, M. M. (1990). Sex role egalitarianism andlmarita
violence.Sex Roles, 28-6), 293-304. doi: 10.1007/BF00288335

Dabby, F. C. (October 200ender violence in Asian & Pacific Islander communities.
Retrieved September 24, 2009 from
http://www.apiahf.org/images/stories/Documents/publications_databes##G Violenc
e_2-2007.pdf

Dattalo, P. (In Presshnalysis of multiple dependent variabldgew York: Oxford University

167



Press.

Department of Business, Economic Development & Tourism. (200@) state of Hawaii data
book 2000Honolulu, HI: Author.

DeVillis, R. F. (2003)Applied Social Research Methods Series: Vol 26. Scale development:
Theory and applications {2ed.). Thousand Oaks: SAGE Publications.

Dillman, D. A. (2007)Mail and internet surveys: The tailored design methﬂﬂlEﬂ.).New
Jersey: John Wiley & Sons, Inc.

Dixon, C. K. (1995). Violence in families: The development of a program to enalig tber
provide supportJournal of Family Studied, 14-23. doi: 10.5172/jfs.1.1.14

Dobash, R. E., & Dobash, R. P. (197@iplence against wives: A case against the patriarchy.
New York: Free Press.

Dolan, J. P. (1985)he American Catholic experience: A history from colonial times to the
presentGarden City, NY: Doubleday.

Faith Trust Institute (2002Responding to domestic violence: Guidelines for pastors, rabbis,
imams and other religious leadeRetrieved December 22, 2009 from
http://faithtrustinstitute.org/downloads/responding_to_dv__guidelines_foroweigead
ers.pdf

Faul, F., Erdfelder, E., Buchner, A., & Lang, A.G. (2009). Statistical power @salygsng
G*Power 3.1: Tests for correlation and regression anal@stsmvior Research Methods,
41, 1149-1160. doi: 10.3758/BRM.41.4.1149

Finch, J. (1987). The vignette technique in survey rese8oxology, 2(1), 105-114. doi:
10.1177/0038038587021001008

Finn, J. (1986). The relationship between sex role attitudes and attitudes supportialg marit

168



violence.Sex Roles, 18-6), 235-244. doi: 10.1177/0038038587021001008

Fortune, M. M. (2001). Religious issues and violence against women. In C. M. Renzetti, J. L.

Edleson, & R. K. Bergen (EdsSpurcebook on violence against wonjgm 371-385).
Thousand Oaks, CA: Sage Publications.

Furiya, L. (1993, October 4). Asian American women'’s shelters seek to empowas\ott

domestic violencd.os Angeles Japanese Daify. 1.

Garfield, G. (2001)Constructing boundaries: Defining violence against worhsmpublished
manuscript.

Gengler, S. W., & Lee, J. W. (2001). Ministers’ understanding of battered womemneDdfés
among Catholic male priests, Protestant female ministers and Proteatamhinisters
Journal of Religion and Abuse(324), 41-52. dai10.1300/J154v03n03_03

Giblin, M. J. (1999). Catholic Church teaching and domestic violeloegnal of Religion and
Culture, 34 10-21.

Giesbrecht, N., & Sevcik, I. (2000). The process of recovery and rebuilding amoeg abus
women in the conservative evangelical subcultimernal of Family Violencel5, 229-
248. doi: 10.1023/A:1007549401830

Gillet, S. (1996). No church to call home. In C. Kroeger & J. Beck (Bd&imen abuse and the

Bible: How scripture can be used to hurt or hgaph. 106-114)Grand Rapids, MI: Baker
Books.

Gorsuch, R. L. (1983}-actor analysig2nd ed.). Hillsdale, NJ: Lawrence Erlbaum.
Greeley, A. (1972)The denominational society: A sociological approach to religion in

America.Grenview, IL: Oxford University Press.

Greenblat, C. S. (1985). “Don’t hit your wife . . . unless”: Preliminary findings on atoren

169



support for the use of physical force by husbawagimology, 10221-241.

Greenfield, L., Rand, M. R., & Craven, D., Klaus, P. A., Perkins, C. A, Ringel, C.,...Fox, J. A
(1998).Bureau of justice statistics factbadkiolence by intimates: Analysis of data
on crimes by current or former spouses, boyfriends, and girlfriahdshington, D.C.:
US Dept. of Justice.

Gross, W. G., & Stith, S. M. (1996). Building bridges between shelters fordzhttermen and
religious organizations: Advice from victims advocatastoral Psychology, 48), 107-
117. doi: 10.1007/BF02260017

Gustafson, A. L. (2005). Seminarians’ response to domestic violence: Sex-tabtkeattjust
world beliefs, and formal trainingDoctoral dissertatiorlliant International University,
2005),Dissertation Abstracts International, 66. 615.

Hassouneh-Phillips, D. S. (2001). “Marriage is half of faith and the rest is fiedw” Alarriage
and spousal abuse among American MuslMiglence Against Women, 927-946. doi:
10.1177/10778010122182839

Hawaii State Coalition Against Domestic Violence. (20@mestic violence deaths in Hawaii.
Honolulu, HI: Author.

Heggen, C. H. (1996). Religious beliefs and abuse. In C. C., Kroeger & J. R. Beck (Eds.),
Women, abuse, and the Bible: How scripture can be used to hurt dipped5-27).
Grand Rapids, MI: Baker Books.

Henry, G. T. (1990)Practical SamplingNewbury Park: Sage Publications.

Herberg, W. (1960)Protestant, Catholic, Jew: An essay in American religious socioldy (2
Ed.). Garden City, NY: Doubleday.

Hill, P. C., & Hood Jr., R. W. (Eds.). (199%easures of religiosityBirmingham, Alabama:

170



Religious Education Press.

Ho, C. K. (1990). An analysis of domestic violence in Asian American communities: A
multicultural approach to counseling. In L. S. Brown & M. Root (Ed¥yversity and
complexity in feminist theragpp. 129-150). New York: Harrington Park.

Horne, S. G., & Levitt, H. M. (2003). Shelter from the raging wind: Religious needstiohsic
of intimate partner violence and faith leaders’ respalmérnal of Religion and Abuse,
5(2), 83-97. dai 10.1300/J154v05n02_05

Horton, A. L., Wilkins, M. M., & Wright, W. (1988). Women who ended abuse: What religious
leaders and religion did for these victims. In A. L. Horton & J. A. Williamson.JEds
Abuse and religion: When praying isn’'t enoygp. 235-246)Lexington, MA:
Lexington Books.

Horton, A. L., & Williamson, J. A. (1988Abuse and religion: When praying isn’t enough.
Lexington, MA: Lexington Books.

Hsieh, E. Y. (2007)Predicting responses of Asian Christian clergy to domestic violence
Retrieved from National Science Digital Library. (etd-06192007-131819).

Huisman, K. A. (1996). Wife battering in Asian American communities: Idengfthe service
needs of an overlooked segment of the U.S. populatiofence Against Women, 260-
283. doi: 10.1177/1077801296002003003

Hung, C. R. (2007). Immigrant nonprofit organizations in U.S. metropolitan &eaprofit and
Voluntary Sector Quarterlyg6, 707-729. doi: 10.1177/0899764006298962

Hurh, W. M., & Kim, K. C. (1984)Korean immigrants in Americ&ranbury, NJ: Fairleigh
Dickinson University Press.

Hurh, W. M., & Kim, K. C. (1990). Religious patrticipation of Korean immigrants in the

171



United StatesJournal for the Scientific Study of Religion, 29-34.

Jang, D. L. (1991, SpringhAsian immigrant battered women and United States immigration
policy. Asian American Policy Review3-42.

Kanuha, V. (1996). Domestic violence, racism, and the battered women’s movement in the
United States. In J. L. Edelson & Z. C. Eisikovits (Edsuture interventions with
battered women and their familiggp. 34-50). Thousand Oaks, CA: Sage.

Kasturirangan, A., Krishnan, S., & Riger, S. (2004). The impact of culture and tyisiatus on
women’s experience of domestic violenteauma, Violence, & Abuse(4, 318-331.
doi: 10.1177/1524838004269487

Kazdin, A. E. (2003)Research design in clinical psychologif‘ @d.).Boston: Allyn and Bacon.

Kibria, N. (1990). Power, patriarchy, and gender conflict in the Viethamesegrarmhi
community.Gender and Society(#), 9-24. doi: 10.1177/089124390004001002

Kim, B. L. (1987).The Asian Americans: Changing patterns, changing neddstclair, NJ:
Association for Korean Christian Scholars in North America.

Kim, B. L. (1996). Korean families. In M. McGoldrick, J. Giordano, & J. K. Pearce (Eds.),
Ethnicity and family therapgpp. 281-294). New York: The Guilford Press.

Kim, B. S. K., Atkinson, D. R., & Yang, P. H. (1999). The Asian Values Scale: Development,
factor analysis, validation, and reliabiliyournal of Counseling Psychology,(85 342-
352. doi 10.1037/0022-0167.46.3.342

Kim, B. S. K., & Hong, S. (2004). A psychometric revision of the Asian values scale hsing t
Rasch model. UC Santa Barbara: Retrieved from: http://escholarship.ateic/
7455621m

Kim, I. (1981).New urban immigrants: The Korean community in New YRenikceton, NJ:

172



Princeton University Press.

Kim, J. H. (1998). Silence and invisibility: A feminist case study of domestienea! in the
lives of five Korean-American women. (Doctoral dissertation, Universitiliobis at
Urbana-Champagne, 1998)issertation Abstracts International, 538A, pp. 374-3244.

Kim, J. H. (1999). The labor of compassion: Voices of churched Korean American women. In D.
K. Yoo (Ed.),New spiritual homes: Religion and Asian Americgs 202-217).
Honolulu: University of Hawaii Press.

Kim, K. C., & Kim, S. (1995). Korean immigrant churches in the U.S. In K. Bedell (Ed.),
Yearbook of American Canadian churches 1§85 6-9). Nashville, TN: Abingdon
Press.

Kim, K. C., & Kim, S. (2001). The ethnic roles of Korean immigrant churches in the United
States. In H. Y. Kwon, K. C. Kim, & R. S. Warner (Ed&yrean Americans and their
religions: Pilgrims and missionaries from a different sh@gp. 71-95). University Park,
PA: The Pennsylvania State University Press.

Kim, K. C., Warner, R. S., & Kwon, H. Y. (2001). Korean American religion in international
perspective. In H. Y. Kwon, K. C. Kim, & R. S. Warner (Ed&9rean Americans and
their religions: Pilgrims and missionaries from a different shgme. 3-24). University
Park, PA: The Pennsylvania State University press.

Kim, S. & Kim, K. C. (1999)The racial ethnic Presbyterians: Korean AmericaRstrieved
October 6, 2009 from http://www.pcusa.org/research/reports/koreanamericans.pdf

Kim, S. C. (1997). Korean American families. In E. Lee (Bdiprking with Asian Americans:
A guide for cliniciangpp. 125-135). New York: The Guilford Press.

Kim, Y. Y., & Sung, K. T. (2000). Conjugal violence in Korean American families: A reflue

173



the cultural traditionJournal of Family Violence, 18), 331-345. doi:
10.1023/A:1007502212754

Knickmeyer, N., Levitt, H. M., Horne, S. G., & Bayer, G. (2003). Responding to mixed
messages and double binds: Religious oriented coping strategies of Chriséeedbatt
women.Journal of Religiorand Abusg5, 55-82. dai 10.1300/J154v05n02_03

Korean American Family Service Center. (1999)e quarterly statistical report.os
Angeles, CA: Author.

Kroeger, C. C., & Beck, J. R. (Eds.) (1998Jomen, abuse, and the Bible: How scripture can be
used to hurt or to heaGrand Rapids, MI: baker Books.

Kwon, V. H., Ebaugh, H. R., & Hagan, J. (1997). The structure and functions of cell group
ministry in a Korean Christian churckournal for the Scientific Study of Religion (38
247-256.

Lee, S. M. (2008)Asian American social workers: Exploring relationships among factors
influencing career choiceslnpublished doctoral dissertation, Virginia Commonwealth
University, Richmond.

Lengermann, P. M., & Niebrugge-Brantley, J. (2004). Modern feminist theory. In G. Ri2er &
J. Goodman (Eds.Modern sociological theorgpp. 302-249)Boston: McGraw Hill.

Levinson, D. (1989)Family violence in cross-cultural perspectifxol. 1). Newbury Park, CA:
Sage.

Levitt, H. M., & Ware, K. (2006). "Anything with two heads is a monster": Religieaders’
perspectives on marital equality and domestic violevitdence Against Womeh2 (12),
1169-1190. doi: 10.1177/1077801206293546

Lincoln, C. E.. & Mamiya, L. H. (Eds.). (1990)he Black Church in the African American

174



experienceDurham, NC: Duke University Press.

Liptak, D. (1989)Immigrants and their churciNew York: Macmillan Publishing Co.

Lowe, D. W. (1986). Counseling activities and referral practices of minidtarmal of
Psychology and Christianity(5), 22-29.

Mannon, J. D., & Crawford, R. L. (1996). Clergy confidence to counsel and their willingness
refer to mental health professiondtamily Therapy, 2@), 213-231.

Martin, D. (1976)Battered wivesvolcano, CA: Volcano Press.

Martin, S. E. (1989). Research note: The response of the clergy to spouse abuse ina suburba
county.Violence and Victims,,£17-225.

Masaki, B., & Wong, L. (1997). Domestic violence in the Asian community. In E. Lekg, (E
Working with Asian Americans: A guide for clinicigipg. 439-451). New York: The
Guilford press.

Mertler, C. A., & Vannatta, R. A. (2005\dvanced and Multivariate Statistical Methddsird
Edition). Los Angeles, CA: Pyrczak Publishing.

Meylink, W. D., & Gorsuch, R. L. (1987). Relationships between clergy and psychsiogist
empirical dataJournal of Psychology & Christianity(¥), 56-72.

Min, P. G. (1988). The Korean American family. In C. H. Mindel, R. W. Habenstein, & R.
Wright (Eds.) Ethnic families in America: Patterns and variatidipp. 199-229). New
York: Elseview.

Min, P. G. (1992). The structure and social functions of Korean immigrant churches in the
United Statesinternational Migration Reviey27, 1370-1394.

Min, P. G. (1995). Korean Americans. In P. G. Min (EA9ian Americans: Contemporary

trends and issugpp. 199-231). Thousand Oaks, CA: Sage.

175



Min, P. G. (2005). Religion and the maintenance of ethnicity among immigrants: A ¢eonpar
of Indian Hindus and Korean Protestants. In K. I. Leonard, A. Stepick, M. A. Vasquez, &
J. Holdaway (Eds.)mmigrant faiths: Transforming religious life in Ameri@@ap. 99-

122). New York: Altamira Press.

Moon, S. S. (2005). Domestic violence in the Korean American community: A multicultural,
multimodal, multisystems approach. In T. D. Nguyen (Haomestic violence in Asian
American communities: A cultural overviépp. 71-88). Lanham: Lexington Books.

Moran, M., Flannelly, K. J., Weaver, A. J., Overvold, J. A., Hess, W., & Wilson, J.C. (2005). A
study of pastoral care, referral, and counseling practices among cldagy settings in
the New York City areaPastoral Psychology, 5255-265. doi: 10.1007/s11089-004-
0556-3

Murty, K. S., & Roebuck, J. B. (1992). An analysis of crisis calls by battered women itythe c
of Atlanta. In E. Viano (Ed.)Jntimate violence: Interdisciplinary perspectives.
Washington, DC: Taylor and Francis.

Nason-Clark, N. (1996). Religion and violence against women: Exploring the rhetdricea
response of evangelical churches in Can8daial Compass, 48), 515-536. doi:
10.1177/003776896043004006

Nason-Clark, N. (1997 he battered wife: How Christians confront family violenamuisville,
KY: Westminister John Knox Press.

Nason-Clark, N. (2000). Making the sacred safe: Woman abuse and communiti#ks of fai
Sociology of Religion, §4), 349-368.

Nason-Clark, N. (2004). When terror strikes at home: The interface betvigeanrand

176



domestic violencelournal for the Scientific Study of Religion(43 303-310.
doi: 10.1111/j.1468-5906.2004.00236.x

National Center for Injury prevention and Control (20@3)sts of intimate partner violence
against women in the United Stat@danta, GA: Centers for Disease Control and
Prevention.

New Visions: Alliance to End Violence in Asian/Asian American Communif2684).
Community assessment findinBetrieved October 30, 2006 from
http://www.ssw.umich.edu /newVisions /assessment.html.

Nienhuis, N. E. (2005). Theological reflections on violence and albtseJournal of Pastoral
Care & Counseling, 5@-2), 109-123.

Orloff, L. E., & Kelly, N. (1995). A look at the Violence Against Women Act and genelated
political asylum.Violence Against Women(4), 380-400. doi: 10.1177/
1077801295001004006

Orloff, L. E., & Little, R. (n. d.)JSomewhere to turn: Making domestic violence services
accessible to battered immigrant women - A 'How To' manual for battered women's
advocates and service provideRetrieved February 11, 2011 from
http://new.vawnet.org/category/main_doc.php?docid=739

Padgett, D. (1998 ualitative methods in social work research: Changes and rewards.
Thousand Oaks, CA: Sage Publications.

Pagelow, M. D. (1984 )family violenceNew York: Praeger.

Pagelow, M. D., & Johnson, P. (1988). Abuse in the America family: The role of religion. In A
Horton and J. Williamson (EdsWhen praying isn’t enough: Abuse and relig{pp. 1-

12). New York: D. C. Heath and Co.

177



Park, S. (2001). The intersection of religion, race, ethnicity, and gender in the idemtiagion
of Korean American evangelical women. In H. Y. Kwon, K. C. Kim, & R. S. Warner
(Eds.),Korean Americans and their religions: Pilgrims and missionaries from a different
shore(pp. 193-207). University Park, PA: The Pennsylvania State University press.

Pattillo-McCoy, M. (1998). Church culture as a strategy of action in th& baomunity.
American Sociological Review, 6357—784.

Peek, C. W., Lowe, G. D., Williams, L. S. (1991). Gender and God’s word: Another look at
religious fundamentalism and sexisBuocial Forces, 6@), 1205-1221.

Peplau, L. A, Hill, C. T., & Rubin, Z. (1993). Sex-role attitudes in dating and marriaye: A

year followup of the Boston Couples Studgurnal of Social Issues, &), 31-52.
doi: 10.1111/}.1540-4560.1993.tb01167.x

Pinn, A. B. (2001). Of God, money, and earth: The Black church on economics and
environmental racisndournal of Religious Thought, 56-271),43-61.

Potter, H. (2007). Battered black women's use of religious services and spjrftradissistance
in leaving abusive relationshipgiolence against Women, ,1352-284. doi:
10.1177/1077801206297438

Price, L. S. (2005)-eminist frameworks: Building theory on violence against wotdalhtax:
Fernwood Publishing

Privette, G., Quackenbos, S., & Bundrick, C. M. (1994). Preferences for religious and
nonreligious counseling and psychotherdpsychological Reports, 7539-546.

Raj, A., & Silverman, J. (2002). Violence against immigrant women: The rolestofesul
context, and legal immigrant status on intimate partner viol&hokence Against

Women, ), 367-398. doi: 10.1177/10778010222183107

178



Reid, L., Hatch, J., & Parrish, T. (2003). The role of a historically Black uniyensd the Black
church in community-based health initiatives: The project DIRECT experiégoaaal
of Public Health Management Practicé69, 70-73.

Rennison, C. M., & Welchans, S. (200Bureau of Justice special repoWashington, D.C.:
US Dept. of Justice, Office of Justice programs.

Rhee, S. (1995). Separation and divorce among Korean immigrant families. In Y. S. Kim
& A. Moon (Eds.),Korean American women from tradition to modern femir(isp
151-159) New York: The Haworth Press.

Richie, B. (2000). A Black feminist reflection on the antiviolence movensaghs, 251133-
1137. doi: 10.1086/495533

Rimonte, N. (1989). Domestic violence among Pacific Asians. In Asian Womerdhite
California (Ed.).Making waves: An anthology by and about Asian American
women(pp. 327-337)Boston: Beacon Press.

Ristock, J. (2002No more secrets: Violence in lesbian relationshijpsw York: Routledge.

Rosenberg, S. (1985)he new Jewish identity in Ameriddew York: Hippocrene Books.

Rotunda, R. J., Williamson, G., & Penfold, M. (2004). Clergy response to domestic violence: A
preliminary survey of clergy members, victims, and batteRastoral Psychology, %2),
353-365. doi: 10.1023/B:PASP.0000016939.21284.a3

Rubin, A., & Babbie, E. (2005Research method for social work'(&d.).Belmont, CA:
Brooks/Cole.

Rumbaut, R. G., & Ima, K. (1988)he adaptation of Southeast Asian refugee youth. A
comparative studyFinal report to the Office of Resettlement. San Diego: San Diego

State University. [ERIC Document Service Reproduction Service No. ED 299372

179



Russo, A. (2001). If not now, when? Contemporary feminist movements to end violence against
women. In A. Russo (Ed.J,aking back our lives: A call to action for the feminist
movemenfpp. 3-30). New York: Routledge.

Santa Clara County Death Review Sub-Committee of the Domestic ViolencellGh98a¢).
Death Review Committee Final Rep&an Jose: Author.

Schechter, S. (1982)Vomen and male violend®@oston: South End Press.

Schoenberg, N. E., & Ravdal, H. (2000). Using vignettes in awareness and attitisaatie
International Journal of Social Research Methodol®&{}), 63-74. dai 10.1080/
136455700294932

Sheldon, J. P., & Parent, S. L. (2002). Clergy’s attitudes and attributions of blame temate
rape victimsViolence Against Women(2, 233-256. doi: 10.1177/10778010222183026

Shimtuh, Korean American Domestic Violence Program. (200&ean American
community of the Bay area domestic violence needs assessmentQajtand,

CA: Author.

Shin, H. L. (1995). Violence and intimacy: Risk markers and predictors of wife abus
among Korean immigrants. (Doctoral dissertation, University of Southaifo@ia,
1995),Dissertation Abstracts International, 5@1A, p. 451.

Short, L. M., McMahon, P. M., Chervin, D. D., Shelley, G. A., Lezin, N., Slopp, K. S., &
Dawkins, N. (2000)Survivors’ identification of protective factors and early warning
signs for intimate partner violencéiolence Against Women, 872-285. doi:
10.1177/10778010022181840

Simms, M. (2007):0Of Middle Eastern appearance”: Gender and anti-immigrant attitudes in

the "West' Paper presented at the annual meeting of the International Studies

180



Association 48th Annual Convention, February 28, 2007. Retrieved August 27, 2009
from http://www.allacademic.com/meta/p180480_index.html

Simon, T. R., Anderson, M., Thompson, M. P., Crosby, A. E., Shelley, G., & Sacks, J. J. (2001).
Attitudinal acceptance of intimate partner violence among U.S. atfudlence and
Victims, 16 115-122.

Smith, M. D. (1990). Patriarchal ideology and wife beating: A test of a fetrhigpothesis.
Violence and Victim®, 257-273.

Sokoloff, N. J., & Dupont, I. (2007). Domestic violence at the intersections of rasg, atal
gender: Challenges and contributions to understanding violence against meedinali
women in diverse communitieégiolence Against Women, (1}, 38-64. doi:
10.1177/1077801204271476

Song, Y. l., & Moon A. (1998). The domestic violence against women in Korean immigrant
families: Cultural, psychological, and socioeconomic perspectives. IfS6ng & A.
Moon (Eds.)Korean American women: From tradition to modern feminigm 161-

173). Westport, CT: Praeger.

Song-Kim, Y. I. (1992). Battered Korean women in urban United States. In S. M. Furuto, B.
Renuka, D. K. Chung, K. Murase, & F. Ross-Sheriff (Ec&okial work practice with
Asian Americangpp. 213-226). Newbury Park, CA: Sage.

Spence, J. T., Helmreich, R. L., Stapp, J. (1973). A short version of the Attitudes Toward
Women Scale (AWSBulletin on the Psychonomic Society229-220.

Strauss, M. A, & Gelles, R. J. (Eds.) (19%hysical violence in American families: Risk
factors and adaptations to violence in 8,145 famildsw Brunswick, NJ: Transaction.

Strauss, M. A., Gelles, R. J., & Steinmetz, S. (19Béhind closed doors: Violence in the

181



American familyGarden city, NJ: Anchor Press.

Strickland, G. A., Welshimer, K. J., & Sarvela, P. D. (1998). Clergy perspectives andgzact
regarding intimate partner violence: A rural viélne Journal of Rural Health, 1{4),
305-311. doi: 10.1111/j.1748-0361.1998.tb00636.x

Tabachnick, B. G., & Fidell, L. S. (200%)sing multivariate statisticé5th ed.). New York:
HarperCollins.

Takaki, R. (1993)A Different mirror: A history of multicultural Americ&8oston: Back Bay
Books.

Tam, S. Y., & Tang, C. S.-k. (2005). Comparing wife abuse perceptions between Chinese
police officers and social worketdournal of Family Violence, Z0), 29. doi:
10.1007/s10896-005-1507-1

The Korea Times Washington D.C. (200RQprean business directonaAnnandale, VA: Author.

Thompson, R. S., Bonomi, A. E., Anderson, M., Reid, R. J., Dimer, J. A., Carrell, D., & Rivara,
F. P. (2006). Intimate partner violence: Prevalence, types, and chronicity in ad@hwom
American Journal of Preventive Medicine(@)) 447-457. doi:10.1016/
J.amepre.2006.01.016

Tjaden, P., & Thoennes, S. (200Bxtent, nature and consequences of intimate partner
violence: Findings from the National Violence Against Women Suvashington,

D.C.: US Dept. of Justice, Office of Justice Programs.

Tong, B. Q. M. (1993, November 9). A haven without barriers: Task force is seelafugga for

battered Asian womeioston Globep. 17.

Tran, C. G. (1997)Domestic violence among Viethamese refugee women: Prevalence, abuse

182



characteristics, psychiatric symptoms, and psychosocial fadtosublished doctoral
dissertation, Boston University, Boston.

Tran, C. G., & Jardins, K. D. (2000). Domestic violence in Vietnamese refuge and Korean
immigrant communities. In J. L. Chin (EdRelationships among Asian American
women(pp. 71-96). Washington, DC: American Psychological Association.

U.S. Bureau of the Census. (2008Jatistical abstract of the United Stat&¢ashington, DC: US
Government Printing Office.

U.S. Department of Justice. (199€yime in the Unites States, 199¥ashington, DC:
Government Printing Office.

Violence Policy Center (2006)Yhen men murder women: An analysis of 2004 homicide data:
Females murdered by males in single victim/single offender incid#&atshington, D.C.:
Author.

Virginia Sexual and Domestic Violence Action Alliance. (n. What you can do for a friend
who is being abuse®etrieved February 11, 2011 from
http://www.vsdvalliance.org/secPublications/Helpfriend.pdf

Walker, L. E. (1988). Spouse abuse: A basic profile. In A. L. Horton & J. A. Willianisds ),
Abuse and religioiipp. 13-20). Lexington, MA: Lexington Books.

Warner, R. S. (1990, Februaryhe Korean immigrant church in comparative perspective.
Paper presented at colloquium, “The Korean immigrant church: A comparative
perspective”, Princeton, NJ.

Warner, R. S. (1993). Work in progress toward a new paradigm for the Sociologicabfstudy
religion in the United Statedmerican Journal of Sociology, 98044-1093.

Warner, R. S. (2001). The Korean immigrant church as case and model. In H. Y. Kwon, K. C.

183



Kim, & R. S. Warner (Eds.Korean Americans and their religions: Pilgrims and
missionaries from a different shofgp. 25-52). University Park, PA: The Pennsylvania
State University press.

Warrier, S. (2000)¢(Un)heard voices: Domestic violence in the Asian American comm&aity
Francisco: Family Violence Prevention Fund.

Weaver, A. J. (1995Has there been a failure to prepare and support parish-based clergy in their
role as frontline community mental health workers: A revi€ae Journal of Pastoral
Care, 492), 129-147.

Whipple, V. (1987). Counseling battered women from fundamentalist chudchesal of
Marital and Family Therapy, 13), 251-258. doi: 10.1111/}.1752-0606.1987.tb00704.x

Williams, R. B. (1988)Religions of immigrants from India and Pakistan: Naveads in the
American tapestryCambridge: Cambridge University press.

Wolf, D. A., Burleigh, D., Tripp, M., & Gadomski, A. (2001). Training clergy: The role of the
faith community in domestic violence preventidournal of Religion & Abuse(2), 47-
62. doi 10.1300/J154v02n04_04

Wood, A. D., & McHugh, M. C. (1994). Woman battering: The response of cleegyoral
Psychology42, 185-196. doi: 10.1007/BF01023827

Yick, A. G. (2000) Predictors of physical spousal/intimate violence in Chineseidame
families.Journal of Family Violencel 5(3), 249-267. doi: 10.1023/A:1007501518668

Yick, A. G., & Agbayani-Siewert, P. (1997). Perceptions of domestic violence in asghine
American communityJournal of Interpersonal Violence, 12(6), 832-846.

Yllo, K., & Straus, M. A. (1990). Patriarchy and violence against wives: The impattuctural

and normative factors. In M. S. Straus & R. J. Gelles (Heébysical violence in

184



American families: Risk factors and adaptations to violence in 8,415 fapipe883-
399). New Brunswick, NJ: Transaction.

Yoshihama, M. (1999). Domestic violence against women of Japanese descent in éles:Ang
Two methods of estimating prevalen®@&lence Against Women, 869-897.
doi: 10.1177/10778019922181536

Yoshioka, M. R., & Dang, Q. (2000sian family violence report: A study of the Cambodian,
Chinese, Korean, South Asian, and Viethamese communities in MassacBosétts.

Asian Task Force Against Domestic Violence, Inc. Available at wvaskabrg

Yu, S. (2000). Domestic violence in Korean immigrant families. (Doctora¢ideggon,
University of Southern California, 200@)jssertation Abstracts International, §82A),

pp. 152-769.

185



Appendix A

Survey Questionnaire

186



Minister Surve vy ID#

CASE SCENARIO:
The following scenario is a representative example of situations faced by clergy
members. Please read it carefully and answer the g  uestions that follow.

Imagine you are a clergy member of a church where you have served for several years
and have established a good relationship with church members. You get a phone call
from a woman in your church. She and her family have been coming to your church
since they immigrated to America 3 years ago. She says she is calling from work, so her
husband won’t know about this phone call and tells you that she finally has the courage
to tell someone about the way her husband has been treating her all these years. She
tells you about verbal insults, beatings, and other types of physical assaults that she
has received from him over the past several years. She says that his violence became
more severe since they immigrated to the U.S. 3 years ago. She also says she is
sometimes fearful for her life and the safety of their two children and doesn’t know what
to do, but felt that you could help her. She wants your advice on how to deal with this
situation.

Based on this limited information, indicate how lik ely it is that you would respond
to this situation with the following actions at som e point in the course of working
with this woman. There are no right or wrong answer S to the following items.
(Please circle_your response )
Not at all Absolutely
likely (1) likely (7)

1. I'would pray with her, asking God to give her 1 2 3 4 5 6 7
the strength and courage she needs.

*2. I would recommend couples counseling. 1 2 3 4 5 6 7

3. | would reassure her that her husband'’s 1 2 3 4 5 6 7
violence is not her fault.

*4., | would encourage her to forgive him for his 1 2 3 4 5 6 7
actions.
5. 1 would give her information about domestic 1 2 3 4 5 6 7

violence programs/shelters and hotlines.

*6. | would approach her husband to ask for “his 1 2 3 4 5 6 7
side of the story.”

*7. 1 would encourage her to change her behavior 1 2 3 4 5 6 7
to avoid provoking her husband’s anger.
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8. | would consult with colleagues in the Korean
community who may have expertise on
marital conflict and be able to assist me in my
response to her.

9. 1 would help her see that her husband’s
violence has broken the marriage covenant
and that God does not want her to remain in a
situation where her life and the lives of her
children are in danger.

*10. | would discuss with the church council/
elders about how to respond to her problem.

*11. | would tell her she should submit to her
husband and be a better Christian wife,
as the Bible commands.

12. I would support and respect her choices,
whether it is to return to her husband, to
separate/divorce from him, or any other
choices.

13. I would encourage her to make a plan to
safely exit the house the next time her
husband is violent

14. 1 would recommend marriage enrichment or
couples communications workshop/seminars.

*15.1 would listen but give her no specific guidance.

16. I would encourage her to consider calling 911
the next time her husband becomes violent.

Items with an * should be reverse scored.

Absolutely

Not at all
likely (1)
1 2
1 2
1 2
1 2
1 2
1 2
1 2
1 2
1 2

likely (7)
6 7
6 7
6 7
6 7
6 7
6 7
6 7
6 7
6 7

17. What else would you do in this case? (Please write your thoughts in the space below.)
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Please use the scale below to indicate the extentt o which you agree with the
value expressed in each statement. Circle __ one number for each statement.

Strongly Disagree Agree Strongly

disagree(1) (2) 3 agree (4)
1. One should not deviate from familial and 1 2 3 4
social norms.
2. Children should not place their parents in 1 2 3 4
retirement homes.
*3. One need not focus all energies on one's studies. 1 2 3 4
4. One should be discouraged from talking about 1 2 3 4
one's accomplishments.
*5. Younger persons should be able to confront 1 2 3 4
their elders.
6. When one receives a gift, one should 1 2 3 4
reciprocate with a gift of equal or greater value.
*7. One need not achieve academically in order to 1 2 3 4
make one's parents proud.
*8. One need not minimize or depreciate one's 1 2 3 4
own achievements.
9. One should consider the needs of others before 1 2 3 4
considering one's own needs.
*10. Educational and career achievements need not 1 2 3 4
be one's top priority.
11. One should think about one's group before oneself. 1 2 3 4
*12. One should be able to question a person in an 1 2 3 4
authority position.
13. Modesty is an important quality for a person. 1 2 3 4
14. One's achievements should be viewed as 1 2 3 4
family's achievements.
15. One should avoid bringing displeasure to one's 1 2 3 4

ancestors.
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16. One should have sufficient inner resources to
resolve emotional problems.

17. The worst thing one can do is to bring disgrace
to one's family reputation.

*18. One need not remain reserved and tranquil.
19. One should be humble and modest.

*20. Family's reputation is not the primary social
concern.

*21. One need not be able to resolve psychological
problems on one's own.

*22. Occupational failure does not bring shame
to the family.

*23. One need not follow the role expectations
(gender, family hierarchy) of one's family.

24. One should not make waves.

Strongly Disagree Agree Strongly
disagree(1) (2) (3) agree (4)
1 2 3 4
1 2 3 4
1 2 3 4
1 2 3 4
1 2 3 4
1 2 3 4
1 2 3 4
1 2 3 4
1 2 3 4

2 3 4

*25. One need not control one's expression of emotions. 1

Items with an * should be reverse scored.

Which of the following statements is the closest to

Bible? (Please circle your response.)

a. The Bible is an ancient book of fables, legends, history and moral precepts.

describing your views of the

b. The Bible is the record of many people’s experience with God and is a useful guide

for individual Christians in their search for basic moral and religious teachings.

c. The Bible is the Word of God and its stories and teachings provide a powerful

motivation as we work toward God’s reign in the world.

d. The Bible is the inspired, authoritative Word of God that is without error in all that it

says about faith and morals.

e. The Bible is the inspired Word of God, without error not only in matters of faith, but
also in historical, scientific, geographic and other secular matters.
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Please indicate how much you personally agree or di sagree with each of the
following statements. Circle __ one number for each statement.

Strongly Strongly
disagree (1) agree (6)
I. One of the most important things a mother can
do for her daughter is to prepare her for being a wife. 1 2 3 4 5 6
2. When a couple is going somewhere by car, it's better
for the man to do most of the driving. 1 2 3 4 5 6
*3. If a husband and wife both have fulltime jobs, the
husband should devote just as much time to house-
keeping as the wife should. 1 2 3 4 5 6
4. The women's movement exaggerates the problems
faced by women in America today. 1 2 3 4 5 6
*5. It's just as appropriate for a woman to hold
a door open for a man as vice versa. 1 2 3 4 5 6
*6. Working women should not be expected to sacrifice
their careers for the sake of home duties to any
greater extent than men. 1 2 3 4 5 6
7. In marriage, the husband should take the lead
in decision-making. 1 2 3 4 5 6
8. It's reasonable that the wife should have major
responsibility for the care of the children. 1 2 3 4 5 6
*9. Women could run most businesses as well as men. 1 2 3 4 5 6
*10. If both husband and wife work fulltime, her
career should be just as important as his in
determining where the family lives. 1 2 3 4 5 6

Items with an * should be reverse scored.

Demographic Information (Please write or circle you r answers.)
1. What is your age?
2. What is your gender? Male / Female

3. Were you born in the U.S.? Yes / No

If not, how long have you lived in the U.S.? years
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4. In what denomination are you an ordained minister?

Presbyterian Methodist Baptist Lutheran
Full Gospel Episcopal Non-denominational
Other (Please specify )

5. How large is your congregation (number of active members)?

1-50 members 51-100 members 101-200 members
201-300 members 301-500 members 501+ members
6. How many years have you served as an ordained pastor? years

7. Approximately how many hours have you spent on domestic violence education and
training (i.e., classes, seminars, workshops, conferences) up until this point in your
career? hours

8. What is your highest level of education?

High School Associate’s Bachelor’'s Master’s Doctoral
9. Did you complete seminary training? Yes / No
If yes, where did you complete seminary training? Korea / U.S.

10. Did you take any Pastoral Counseling class over the course of your education including
seminary training? Yes / No

If yes, how many credits did you take? credits
11. Did you complete a Clinical Pastoral Education internship? Yes / No

12. How often, on average, do you teach/preach about healthy marital relationships
directly from the pulpit? (Please circle)

Never 1 timel/year 2-3 times/year 4-5 times/year once a month

13. In your career as a minister, how many couples/individuals have you counseled that
experienced or are experiencing domestic violence? (Please circle)

0 1-2 3-5 6-10 11-15 16-20 over 20
14. In your career as a minister, how many times have you referred couples/individuals
that experienced or are experiencing domestic violence to additional resources?

Never 1-2 times 3-5 times 6-10 times 11-20 times over 20 times

15. How well prepared do you feel to deal with domestic violence situations?

Not at all prepared Somewhat unprepared Somewhat prepared Well prepared
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16. How likely would you attend a training seminar or workshop on domestic violence for Korean
clergy members? (Please circle)

Not at all likely Somewhat unlikely Neither likely nor unlikely

Somewhat likely Absolutely likely

17. How much do you agree or disagree with the statement, “Ministers are the ones best able to
deal with cases of domestic violence within their churches”. (Please circle)

Strongly disagree Disagree Agree Strongly agree
18. Are you currently taking any actions that you consider helpful in addressing domestic

violence in your congregation? If yes, what are you doing to respond to and prevent domestic
violence in your congregation?

19. What additional thoughts/comments would you like to add on the issue of domestic
violence in the Korean community?

Thank you for your participation in this study!
Your participation will help make Korean families
healthy and happy.
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ID #

[DATE]
Please help us make Korean families and communities healthier!
Dear [NAME]:

My name is Youn-Joon Choi, and | am a Korean American doctoral student atghreaVi
Commonwealth University School of Social Work. | am writing to ask your helstiady of
Korean American ministers being conducted for my dissertation research

This study is designed to seek input frElmrean American ministerswho are the most
important leaders of the Korean-American communityabout their responses to marital
conflict within their church. The goal is to inform social work practitioners amer ot
professionals about how to work with Korean American churches and ministersunalbpknd
spiritually sensitive ways on issues related to marital conflict. | anaciamg Korean American
ministers in Virginia and Maryland from the Korean Business Directory shaddi by the Korea
Times. You are contacted for this study because your church is listed in thetrglirec

The survey will take about 10-15 minutes to complete. It is anticipated thiatgzding in this
study has only a minimal risk of causing you hanmdistress. A few questions may cause you
some discomfort to answer. There are no costs for participating in this stedyran the time
you will spend completing the survey.

In order to keep your answers confidential, the following measures withpged: You will
receive a unique ID# that will be the only identifying information used for datg &md
storage; your name/contact information and your unique ID# will be kept in two epias
all returned surveys and recorded data will be stored in locked file cabinets ssWwopad
protected computer files; no identifying information will be used in any published pape
presentation related to the study; and no one other than myself, my dissertatiatte®mm
members, and an online survey administrator will have access to the research dat
Please do not put your name anywhere on the survey.

Your participation is completely voluntary. You may decline to participatikis studywithout
any negative consequences, withdraw from the study at any point, or leaverblanpleations
you do not want to answer. However, you can help make Korean families and communities
healthier by taking a few minutes to share your thoughts and experiences.

If you agree to participate in this study, please complete the survey andirén the enclosed,
stamped, self-addressed return envelope by . If you misplaced the enclosed
envelope, please return the survey to the following address:

Youn-Joon Choi

School of Social Work

Virginia Commonwealth University
1001 W. Franklin Street

P. O. Box 842027

Richmond, VA 23284-2027
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ID #

You can also patrticipate in the study through an online survey, which is availablboth in
Korean and English. Please visit the following link:

When you visit the above link, you will need an identification number to open the survey, which
is marked on the top of this letter. This identification number is only for deletinghpooe

from the mailing list, so you will not receive another letter or survey. démtification number

will not be connected to your answers.

QUESTIONS/CONCERNS:

If you have any questions or concerns about the study, please feel free toroerivggbhone:
(804) 922-6581 or by emaithoiyj@vcu.eduor my research advisor, Dr. Liz Cramer, at (804)
828-9029 or ecramer@vcu.edu.

If you have any questions or concerns about your rights as a research parictha approval
of this study, you may contact:

Office for Research

Virginia Commonwealth University

800 East Leigh Street, Suite 111

P.O. Box 980568

Richmond, VA 23298

Telephone: 804-828-0868

Thank you very much for helping with this important study!
Sincerely,
Youn-Joon Choi, MSW, MA

Doctoral candidate - School of Social Work
Virginia Commonwealth University
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Informed Consent Information Letter — Online Version
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Please help us make Korean families and communities healthier!

Dear Pastor:

My name is Youn-Joon Choi, and | am a Korean American doctoral student atghreaVi
Commonwealth University School of Social Work. | am writing to ask your helstady of
Korean American ministers being conducted for my dissertation research

This study is designed to seek input frilmrean American ministers who are the most
important leaders of the Korean-American communityabout their responses to marital
conflict within their church. The goal is to inform social work practitioners amel ot
professionals about how to work with Korean American churches and ministersunalopnd
spiritually sensitive ways on issues related to marital conflict. | anactmg Korean American
ministers in Virginia and Maryland from the Korean Business Directory shddli by the Korea
Times. You are contacted for this study because your church is listed in thetrgirec

The survey will take about 10-15 minutes to complete. It is anticipated thiatgading in this
study has only a minimal risk of causing you hamndistress. A few questions may cause you
some discomfort to answer. There are no costs for participating in this stedyran the time
you will spend completing the survey.

In order to keep your answers confidential, the following measures withpged: You will
receive a unique ID# that will be the only identifying information used for datg @md
storage; your name/contact information and your unique ID# will be kept in two tefias
all returned surveys and recorded data will be stored in locked file cabinetpassword
protected computer files; no identifying information will be used in any published pape
presentation related to the study; and no one other than myself, my dissertatiatte®mm
members, and an online survey administrator will have access to the research dat

Your participation is completely voluntary. You may decline to participatieis study without
any negative consequences, withdraw from the study at any point, or leaverblapleations
you do not want to answer. However, you can help make Korean families and communities
healthier by taking a few minutes to share your thoughts and experiences.

If you agree to participate in this study, click the button at the end of this pagh, witilead
you to the survey. Please complete the survey by :

QUESTIONS/CONCERNS:

If you have any questions or concerns about the study, please feel free toroerivggbhone:
(804) 922-6581 or by emaithoiyj@vcu.eduor my research advisor, Dr. Liz Cramer, at (804)
828-9029 or ecramer@vcu.edu.
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If you have any questions or concerns about your rights as a research parictha approval
of this study, you may contact:

Office for Research

Virginia Commonwealth University
800 East Leigh Street, Suite 111
P.O. Box 980568

Richmond, VA 23298

Telephone: 804-828-0868

Thank you very much for helping with this important study!
Sincerely,
Youn-Joon Choi, MSW, MA

Doctoral candidate - School of Social Work
Virginia Commonwealth University

Please click the button below if you would like to
continue with the survey!

Continue O
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[DATE] D #

Please help us make Korean families and communities healthier!

Within the past couple of weeks, a survey on Korean American ministers and their responses to
marital conflict was mailed to you.

If you have already completed and returned the survey to me by mail or completed it online, |
would like to thank you for your valuable input! If you have not completed the survey yet, would
you please do so today? Since a study like this has never been conducted before with Korean
American ministers, your participation and input are very important.

Please complete the survey and return it in the enclosed, stamped, self-addressed return
envelope by . If you need a survey, please email me at choiyj@vcu.edu.

If you prefer to complete the survey online, please visit the following website for an online
survey available both in Korean and English:

When you visit the above link, you will need an identification number to open the survey,
which is marked on the top of this postcard.

Thank you very much for your time and consideration!

Youn-Joon Choi, Doctoral Candidate, MSW, MA

Youn-Joon Choi
School of Social Work stamp
Virginia Commonwealth University
1001 W. Franklin Street

P. O. Box 842027

Richmond, VA 23284-2027

201



Appendix E

Script for Telephone Contact

202



Hello, good morning/afternoon/evening. My name is Youn-Joon Choi. | am a doctoral student
at Virginia Commonwealth University School of Social Work. | have receatlyyou a survey
of Korean American ministers for my dissertation research. | hopeegeived it.

First of all, is this a good time for you to talk? [IF IT IS NOT CONVENIEROR HER/HIM
TO TALK, ARRANGE A CALL BACK TIME]

As | explained in my letter that was sent with the survey, | am tryingta Bbout Korean
American ministers’ responses to marital conflicts within their chwetinch will inform social
work practitioners and other professionals about how to work with Korean Americahehurc
and ministers in culturally and spiritually sensitive ways on issuegddiaimarital conflicts. |
obtained your name and contact information from the Korean Business Djrector

Have you already completed and returned the survey to me by mail or comipdetiauer?
[IF YES, THANK HIM/HER AND HANG UP]

[IF NOJ. A study like this has never been conducted before with Korean Americatersnand
therefore your participation and input are very important for us to make Koreare$aamtl
communities healthier. Would you take 10-15 minutes to complete the survey please?

If you decide to participate, you can skip any question you do not wish to answer. The
information you will give us will be kept confidential and will be used only for purpote
research. You can complete the survey | sent to you or compete it online. The link tanéne onl
survey is written both in the letter that was sent with the survey and the follow-uprdostc

[IF THEY NEED ANOTHER COPY OF THE SURVEY, PROMISE TO SEND A CQP
[IF THEY WANT TO COMPLETE ONLINE SURVEY, BUT DON'T HAVE THE INK,
PROMISE TO SEND A POSTCARD WITH THE LINK TO THE ONLINE SURY]

Do you have any questions regarding the study? [ANSWER ANY QUESTIONEY THAY
HAVE REGARDNG THE STUDY]

Would you complete the survey and send it to me?
[EITHER YES OR NO, THANK PERSON AND HANG UP]
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VITA

March 2, 1970 Born, Seoul, South Korea (American citizen)

1993 B.A. in SociologyEwha Womans University, Seoul, Stouh Korea

1995 Program Coordinator, AFS Intercultural Programs, New York, NY

1996 Program Assistant, International House, New York, NY

1996 Graduate Teaching Assistant, City College of the City Uity exfs
New York, New York, NY

1996 M.A. in International RelationSity College of the City University of
New York, New York, NY

1997-1998 Korean Counselor Advocate/Outreach Specialist, New York Asian
Women'’s Center, New York, NY

1999-2000 MSW Intern, University of Toledo Counseling Center, Toledo, OH

2000-2001 MSW Intern, Older Adults Recovery Center, Ann Arbor, Ml

2000-2001 Research Assistant, School of Social Work, University of Michigan,
Ann Arbor, Ml

2001 M.S.W. in Social Work, University of Michigan, Ann Arbor, Mi

2001-2002 Research Associate, Institute for Labor and Industrial Relations

University of Michigan, Ann Arbor, Ml

2001-2005 Co-founder/Project Coordinator, New Visions: Alliance to End Violence
in Asian/Asian American Communities, Ann Arbor, Ml

2002-2003 Consultant, Asian & Pacific Islander Institute on Domestic Violence, San
Francisco, CA.
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2007-2008

2007-2008

2007-2010

2008

2008-2009

2011

2011 -

Graduate Research Assistant, School of Social Work, Virginia
Commonwealth University, Richmond, VA

Graduate Research Assistant, School of Medicine, Virginia
Commonwealth University, Richmond, VA

Adjunct Faculty, School of Social Work, Virginia Commonwealth
University, Richmond, VA

Research Coordinator, School of Social Work, Virginia Commonwealth
University, Richmond, VA

Pre-doctoral Fellow, Institute for Drug & Alcohol Studies, Virginia
Commonwealth University, Richmond, VA

Ph. D. in Social Work, Virginia Commonwealth University, Richmond,
VA

Assistant Professor, School of Social Work, University of Georgia,
Athens, GA
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